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Ce ee ett 


TO THE 


"READER. 


S IT have diligently peruſed the 
A Sayings and Pregepts, which are 

ſaid to have been: utter d by 
ſome of the Antient Heathen Philoſo- 
phers, and conſider bay vt. man Great 
and Excellent Truths<thirein contain d; 
it hath made me Admire that Divine 
Wiſdom mherewith they were endu d ʒ 
and alſo hath inclined my Mind to make 
a Small Collection out of them, (as I 
found em ſcatter'd) and place the moſt 
particular Matters under their proper 
Heads or Chapters, for the Uſe and Be- 
nefit of thoſe chicfly, who have but little 
Time to Read, or Money to Purchaſe 
large Volumes. 

The greateſt part of this Collection is 
taken out of an antient Book, Intituled, 
A Treatiſe of Moral Philoſophy; «nd 
I bave been careful to inſert the Au- 
thors Names, as ] found them, and put 

A 2 them 


To the Reader. 

them to their reſpettive Sayings ;, althe* 
there are {ome —— in the ſaid Book, 
wherein the Authors Names are omitted. 
And if any Author or Sentence appears ta 
theſe, who are better Learned in Hiſtory, 
to he out of Order, or miſqueted, I crave 
raeir favourable Cenſure thereof, it being 
unt defignedly done: And where I have 
abbreviated their Sayings, I endeavour d 
to keep their Senſe. 

I have alſo Collefted many other Say- 
3ngs oat of other Books, aud placed them 
(<5 1 judge) under their proper Heads ; 
that thereby I might render it the more 


and Precepts of Re puted 
upon 7 ene = 
1 Con- 
e, Conſonant to 
Chriſtianity, both as to the Divine aud 
Moral Duties thereof, and ſome Pro- 
feſſed Chriſtians, *ris ro be doubted, fall | 
far ſhort of of theſe Geatiles, both 
in Picty and Vertue; and the more is 
the picy, becauſe they haue much greater 
Avant ages, rather to Excel them there- 
iu 


To the Reader. 

in, conſidering their Chriſtian Education, 
and the Benefit afforded them, which the 
Gentiles bad not; as the Help of the 
Holy Scriptures, which are ſuperior to 
all other Books, whether we conſider the 
Prophecics of the Old Teſtament, or the 
Fulfilling of them in the New, by the 
Coming, Life, Sufferings, Death and Re- 
ſurrettion of Chriſt; and the Redempti- 
on, by and through the great and infinite 
Love and Favour of God, that be ob- 
tain'd for Mankind, and of the Miracles 
wrought, and Doctrine taught by Him: 
I ſay, if theſe calld n ſhore 
of the Heathen in Pie Vertue, 
how much more ine xcuſable will they be, 
than thoſe that had not theſe Advantages 
for their Help and Benefit? Tet the Lord's 
Love was ſo univerſally extended towards 
them, that he did manifeſt ſo much of bts 
Light, Grace and Spirit in them, that 
(grving beed, and ſubmitting thereunt o) 
was ſufficient to Guide and Dire them to 
eſchew Evil, aud embrace Vortue in 113 
Life ;, which doth concur with what the 
Apoſtle ſaid, Rom. 1.19. That which 
may be known of God, is manifeſt ia 
them (the Gentiles) for God hath ſhew- 
ed it uato them. And ain, he ſaith, 

; A 2 Chap. 


To the Reader. 


tiles, which have not the Law, (er 
ent hard Rule) do by Nature the things 
contained in the Law, theſe having 
not the Law, are a Law unto them- 
ſelves; which ſhew (/aith he) the 
Work of the Law written in their 
Hearte, their Conſciences alſo bear- 
ing witne ls, and their Thoughts the 
mean while aceuſing, or elſe excuſing 
ane another; which implies, that they 
were inwardly either Fuſtified or Con- 
demned, according as they either Obeyed' 


or Rezefted that Divine Gift; and agrees 


with 1 John. 3.20,21. 

Tis reedily granted, that none of the 
Gentiles were or could be ſaved, but by 
Jeſus Chriſt; there veins no other Name 
under Heaven given among Men, by 
which we can be ſaved, Atts 4. 12. 
But 4s the bare Letters of Adam's Name 
were not the Mediums of eonveyins Con- 
demnation and Death into the World, 
but bis Sin and Tranſgreſſion were; and 


2 


many partake of the ſad Effeits there- 


of, who never heard of Adam, ror of 
bis Falling, by Eating of the Forbidden 
Fruit; ſo Life and Salvation being not 
ſimply and neceſſarily convey'd to any, 


by ) 


Chap. 2. 14, 15. For when the Gen- : 


To the Reader. 
the meer Literal Knowledge of 
of Jeſus Chriſt, bur by that 


35 

them) who never beard of bus N 
outwardly, ner that he was born of 
Virgin Mary, &: * 
So what I have here done, is not 
cauſe we want s, Precepts and 
Doctrines of Chriſtian Writers te pro- 
duce, (this Book being not altogether 
witbout, 4s Ambroſe, Auguſtin, Chry- 
ſoſtom, and ſome others) bat rather 
to Exalt the great Love of God 

Feſus Chriſt; that as Peter ſaid in 
Caſe of that devour Gentile, Cornelius, 
ſo may I ſay, that God is no Reſpecter 
of Perſons; but in every Nation, he 
that feareth him, and worketh Righ- 
teouſneſs, is accepted with him, At; 
10.34, 35. And I believe many of theſe 
Gentiles, and others, by the ſame Means, 
have and may attain to the like Accey- 
tance : For by what is written of them, 


phey were of Sober and Self-denying Links, 
an 


To the Reader. 

and maintain d Truth, Equity, Fuftice, 
and the like excellent Vertues, as may 
appear by this Brief Culect ion; and par- 
ricularly. in the Life and Death of that 
Eminent Gentile Philoſopher, Socrates, 
which is here more 1 than 
the reſt, being one of the Principal Au- 
thors ny is demonſtrated ig 
_ about Ei of bis wei gs, on 

ſeveral re and 1 
Thus defiring that 4 Bleſſing may at. 
tend my ſmall Labour, in Collect ing and 
 Methodizing this Manual, that it may 
not only be for the Information, Benefit 
and Edification of thoſe thai have good 
tnclinations begotten in them, to preſs 
after thoſe Vertues ” y much Recom- 
mended herein; but alſo that it may be 
4 Mative to Excite others to abſtain 
from Vice, ſo much contrary thereunte; 
then will bring Honour to God, and 
their Chriſtian Profeſſion ;, which none can 
do, by only Talking, and Bearing a Name 
thereof, and the mean while delighting 
is Impiety and Immorality, and ſuffer- 
ing it to prevail over them; which is a 
going in the Broad Way that lcadeth 
to Deſtruction, Mat. 7.13. For if we 
fall ſhort of the Nature of true Chriſtians, 
the 


To the Reader. 


the bare Name thereof will avail us no 
more than it did thoſe that ſaid to 
Chriſt; We have Eat and Drank in 
thy Preſence, and in thy Name have 
caſt out Devils, and done many won- 
derful Works, Mat. 7. — Luke 125 

out of his 
ey; which 
a s the 
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N. B. The Several Things treated 
- of in this Colleftion, are in the ſame 
- Order in the Book, as in the Contents; 
obſerving =_ Reader may 


ny 4 readily at 
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Divinity and Morality 


DEMONSTRATED. 
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C H A P. I. 
Their Opinion of, or concerning God, bis 
| Werk, P ower, Omtniſcience, and Omni- 


pre ence: Alſo, of Fear, Prayer, and 
orſhip due to Him from all Men. 


Printer nc is to find out 


and know the Truth both of 
Dizine and Humane Things, 
Juſtice, Piety, and Religion; yea, the 
whole Company of Vertues never de- 
part from : She teacheth us to 
adore and ſerve God, and to love 

Men. Seneca. 
The World was Created by the Di- 
vine Providence of God. 9 

B T 


(2) 


viſible in this World, declare, that 
there muſt needs be one principal 
Cauſe and Beginning, which we call 
Gop; and alfo that the ſame Order 
cannot be without Providence, and 
one tual Governor. Ariſtippus 

That is God, which lacketh Beg in- 

— pap Ending; which God, oe 
of none, hath by his own Power 
created all Tong _ 

He only is to be known and taken 
for a God, who is not only a Creator, 
but alſo a Comforter, a . 
Saviour, and a Deliverer. Plato. 

There is a God that doth Rule and 
Govern all Things, who maintaineth 
the Courſe of the Seas, the Changes 
of Times, the Alteration and Ord 


of Things, belonging both to 
plainly feerh bo 


Land; and who pla 
Lives and Doings of all Mem. Cicero. 

There is a Living God, who only 
Knoweth, who only Remembreth, 
who Foreſeeth, Governeth, and Mo- 
* derateth all Things; and He it is that 
Liveth for Ever. Cicero. 

Let all Men in this be truly per- 
ſwaded, That God is the Governor 


and 


The Order of all Things that are 


(3) 

and Moderator of all Things; and 
that all Things are done by his 
Power and Appointment, or permit- 
ted in his Wiſe Providence; and that 
He it is, who moſt clearly Beholdeth 
every Man, both what he doth, and 
what he admitteth in himſelf, and 
with what Mind and Godlineſs he 
doth love and favour Religjon ; and 
that he hath alſo a regard both of 
Wicked and Ungodly Mn. 
There is but one God, and He is 
Glorious for ever : He is called, He 
who knoweth Hearts. Thales. | 
It is a Man's Duty to believe of the 
Divinity, that it is; and that it is in 
ſuch a manner, as to Mankind,” that 
it overlooks them, and neglects them 
not. Pythagoras. A 
God himſelf inhabits the loweſt; 
and higheſt, and the middlemoſt; 
there is no Place or Being without 
God. Ibid. | mend} 
God is one Heavenly Luminary, or 

Light, and Father of all Things, onl 
Wiſe, Inviſible; yet Intelligible. 16:4. 
God is an Infinite, Self-moviag 
Miad ; this Divine Infinite Mind, is 
the Efficient Cauſe of all Creatures; 
B 2 every 


(4) 


every Creature beĩug made 9 | 


to its Species, by the Divine Min 
Anaxas or as. 3 

is One, perfect in Himſelt, 
giving the Being and Well-being of 
every Creature. Socrates. 

God at once ſeeth all Things, from 
the Ilaftuence of his Eye, which at 
once out-runs many Miles; and of 
the Mind, which at once conſiders 
Things done in the moſt diſtant 
Places. Socrates. 

God 1s Firſt, Eternal, Ineffable, 
perfect in Himſelf; that is, Needing 


: 


none: And ever Perfect; that is, Ab- 


ſolute ia all Times. Plato. 

God is an Immortal Being, Ratio- 
nal, Perfect, or Intellectual in Beati- 
tude, not of Humane Form, Maker 
of all, &c. Zeno. 

God is without any Body, laviſible 
and Immortal; whoſe Form cannot 
be comprehended with the Eyes of 
Mortal Man, nor yet deſcribed by 
any Senſible Knowledge. Plato. 
' God'sPower is in all Things, and ia 
every Part of the World; and by his 
Providence all Things are preſer vd, 
goveren'd and mov'd, or order'd; and 


d 
* 


ö 


(5) 
He himſelf is of none other either 
moved or governed. Plato. 

The Divine Nature and Subſtanceof 
God ſuffereth neither Change nor End, 
for it is both Immutable and Infinite. 

In God, or about God, can be no 
Evil; therefore all Evil is far from 
Gad: For all Goodnefs proceedeti 
from Him, and He is the only Foun- 
tain and principal Goodneſs. Plato. 

There 1s nothing that God cannot 
bring to paſs, and that without La- 
bour and Travail. 

God, the great King, giveth Man 
right, and doth no Man wrong: He 
never begat Injury, but Light, Life, 
Peace. ---- Who includes us in the 
Fleſh, and placed us upon this Earth, 
to try us; whether we, being gone 
forth from him, would live unto 
him, as he hath commanded; who 
demandeth an Account of thoſe that 
depart. Dindimss. * 1 

God, the Author of all Goodneſs, 
ao created all Good Things. Afar: 

. 

Only God forgiveth and pardon- 
eth us our Sins. 

God knoweth and ſeeth both the 


B 3, Deeds, 


© 2 8 
Deeds, and alſo the Thonghts of all 
Men, from whoſe Knowledge nothing 
may be hid. Lambert. 
God is near thee, and he is in thee; 
the Holy Spirit fits or reſides within 
us, the Obſerver of our Good and 


Evil Actiors; as he is dealt with by 


us, he deals with us. Seneca. 

Nothing is cloſed from God, He is 
within our Souls, and he cometh in- 
to the midſt of our Thoughts. Seneca. 
_- God hath built to himſelf a Na- 
tural Temple in the Conſciences of 
Men, 'as the Place wherein he would 
be; worſhipped. Fuſt. Mart. 

So Powerful is Vertue, and ſo Glo- 
rious is Providence, that every Man 
has a Light ſet up within him for a 
Guide, which we do all of us fee and 
acknowledge, altho' we do not pur- 


ſue it. Seneca. | : 
Sad preſently beholdeth all things. 
Diogenes. 


No Man may eſcape the juſt Judg- 
ment of God. Hermes. 

As God findeth thee to be, when 
he calleth thee, ſo doth he judge 
thee. P hocion. 


God 


(7) 
' God will reward every Man ac- 
cording, to his Works. Hermes. 

If thou would'ſt obtain any thing 
of God, frame thy Works according 
to his Will. Diovencs. 

God hath put 'the Uſe of Things 
into Men's Freedom; then he that 
leaveth the worſt, and followeth the 
beſt, is. not God, but is made God's 

Friend. Dindinezs.. 

Delire nothing of God, fave that 
which ſhall be right y for he will grant 
nothing unjuſtly asked. i World or as. 

Tho God exalts thee int 
be not proud, nor deſpiſe any — 
therefore, nor think thy felf better 
than another; but remember, that 
God by Creation hath made all Men 
alike. Anacharſis. 

God greatly eſteemeth Vertuous 
People, tho' in the Workd they be 
little ſet by. Socrates. 

Be miadful of God, for the Re 
membrance of him helpeth Men from 
Evil. Phocion. 

No Man can be Juſt, without the 
Fear of God. Socrates: 
Fear God above all things, for that 
is Righteous and Profrtable ; and fo. 

B 4 order 


(8) 
order thy ſelf, that thy Thoughts and 
2 de always of Him: For the 
king and Thinking (reverently) 
xt 7" ſurmounteth ſo much all our 
— Words and Thoughts, as God 
"himſelf ſurmounteth all the Crea- 


tures; and therc e Men ought to 


love, fear, and obey ttim; tho they 
ſhould be conſtrain'd by wicked Men 
to the contrary. Socrates. 

If thou know'ſt not what is Sin, 
and what is Vertue, by the Fear and 
Low of God thou ſhalt know them 

th 

By the Fear of God we attain Help 
of the Holy Ghoſt, which ſhall open 
to us the Gates * Salvation, where- 
into our Souls ſhall enter, with them 
that ſhall obtain Everlaſting Life. 
Socrates. 

He that feareth God as he ought, 


ſhall never fall into the Paths that 


lead Men into Evil. Hermes. 
The Fear of God is the Beginning 


of Wiſdom; and the want thereof, } 


is the Ground and Foundation of all 


Fooliſhneſs, Sinfulneſs, and Abomi- 


| 


nation. Socrates. 
When the Fear of God is once 
gone 


— EY 


. 

from a Man, there remaineth 

then nothing elſe but Lightneſs of 

Life, extreme Raſhneſs, Forgetfulneſs 

of God, and running headlong into 
Sin and Miſchief. 

He that rightly feareth God, and 
eſteemeth well the Excellence of his 
Majeſty from his Heart, cannot for- 
get ſuch Precepts as he received af 
God, but will always think upon the 
Obſervance of them: 

The Fear of God doth not only 
withdraw the Hand, and other parts 
of the Body, from committing Evil; 
but alſo it helpeth to cleanſe the 
Mind, and withdraw the Confent 
thereof to Evil. 

Let Man never leave God's Help 
for any Mortal Man's, leſt that God 
depart from him in his greateſt Ne- 
ceſlity. --- As God is full of Mercy, © 
alſo is he a juſt God: As well in Ad-- 
verſity, as in Proſperity; Rejoice, and 
thank God. Mar. Aur. 

When thou wilt faſt, e thy 
Soul from Filth, and abſtain from 


Sin; for God is better pleaſed there- 
with, than abſtaining from Meats. 


Her mes. 


B 5 Above 


(10) 
Above and before all things, wor- 
ſhip God. 
_ Deſire God at the beginning of thy 
Works, that thou may'ſt by his Help 


Xenoph. 

Prayer is the chiefeſt Thing that 
a Man may preſent God withal. 
Hermes. 

Prayer is a Divine and Heavenl 
Effect of the Soul, and fignifieth (ge- 
nerally) the Deſire of all Things that 
are of Neceſſity to the Suſtenance 
and Novuriſhment of the Soul and 
Body, eſpecially from the Hand of 
God. | | 


True and acceptable Prayer unto 
God, is to crave any thing at the 
Hand of God anſwerable to his Will, 
having our Hearts lifted up unto 
Him, during all the time of Prayer. 
A pure Mind is the beſt Service of 
God ; the moſt Religious Worſhip- 
ping of God, is to follow Him; the 


only Honouring of God, is not to 


be Evil. 


Seneca. Hermes. 


Worſhip God with a pure Heart, 


Pray unto Him, and He will advance 
Thee. Nenophon. 


bring them to a good Concluſton. 


: 


The 
| 


| | g. S 
9 WW» 257492 25888 85 


_ . 


_ continually make thy 


the Danger of t 


(11) 

- The only and beſt way to worſhip 
God, is to mind and obey whatſoever 
He commands. Socrates: 

pray Earneſtly for Repentance, and 
"thful f Peti- 
tion and Supplication to the Ever- 
laſting God; Call upon Him in oy 
Day, and forget im not in 
Night. 
When Temptation invadeth thee, 
3 iveth unto thee a cruel and ſha 

Aſſault, then — „faithfully, an 
heartily call on for his Help, 
and that by Prayer; wherein Bein 
continual, perfect and pure, . 
may ſt prevail, and obtain the Victo- 

0745. 

. ef luxe way for Men to eſcape 
their Enemies, is al- 
ways to be ardently imploy d indevout 
Praying, a and to be continmally mind- 
ful of Well-doing. Arutiffhenes.  " 
_ Conſider the Maj jeſty, the Good- 
neſs, the yencrable Mercies of the 
Almighty! a Friend that is always at 


Hand: What Delight can, it 
Him, the Slaughter of fo ma 25 th 
Bloody Sacrifices ? Let us purge dur 


nocent Creaturts, or the W. 


C12) 
Minds, and lead Vertuous and Ho- 
neſt Lives. His Pleaſure hes not in 
the Magnificence of Temples made 
with Stone, but in the Piety and De- 
votion of conſecrated Hearts. Seneca. 
Vertuous and Well-diſpoſed Men 


do daily pray unto God, for the 


cleanſing of the Impurity of the 
Heart, and do watch it with all the 
diligence they can, and labour to re- 
frain the Corruption thereof, that it. 
burſt not out, either to the hurt of 
themſelves or others. 

God hateth the Prayers and Sacri- 
fices of Wicked People. Socrates. 

All Things living, both ia Heaven 
and Earth, owe unto God due Wor- 
ay -_ 7 . two 
moſt ſpecial and wei Cauſes, wh 
God ought to be — and — 
ſhipped; the one is, becauſe he ought 
of Duty to be worſhipped; the other, 
becauſe it is for our Benefit, or rather 
» Solon. 

o 


truly, is to pleaſe him, or to be thank - 
ful unto him: But no Man can right- 


ly 
* 


Wherefore all kind of Wor- 


worſhip God, and do ſerve him 


zuſe him, but by doing of his 
ſhip, 


(13) 

ip, which is rather grounded upon 
e wilef Man, than upon the Will 
of God, is to be utterly refuſed in 
his ſight, and imputed as vain before 
him, ingrateful, hurtful, and void. 
The God of all Gods is our God 
He is a Word, a Spirit, Love, cc. 
and is not pleaſed with _ 
Riches, but with Holy Works, 
Thanks for his Grace. Dindimus. 

God ought to be worſhipped. and 
ſerved, as he himſelf commandeth. 
Socrates«. 

The fincere and incorruptible Ser- 
vice of God is done but in a few. He 
cannot be a true Server of God; who 
ſerveth him not. in the-Spirit of his 
— _ 1 — 
cally, and in Hypocriſie. Auguſtin. 

True Worſhip of God, which is 
done in Spirit and in Truth, re- 
quireth not any Outward or World- 
ly Beauty, but rather a Spiritual 
Beauty or Comelineſs. 

Where Men's Souls are deeply and 
frequently employed in that Spiritual 
Retirement, and waiting for Divine 
Strength, and are often exerciſed in 
Meditation upon the Divine "_ 


(14) 
holy Revelations or Illuminations will 
occur, which enlighten the Soul, and 
enable it the better to live, and a& 
vertuouſly. Diogenes. 


The great Bleſſings of Mankind are 


within us, and within our reach. 
T 


which no Condition of Fortune can 
either exalt or depreſs. Seneca. 
What things are agreeable to God 
cannot be known, unleſs a Man hear 
God himſelf. erat and bis Sect. 
The Worſhip of God conſiſteth 


not in Words, but in Deeds. Mar. 


Aurel. | 
It is a right Honourable and Bleſſed 
Thing, to ferve God, and reverence 
his Name. Pythagor as. 


CHAP. 


ranquillity is an Equality of Mind, 
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CHAP. IL 


Of the Soul of Man, its Inmortality 


and Excellency ;, Of Conſcience, Of 
Man's Life, and the Cares and Trou- 
bles thereof; Of Natural Death, and 


Future Rewards. 


FAN is a Creature made by 
God of two Parts : Of a Soul 
everlaſting, immortal ; of Subſtance 
immaterial, wherein are Reaſon, Wit. 
dom, and Knowledge: And of a Body 
frail and corruptible, made of the 
four Elements, whereof cometh Life 
and Senſe. Plato. 

Wiſdom, Diſcretion, and Know- 
ledge, come not of the Body; then, 
ſceing they be the beſt Things in Man, 

muſt come of a better Thing : 
And better tha1 the Elements (where- 
of Man is made) is nothing, faving 
God, and the Spirit and Power pro- 
ceeding from him ; then is thy Rea- 
ſon or Soul either of God or his Spi- 
rit, and ſo of it ſelf Immortal and 
lacorruptible. Pythay or as. 
He is worthy of God's , 

W 


who doth nothing unworthy of God; 
but thinketh on Godly and Heavenly 
Matters, and fpeaketh as he think- 
eth, and doeth as he ſpeaketh. Aga 
15. 
Truth, Honour, and Seemlineſs, 
wherewith the more we are deck- 
ed, adorned, and beautified, the far- 
ther off we ſhall be from the Brutiſn- 
neſs of Beaſts, and approach the near- 
er unto the Divine Nature, which of 
it ſelf is only moſt Excellent, and 
therefore moſt eſpecially to be. em- 
braced. Tullius. 
All Men are by Nature equal, 
made all by one Workman of like 
Clay; and (howſoever we deceive 
eur ſelves) as dear unto God is the 
yoo Beggar, as the moſt pompous 
ince living in the World. Plate. 
Wo be to him, who contemning 
the Exccellency of his own Nature, 
and the Dignity that is in him, ſer- 
veth only his Bodily Luſts, defiling 
his own Soul, through his Vile Do- 
fires and Beaſtly Delights. Socrates. 
He ceaſeth to be a Man, and is in- 
deed but a brute Beaſt, 
the Rules of Reaſon, and giveth — 
Mind 


(16 ) ? 


who leaveth {| 


: 


(17) 
Mind only to the fulfilling of his Bo- 
dily Luſt. Zens. 

The moſt Precious and Excellent 
Thing, which God hath created here 
on Earth, is Man; and the Richeſt 
Thing to him, is the Soul and Rea- 
ſon, by which he keepeth Juſtice, and 
eſcheweth Sin. Hermes. 

If Alexander take my Head, and 
ſlay me, he ſhall not deſtroy my Soul, 
which will return to God; while the 
Body, which was taken out of the 
Earth, fhall thereunto return. Dind. 
to Alex.'s Ambaſſodors. 

The Soul is an incorruptible Sub- 
ſtance, apt to receive either Joy or 
Pain, both here and elſewhere. Selen. 

By the Juſtice of God, the Soul 
muſt needs be Immortal, and there- 
fore no Man ought to neglect it; for 
tho* the Body die, yet the Soul dieth 
not. Plate. 

The Souls of the Good ſhall live ia 
a better Life; but the Souls of the 
Evil in a worſe. Socrates. 

If Death were the Diſſolution both 
of Budy and Soul, then happy were 
the Wicked, who being rid of their 
Body, ſhould alſo be ri 9 


% 


£318) 
and Wickedaeh: But foraſguch a At 
it is evident, that the Soul. is In. joy, 
mortal, there is left no Comfort for rejo"! 
the Wicked to truſt in. Plato. rowe 
The Immortality of the Soul ex- It 
cludeth all Hope | Bag the Wicked, ſuffe 
and eſtabliſheth the Good in their? for 
' Goodneſs. Plate. A 
The Delights of the Soul are to 

know its Maker, to conſider the 

Works — — and to know her 

own Eſtate and Being. Ariſtotle. 

The Night ſeemeth tedious unto 
a Man, and dark; how much ratber 

a Soul deſtitute of the Light of God, 

and darkned with Sia ! The goodly 
Beauty of the Body pleaſeth the Eyes, 
but how precious a thing is the Beauty 
of the Soul! Solon. 

The good Soul 47 Goodneſs, 
the Fruit whereof is Salvation ; but 
the Evil planteth Vices, whoſe Fruit 
is Damnation. Boeti us. 

The good Soul is known, in that 
it gladly receiveth Truth; and the 
2 by the delight that it hath in 


The Souls of the Good are forrow- | 
ful for the Works of the Wicked. 
A good | 
; 


(19) 
A good Soul hath neither too great 
Joy, nor too great Sorrow it 
rejoiceth in Goodneſs, and it ſor- 
roweth in Wickedneſs. Ft 87 85. 
It is better for the Soul's ſake to 
ſuffer Death, than to loſe the Soul 
for the Love of this Life. Hermes. 
A wiſe Man ought to look more 
carefully to his Soul than to his Bo- 
dy. Socrates. F 
It is better to have a Soul gar- 
niſhed with Vertue and Knowledge, 
than a Body decked with gorgeous 
Apparel. 46% 
Wiſdom, Vertue, and Underſtand- 
ing, are the garniſhing of the Soul. 
Order thy ſelf fo, that thy Soul 
may be always ia good Eſtate, what- 
ſoever comes of thy Body. Pythag. 
Bleſſed is the Saul that is not in- 
feted with the Filthineſs of this 
World. | 
If the Soul of Man (through Sin) 
be oace dead, it is never more re- 
vived, but by the only meer Grace 
and Mercy of the moſt Gracious and 
Living God, whoſe Vengeance ( by 
his — ſtill waiteth the De- 
ion of wicked and wilful Sin- 
ners. As 


(22) 
As the Body is an Inſtrument of 


the Soul; io is the Soul an Inſtru- 


ment of God.: The Body was made 
for the Soul, and not the Soul for 
the Body. Plutarch. 

Look how much the Soul is better 
than the Body, ſo much more grie- 
vous are the Diſeaſes. thereof, than 
the Diſeaſes of the Body. Diogenes. 

The Soul cannot but ever live, it 
hath no end of living : Yet we may 
fay (in one Senſe) the Soul liveth and 
dieth; it liveth in the Grace and Fa- 
vour of God, and dieth in the Ma- 
lice of the Devil. 

The SouPs Life is the Light of Ver- 
tue, and his Death is the Darkneſs of 
Sin. 

There is a Holy Spirit in us, that 
treateth us as we treat him. Seneca. 

That as the Sun cannot be known, 
but Hy hi- wu Light; ſo God cannot 
be k1ow 1+, Ont with his own Light: 
Aus :1e Eye caunot fee the Sun, 
bur by receiviug its Image; ſo Man 
cannot know God, but by receiving 
his Image. Plotinus. 

The Light and Spirit of God are 
as. Wings to the Soul, or as that 


which 


mentor; or a Satisfer, and } 


(21) 
which raiſeth up the Soul into a ſen- 


fible Communion with God, above 
the World, which the Mind of Man 
is prone to ſlug or bemire it ſelf 
withal. Flato. 

The Conſcience of Man is (in him- 
ſelf) a ſecret Knowledge, a private 
Opener, Teſtimony, or Witneſs; an 
Accuſer, an inward Troubler or Tor- 


Quieter of the Mind of Man in all 
his Doings. Ant iſt bene. 

A Conſcience is the Teſtimo- 
— a good Life, and the Reward 
of it. Seneca. 

Every Man has a Judgment and a 
Witneſs within himſelf, of all the 
Good and Ill that he does; which in- 
ſpires us with great Thoughts, and 
adminiſters to us wholſome Coun- 
ſels. Seneca. 

A Man's Conſcience (of it ſelf) 
greatly convinceth, and giveth Te- 
ſtimony of the Truth unto the Judg- 
ment of God. Cleobalus. | 

The Conſcience of a Man is not 
void of the Knowledge of God's Laws, 
and of his Judgments; becauſe he 
ſhould be moved by them, agd there- 
fore fear to offend. A 


(22) 
A good Conſcience is a continua j. 
Feaſt. Seneca. 

It is better to truſt in a good and 
quiet Conſcience, in all our Honeſt 
and Godly Doings (in the ſight and 
— of God) than to truſt to the 

tisfying of our ſelves in the vain 
Pleaſures of this World, or the wick- 
ed Motions and Pleaſures of the Fleſh, 
with the Terror of a wicked Con- 
ſcience. Phocylides. | 
| The Love of this vain and wicked 
World, maketh Men do many things 
contrary to the Law of their Con- 
ſciences; for in them that love the 
Workd, there is little regard of God, 
neither doth his Love abide in them. 
Leno. * 

He that frameth himſelf unto- 
wardly, to do that which his Con- 
ſcience reproveth him inwardly, can- 
not pleaſe God. 

The Conſcience that is wounded, 
and over-burthen'd with Sin, feeleth 
even in this Life part of Hell Tor- 
ments. | 

- It is a great deal better to have a 
| quiet and ſettled Mind, lying upon 
the Ground ; than to have much 
Trouble 


(23) 


Trouble on a Bed of Gold. Fyrba- 


| Cort. 


The Conſcience of a Man is unto 
himſelf as a Thouſand Witneſſes. 


| Socrates. 


A troubled Conſcience tormenteth 
the Mind; but a quiet Conſcience is 
high' Felicity, paſſing all Worldly 
Pleafures and Dignity. 

Fearfulneſs, and Trembling of Con- 


' ſcience, follow Sin and Wickednefs. 


Keep thy Conſcience and un- 


 defiled, and ſtrive nor opaint the 


Rule of it. | 
- If there be a happy Man in this 
World, it is he who hath a pure and 
clean Soul, and a Conſcience defiled 
with nothing; for the Myſteries of 
God may be ſeen and beheld of him 
only. Socrates. : 

If the Devil, thy own Conſcience, 
or God's Law do accufe thee, for any 
Evil conceived or done, confeſs thy 
fault ſpeedily, defer not the time, 
dally not with God, be truly repen- 
tant, traſt in his Mercy, and Pide 
not thy fault from him; ſo will he 


have mercy upon the. 


To 


(24) 

To walk joyfully in the Preſence 
of God, is to live (as it were before 
his Eyes) in a Godly and Vie 
Conſcience, after the manner of ho- 
neſt Servants; who ſtanding in the i 
Preſence of their Maſters, always de- | Life 
pend upon their ſudden Beck. 

Conſider that Man's Life is weak 
and frail, filled with many froward 
and troubleſome Buſineſſes, in pro- 
viding for it Meat, Suſtenance, and 
Things needful, to fave it from Mi- 
ſery. Democritus. 
Whoſoever thinketh in this Life 
to live- without Labour. and Sorrow, 
is a Fool; for God hath ſo appointed 
our State, that we by Vertue of our 
Souls, ſhould ſuffer, and ſubdue all 
kinds of Adverſity. Solon. 

The Flowers of Life, which are 
Luſts and Pleaſures, are falſe Shews, 
Shadows and Vanities; and the Fruits 
thereof, Labour and Care ;--- the Tree 
it ſelf, Corru 7 and Frailty. Seneca. 

This World is a Way full of ſharp 
Thiſtles, whereof every Man ought 
to beware bow he walketh, for fear 
of pricking himſelf. Seneca. | 


Wwe | 
| 


that firſt careth to be a Rich M 


(25) 
We may uſe this World, but if we 
abuſe it, we break the Love that we 
have to God. 

Two things are well able 
(with God's help) to direct Man's 
Life; that is, to live vertuouſly, 
(namely, ſhame of diſhoneſt things) 
and a deſire of thoſe things that are 
good and vertuous. Plato. 

Three things —_— note, (viz.) 
Thy Soul, thy , and the Sub- 
ſtance of the World. ---- Firſt, thy 
Soul; ſeeing it is a thing Immortal, 
created and made — of the Almighty 
and Everlaſting God. Secondly, ny 
Body, as the Caſe of the Soul, 


- neareſt Servant to the Secrets of the 


Spirit. Thirdly, the Goods of this 
World, — as neceſſary for the Body, 


which cannot want needful things. 


I et the Eyes of thy Mind, firſt, have 
chiefeſt regard unto the beſt thing, 
(viz.) thy Soul; next unto that, thy 
Body ; and thirdly, conſider the 
World. Socrates. 

Take heed, above all things, that 
thou goeſt not backward, as he doth, 


next to be a Healthful Man, an 
C thirdly 


(26) 
thirdly to be a Good Man; whereas 
thou ſhould'ſt, on the contrary, firſt 
ſtudy for Goodneſs, next for Health, 
and laſtly for Wealth. Socrates _ 

Beware, that for the variable and 
vain Delights of this wicked World, 
thou loſeſt not the Joyful and Ever- 
Laſting Felicity. Plato. 

The World and the Fleſh do no- 
thing elſe but fight againſt us, and 
we have need at all times to defend 
us from them. Mar. Aurel. 

Fix not thy Mind upon Worldly 

Pleaſures, nor truſt to it; for it 

dectiveth all that put their truſt 

therein. | | 
- He that ſeeketh the Pleaſures of 
this World, followeth a Shadow ; / 
which, when he thinketh he is ſu- 

reſt of, vaniſheth, and is nothing. 
Hermes. 

Truſt not the World, for it never 
payeth that it promiſeth. 

He that tru to this World, is 
deceived ; and he that is ſuſpicious, 
is in great Sorrow. 

The Vanities of the World are an 
hindrance to the Soul. 

It bchoveth a Man ſa to uſe him- 

15 felf, 


* 


| 


live. 


(27) 
ſelf, that he look for Death every 
Hour, and to be always in a readi- 
neſs for the coming thereof. 

The Life of Man is like Water 

ured out of a Bucket, which the 
Earth quickly ſucketh up, and ap- 


peareth not again. Auguſtin. 

Death is common to all Perſons ; 
tho? to ſome one way, and to ſome 
another. Socrates. 

Death ſets the Slave at liberty, 
carries the baniſhed Man home, and 
places all Mortals upon the ſame 
Level. Seneca. 

Death is not to be fearcd of ther 


that are good. Marc. Aurel. 


Tho? the Bodily Death, by divers 
Means, and for divers Cauſes, be un- 
to Men very tedious and bitter; yet 
the Death thereof, for the Teſtimony 
of God's Truth, is unto the Godly 
moſt eaſie, moſt joytul, (weet and de- 
lectable; becauſe he ſeeth, through 
the Eye of Faith, the preſent Per- 
formance of God's Heavenly Pro- 
miſes. 

If we live to die, then we die to 
Marc. Aurel. 

Death deſpiſeth all Riches and 
C2 Glory, 


2 
Glory, and rolleth both Rich and 
Poor Folk together. Boet ius. | 

As the beginning of our Creation 
cometh of God, ſo it is meet that af 
ter Death our Soul return to him a- 
gain. Ariſtotle. 

After Wiater, the Spring-time fol- 
loweth; but after Age, Youth never 
cometh again. Plutarch. 

He that feareth to have Pains af- 
ter Death, ought in his Life-time to 
avoid the Cauſe, which is his own 
Wickedneſs. Plato. 

None need to fear Death, ſave thoſe 
who have committed ſo much Ini- 
quity, as after Death deſerves Dam- 
nation. Socrates. 

He liveth badly, that knoweth not 
how to die well; he was not born in 
vain, that dieth well; neither hath 
he lived unprofitably, that departeth 
happily : To die, is (or ought to be) 
the Study and Learning of all our 
Life, the chief thing and Duty 
of Life. Seneca. 

For Unrighteouſneſs, and other 
miſchievous Deeds, the Saul after 
Death is fore puniſhed. Plato. 


The 


(32) 
The Souls of the Good, after Dues 


are in a happy State, united to G 

in a bleſſed inacceſſible Place; the Bad, 
in convenient Places, ſuffer condign 
Puniſhment. Socrates. 

Take not ſo much Thought to live 
long, as to live well. Plato. 

To die ſooner or later, is not the 
buſineſs; but to die well or ill: For 
Death brings us to Immortality. Senec. 

It is uncertain when or where we 
ſhall die; let us therefore look for 
Death ia all Places, and at all Times. 
Seneca. 

Live, and hope, as if thou ſhould 
die immediately. Pliny. 

Conſider therefore thy ſelf, fear to 
offend the Preſence of God; and fear 
not the Day and Hour of Death, but 
abide with Patience thy appointed 
Time, and thank thy Maker for thy 
Change. 

When the: Godly ſhall have their 
full Entrance and Beginning to Ever- 
laſting Glory, and make their hay 
Change from Mortality to — *þ 
ty 3 and leave the corruptible Droſs of 
this Life, for Treaſures incorruptible: 
For Gold, Glory; for Silver, Solace 

C 3 without 


(32) 
without end; for vain Apparel, Robes 
Royal; for Earthly Houſes, Palaces, + 
Mirth without meaſure,Pleaſure with. 
out pain, and Felicity endleſs: Then 
alfo ſhail the End of the Wicked be 
moſt lamentable; then ſhall haſtily 
come unto them their juſt Reward of 
Vengeance; then ſhall they, with the 
end of this World's vain Felicity, en- 
ter into Eternal Miſery; then ſhall 
they cry Wo, Wo, with endleſs Hor- 
tor, for their careleſs Life, and world- 
ly Security. Pacuvius. | 
It happeneth that we ſee many 
wicked Men paſs their Days in World- ' 
iy Happineſs and Pleaſure, and ſome- 
times die in ſeeming Quietneſs; and 
contrarywiſe, many good Men live 
and die in great Afflictions, and hard 
Calamities: The Reaſon (we take it) 
is, becauſe God doth not always puniſh 
and chaſtiſe the Wicked upon the 
Earth, becauſe Men ſhould know that 
there is a Judgment to come, wherein 
the Ungodlineſs of ſuch Mea ſhall be | 
corrected : Neither doth he always 
Recompence good Men with World- 
ly Blefings, becauſe they may have 
hope in the other Life, where the 
Righteous | 


we muſt undoubtedly confeſs, that 


(31) 
Righteous ſhall be rewarded: And as 
he doth not puniſh all the Wicked, 
nor reward all the Righteous in this 
Life, leſt we might think that the 
Righteous follow Vertue, in hope of 
Earthly Reward; or ſhun Vice, for 
fear of Temporal Paniſhment: For 
ſo Vertne would be no more Vertue; 
ſeeing there is no Action that may be 
term'd Vertnous, if it be only done 
ia hope of Carnal and Earthly Re- 
ward, and not for the love of the 
Thing itſelf, and to gain Acceptance 
with God, and hope of Eternal Re- 
ward; and he puaiſheth ſome wick- 
ed Men, and rewardeth ſome good 
Men upon the Earth, that Men might 
believe that there is a Divine Provie 
dence, and Care over us. Alſd, that 
ood Men, in fear and reverence ot 
od, endeavour to maintain good 
Works, to the benefit of others; and 
that the Wicked deſpiſe God, and bis 
Divine Laws. Whereupon it is, that 
God chooſeth the Good, and rejoctetł 
the Wicked; altho' the Good are fub- 
ject to Calamities in this World, yet 


there. is another Life after this, where 
C 4 the 


(32) 
the Good are eternally rewarded, and 
the Wicked puniſhed : From hence 
we conclude, that the Life of a wiſe 
Man ought to be a perpetual Mcdita- 
tion on Death, &c. Plato. 


— un mn 


CHAP. III. 


Of Princes, Rulers, Governors, Counſel, 
Fuſtice, Law, Honour, Nobility ;, the 
Duty of Husbands, Wives, Parents, 
Children, Subjects, and Servants ;, Of 
Friendſhip and Unity. 


E is unmeet to Rnle others, who 
cannot Rule himſelf. Plato. 

It behoveth a Prince, or Head Ru- 
ler, to be of ſuch Zealous and Godly 
Courage, that he always ſhew himſelf 
to be as a ſtrong Wall for the defence 
of the Truth; and that he ſuffer it 
not to be abuſed, nor once to fall 
down under his Hand. Mar. Aurel. 

To Rule well, in all Juſtice and 
Equity, is well-pleafing to God, and 
agreeable to his Divige Nature. Plu- 


tarch. 
Thoſe 


C33) 

Thoſe Rulers ſin exceedingly, that 
do give others licence to fin. 

Government ſtandeth not by Words 
only, but principally by Act and Ex- 
ample: For by the Example of Gover- 
nors, Men do riſe and fall into Vertre 
or Vice. Plutarch.. 

It is better for a Realm, Country, 
or City, to be govern'd by the Vertue 
of a good Man, than by a good Law- 
Ariſtotle. 

A King ought not to truſt: him 
that is covetous, which ſetteth his 
Mind to get Riches; nor him that is 
a Flatterer; nor any to whom he hath 
done —_ nor to him that is at 
Peace with his Enemies. Socrates. 

Mea ought not to be choſen for 
their Age; nor for their Riches; but 
for their Wiſdom, and Vertuous Con- 
ditions. Ariſtotle. 

It is required in a Godly Ruler, or 
Magiſtrate, to be in his Calling wiſe, 
learned in God's Law, and in Life 
and Converſation upright and pure. 
Fuſtinian. 
All that have Authority, ſhould 
temper it with Wiſdom, and pure- 
neſs of Living. Aar. Aurel. 

C5 The 


(34) 
The Strength of a King, is the 


Friendſhip and Love of his People. 


Hermes. : 

It is a great Happineſs to the Peo- 
ple, to have a righteous Prince; and 
ic is a great Corruption unto them, 
to have a corrupt and vicious Ruler. 
Ariſtotle. 

- Rule and Authority in a good Man, 
do publiſh his Vertue, which before 
lay Fd ; in an evil Man, they admi- 
niſter Boldneſs and Licence to do 
evil. Democritus. 

Like as the Sun is all one both to 
Poor and Rich; ſo ought a Prince to 
have reſpec, not to the Perſon, but 
the Matter. Plato. 

This may be a Proof that thou haſt 
reigned well, if thy Subjects increaſe 
in Modeſty and Riches under thy Go- 
vernment : For good Laws, Juſtice, 
and good Example of Life, make Sub- 
jects better; and Prudence, joyned 
with Strength, richer. Iſocrates to 
Nicocles. | 
Tyranny ia Princes ought ever to 
be had in extreme Deteſtation. Alex. 

Yrnerns. 

Among many Vertues belonging 


unto ' 
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1 
mito Princes, none is fo perly 
Good, or ſo Honourable and Prince- 
ly, as timely to help Supplicants, to 
comfort thoſe that are afflicted under 
them, and to deliver Men from Dan- 
ger in their Diſtreſs. Cicero. 

To Overcome, is an Humane thing; 
but to Pardon, is Divine. Mar. Aurel. 

Counſel is the Key of Certainty. 
Plato. 

It is to be diligently noted, that 
every Counſel is to - proved — 
three things principally, (vi. ) that 
it be Righteous, chat it be — f that 
it ſtand with Honeſty. Socrates. 

The Office of a wiſe Man is to diſ- 
cern what is good and honeft, and to 
ſhun what is diſhoneſt. Socrates. 

He is to be connted a good Coun- 
ſellor, who, while he conſulteth in 
doubtful Matter, is void of all | 
i or Pity. Ang 
Ceſar. | 

A wiſe Man ought to take Counſel, 
for fear of mixing his Will with his 
Wit. Socrates. ' 

He is an unjuſt Judge, who doth 
things either of Envy, or of Bar 
vour. 


. 
. 


. 


True 


(356) 

True Philoſophy, is to know and 

raiſe, both privately and publick- 
Is thoſe things that are honeſt and 
juſt; and this is that which teacheth 
us to govern both Domeſtical and 
Civil Affairs with Temperance and 
Juſtice. Socrates. 

Both Hatred, Love, and Covetouſ- 
neſs, cauſe Judges oft-times to forget 
Truth, and leave undone the true 
Execution of their due and ſtraight 
Charge. Ariſtotle. 

Juſtice, properly, is nothing elſe, 
than a Conformity of all things in 
the Reaſonable Creature to the Law 
of God's Mind; by which it com- 
mandeth, that God be loved above 
all Things, and that a Man love his 
Neighbour as himſelf. Mar. Cel/. 
Nothing ought to be promiſed, 
which ſhould be in any wiſe contra- 
ry to Juſtice. Tullius. 

Juſtice is a Meaſure, which God 
hath ordain'd upon the Earth, to de- 
fend the Feeble from the Mighty, and 
the True from the Untrue. Plats. 

Juſtice exalteth the People: But 
Permiſſion to Sin, maketh the People 
 —_— and miferable. Phil. 

x. | "—" ”_ 
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It is a Juſt and Righteous thing, 
that he that willingly draweth to 
Sin, againſt his Will ſhould be drawn 
to Puniſhment. Mar. Aurel. 

A Law-maker ought to be Godly, 
Learned, and Wiſe; and ſuch an one 
as hath been ſubject to others Laws. 
Plato. 

What is Juſtice, but Godlineſs! 
and what is Godlineſs, but the Know- 
ledge of God. our Father ! Yet, in 
reſpe& of us, Juſtice is commonly 
taken for an equal Diſtribution of 


| Right, and Law. Loftantine. 


If we purpoſe to exerciſe Juſtice 
perfectly, we muſt make nodifterence 
of Men, in reſpect of Friendſhip, 
Kindred, Riches, Poverty, or Digni - 

» Plato. R 
No Man t to commit un- 
juſt Act, bowl ſmall ſo ever it be for 
any Profit which he may hope to have 
by it; for all the Treaſures of the 
Earth. are not to be compared to the 
leaſt Vertue of the Soul. Socrates. 

Laws are nothing elſe than Rules 
of Juſtice, whereby is commanded 
what ſhould be done, and what ought 
not to be done. Alex. Sev. 


What- 


48 
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Whatſvever is Righteous in the 
Law of Man, the ſame is alſo Righte- 
ous in the Law of God: For every 
Law that by Man is made, muſt ever 
be agreeable to the Law of God; and 
therefore the Laws of Princes, the 
Command ments of Prelates, the Sta- 
tutes of Commonalties, are neither 
Righteous nor Obligatory, unleſs 


they be aptly agreeable to the Law 


of God; for by it is only known 
to whom Right belongeth in any 


reſſ and whereunto alſo Juſtice | 
rf Pen his full force and 


fra Tullius. 

"The Law of God is left unto al 
Poſterities, to touch the Conſciences 
of all Men, without reſpect to any. 


Horace. 
expedient for Governors 


It ſhalt be 
to have in Remembrance, that when 
(according to the Laws) they do 
puniſh Offenders, they themſelves be 
not moved with Wrath, but be like 
to the Laws, which are provoked to 
popith, not by Wrath or Difpleaſure, 

t TO by Equity. Tullius. " 


W is th Foes of Morality. 


The 
* * 


| Sn. 

The Law, that is perfect and good, 
would have no Man — 2 

t juſtified, until his Cauſe be both 
fully heard and known. Boer:ue- 

The whole Body of the Law Civil, 
hath theſe three Principles, (viz.) 
Live honeſtly, hurt no Man, and 
give unto every Man his due. 

The Law of God cannot be truly 
kept with the Heart, if by Deeds it 
be deſpifed ; for no Man keepeth the 
Law with his Heart, unleſs he loves 
the Law; and he that loveth it, doth 
according to the Nature of Love, 
and fulfilleth it to the utmoſt of his. 
Power. Pythayoras. rs : 9 

The way to Bliſs, is to love all 
Men, and to be ſubject to the Laws; 
but to obey God more than Man. 

The Good need but few Laws; 
for Things are not accommoda- 
ted to Laws, bnt Laws to Things.. 


hoſe are only Noble, that are 
Vertuous. Antifthenes. 


True Honour is the Fruit of Ver- 
tue and Truth. Plato. 


The worthy Honour reſteth not in 
the Dignity that we have, but 2 
— e 


ey, - 
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the good Works, whereby we merit 
it. Mar. Aurel. | 

The neareſt way to attain Glory, 
is, for a Man to endeavour himſelf 
to be ſuch an one indeed, as he would 
be accounted to be. Socrates. 

He that to his Noble Lineage, ad. 
deth Vertue and good Conditions, is 
highly to be praiſed. Tullius. 

Humility is the Siſter of Nobility: 

He is worthy of Honour, who wil- 
leth the good of every Man ; and he 
is much unworthy thereof, who ſeek - 
eth his own Profit, and oppreſſeth 
others. Tullius. 

An injur'd Man had better have a 
Noble Heart to forgive his Enemy, 
than to be.reveng'd on him, and kill 
him. Alex. mag. 
Nobility is not only in Dignity and 
ancient Lineage, nor great Revenues, 
Lands, or Poſſeſſions, but in Wiſdom, 
Knowledge and Vertue, which in Man 
is very Nobility, and this Nobility 
| bringeth Man to Dignity. 

Honour ought to be given to Ver- 
tue, and not to Riches. Anachar ſis. 

It is a ſhame for a Man to deſire 
Honour, becauſe of his Noble Proge- 

nitors, 
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nitors, and not to deſerve it by his 
own Vertue. ſoft. 

They that are perfectly Wiſe, de- 
ſpiſe Worldly Honour. 

Where Riches are honour'd, good 
Men are deſpis'd. Plate. 

It is very Honourable, Excellent, 
and Praiſe-worthy, for a Man of Ho- 
nour, to joyn to his high Office and 
Calling, the Vertue of A _— Low- 
linefs, tender Compaſſion and Pity ; 
for thereby he draweth unto him the 
Hearts of a Multitude. 

The Inferior Perſon, or Subject, 
ought to conſider, that albeit in the 
Subſtance of a Soul and Body he is 
equal to his Superior; yet foraſmuch 
as the Powers and Qualities of the 
Soul and Body, with the Diſpoſition 
of Reaſon, be not in every Man equal, 
God ordain'd a Diverſity of Pre- 
eminence in Degrees to among 
Men, for the neceſſary Preſervation 
of them, in Conformity of Living. 
Fuſtinian. 

Naturally in times paſt, Wives 
were adorad with theſe Vertues viz. 
To be Shamefac'd in their Counte- 


nances, Temperate ia Words, wer 
of 
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of Wit, Sober in Going, Meek in 
Converſation, Pitiful in Correction, 
well Regarding their Living, no 
Company-keepers, Stedfaſt in Pro- 
miſe, and conſtant in Love. Mar. 
A:trel. 

There can be no greater Honour to 
an honeſt W ie, than to have an honeſt 
faithful Hnsband, who careth for her, 
and for no Woman elfe. Ariſtotle. 
The Husband can do his Wife no 
eater wrong, than to ſeek the Fel- 
wſhip of other Women. Ariſtotle. 
The beſt way for a Man to keep his 
Wife chaſte, is not to be jealous, but 
to be chaſte himſelf, and faithful un- 
to her. Socrates. 

Such Wives as would rather have 
fooliſh F usbands, whom they might 
rule, than to be ruled by ſober wiſe 
Men, are like him that would rather 
trad a Blind Man in an unknown 
Way, than follow oae that can both 
ſe, and alſo knoweth the Way well. 
Flermes. 

Thoſe Women, that keep them- 
ſelves in their Houſes, well imployed 
in their Buſineſs, temperate in their Ye 
Words, faithful to their Husbands, 10 

wel | 
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well order'd in their Perſons, peacc- 
able with their Neighbours, _ 
honeſt among their Domeſticks, an 
ſhamefac'd among Strangers; ſuch 
(1 ſay) have obtain'd great Renown 
in their Lives, and left a worthy 
Memory of them after their Death. 
Mar. Aurel. and Socrates. 

Women, that would have Joy of 
their Daughters, ought to take from 
them all ſuch Occaſions and Liberty, 
whereby they ſhould be evil. Mar. 
Aazrel. 

The Woman that will keep her 
felf from Care, and her Daughter 
from Peril, ought to ſee the Time of 
her Daughter always well ſpent in 
fome Godly and Honeſt Exerciſe : 
When the Hands are imployed in 
any good Exercife, then the Heart 
is void from many idle and vain 
Thoughts. | | " M 

If thou haſt under thee a Charge 
of Children and Family, bring them 
up reverently, in Obedience and Cha- 
ſtity. Mar. Aurel. 

So Educate thy Children in their 
Youth, that they afterwards fall not 
to Wickedneſs, and then their Sin be 
imputed unto thee. Thoſe 
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Thoſe Parents ought to be blamed, 
that are very careful to heap up 
Riches, and take no care for the 
good bringing up of their Children. 

It is not poſſible for him to be of - 
a vertuous Diſpoſition, that is Weal- 
thy, and wantonly brought up in 
Rioting and Pleaſures. Seneca. 

Noble Wits corrupted in bringing 
up, prove more unhappy than others 
that are more Simple. Plutarch. 

This all Mea (naturally) receive of 
their Parents, and ought to be always 
remembred of them for their com- 
fort, viz. That no Man liveth ſo 
poorly in this. World, as he poorly 
came into it. Plate. 

Children, by their laſcivious and 
remiſs Education, (often) grow in 
time to be Perſonas moſt monſtrous 
and. filthy in Converſation and Li- 
ving. Alex. Sev. 

The Reproof of a Father is a kind 
Remedy, it brings more Eaſe than 
Pain. Socrates. 

Parc.''s ought to rebuke and cha- 

ſtiſe ter Children, and that ſecret- 

ly in their Houſes. Tullius. 

The ftudious Father careth 2 
v 
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how to bring up his Children ia 
Honeſty, than for them to live plea- 
ſantly. Alex. Sev. 

Children are of divers and of ſun- 
dry Conditions; ſome are of Nature 
apt to Vertue and Towardneſs, and 
ſome naturally not ſo prompt, and 
utle: Some are quick of Wit, ſome 
are dull of Capacity ; of ſharp Wits, 
ſome do moſt excel in honeſt Acts, 
and ſome others quick in Wicked- 
neſs. Alex. Sev. 

The good and diligent Father or 
Maſter, is equally careful, and en- 
deavours by Education to make 
them conformable to his good In- 
tention. 

Uſe Examples, that ſuch as thou 
teacheſt may underſtand thee the 
better. Pythagoras. | 

Be ſober and chaſte among Young 
Folks, that they may learn of thee ; 
and among Old, that thou may ſt 
learn of them. Plato. 

Like as Wax is ready to receive 
any Impreſſion, ſo is a Child apt to 
receive Learning, 

Nature, and the Law thereof, gives 
the firſt place of Reverence and Ho- 
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nour; after God, unto our Parents; 
and it is a Service highly acceptable 
to God, to pay uato our Parents, that 
at us, and brought us up, Honour 
and Obedience. Plutarch. 1 

The Honour due unto our Parents, 
is to be underſtood, to judge reve- 
rently, diſcreetly, and honourably of 
them; and to eſteem well of all their | 
good Counſel, not only as Elders, but 
principally becauſe they are Parents, 
whom uſed as Inſtrements, that 

them we have naturally ia this 
World our firſt Beginning and En- 
trance in Life, and by whom, after 
our Birth, we are tenderly brought 
up, carefully attended on, naturally 
beloved, and neceſlarily fed and nou- 
Tiſh'd. Chilon. 

It is the firſt Law even of Nature, 
that we- ſhould dearly love our Pa- 
rents. Falerius Max. 

If Children uſe to Eat or Sleep 
over-much, they are therewith made 
dull to lcarn. | 

, Reverence thy Father and Mo- 
ther. Solon. 

. Strive not with thy Father and 
Mother, although they ſay the Truth. 
Plutarch. Look 
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Look what Thanks thou readreſt 
to thy Parents; the ſame expect from 
thy Children. . Ariſtotle. 

In Honouring of our Parents, we 
do not only honour the great Power 
of God, but alſo the Excellency of his 
Goodneſs, whereby we are made and 
born Men, even of the Blood of Man. 
Chilon. | 

Obedience is an incomparable Ver- 
tue, and due both to God and Man, 
viz. Firſt and chiefly unto God, and 
then to thoſe that are ſet by him 
over us in Authority, as Parents, 
Maſters, Officers, & c. Plotinus. 

Thou falleſt into great Diſobedi- 
ence, and great Prefumption, when 
thou grudgeſt againſt them. Plato. 

We are greatly beholding to them 
that tell us of our Faults, and ſhew 
us what way we muſt keep; becauſe 
it is better for us to amend by being 
corrected of another, than to undo 
our ſelves by fooliſh perſeverance. 
Plato. 


Reverence thine Elders with Obe- 
dience. | 

Servants (in Word and Deed) ow 
due Obedience unto their Bodily Ma- 
ers. Soc Mc. A 
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AServatit made Malepert, will kick 


at his Duty; and Labour, by cuſtom, 
becometh eaſie. Alex. Sev. 

Gentle Maſters have often goons 
Servants; and of a Maſter ſturdy and 
kerce, a Wink to his Servant is a 
Commandment. 


He obeyeth many, who obeyeth 


his Luſts. Solon. 


Prince, and ought to fulfil his juſt 
Commandment; and the Prince ow- 
eth equal Juſtice unto every Man, and 
meek Converſation unto all Men. 
Mar. Aurel. 


The People ow Obedience to their 


Of all things ia this Life, pertain- 


ing to Man's Advantage, of what 


Nature or Condition ſoever they be, 
none is more Excellent and Honour- 
able than the Vertue of Peace, which 
of all Men ought to be commended, 
and ſought for. Alex. Serv. 
Friendſhip cannot be withont Ver- 
tue; it is none other thing, but a per- 
fect conſent of all things, appertain- 
ing as well to God as to Man, with 
good Will and Charity; and there is 


nothing given of God (except Wiſ- 


dom) that is more commodious. 


Tullius. This 


(49) 

This is a juſt Law of Friendſhip, 
that the Friend ia all things truſterh 
to his Friend, firſt regarding who is 
his Friend. Afar. Aurel. £2 I 

Friendſhip is to be preferr'd before 
all Worldly Things, becauſe there is 
nothing more agreeable with Nature, 
or that helpeth Mea more, either in 
Proſperity or in Adverſity. Tullius. 

Friendſhip is the Lover of Love. 
Plato. 

It is the Property of Friends 0 
live and love together. Ariſtotle. 

A true Friend 1s more to be eſteem- 
ed than Kinsfolks. Seneca. 

He is a good Friend, that doth his 
Friend good ; and a great Friend, 
that defendeth his Friend from 
harm. Plato. | 

Get Friendſhip of them that fol- 
low Truth. Ariſtotle. 

He 1s a very good Friend, that 
lightly forgetteth his Friend's Of- 
nce. 


One Fricnd ought not to require 
any unjuſt thing of another. Mar. 
Aurel. | 

The Agreement together of evil 
Men in Miſchief, is not Unity: For 
D "Unity 
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Unity is of it ſelf fo pure, that it 
will not be uſed in Evil. Ariſtotle. 

True and perfect Unity or Friend- 
ſhip, is to make one Heart and Mind 
of many Hearts and Bodies. Pythag. 

Friends in Adverſity are a Refuge, 
and in Proſperity a Pleaſure and De- 
light to communicate our Pleaſures 
withal. Ariſtotle. 

True Friendſhip cannot be framed, 
but by the Help and Grace of God, 
who draweth like to the love of his 
like: And that the end of Friend- 
ſhip was, that of two Souls, one 
fhould be made, in Will and Affecti- 
on. Socrates. 

If thou deſireſt to be thought a 
Friend, do the Works that belong 
to a Friend. Hermes. 

f thy Friend misbehave himſelf to- 
wards thee, break not off Friendſhip 
therefore immediately, but rather 
endeavour by all means to reform 
him; ſo ſhalt thou not only retain 
= 3 but ſhalt double his 

riend or as. 

Do good d that they 
— de x Op my © nw thine 

es, may become thy 

Fricade. He 


| 
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He that promiſeth, and is long ia 
fulfilling, is but a ſlack Friend. Afar- 
Aurel. 

The Injury of a Friend is much 
more hard than the Injury of an E- 
nemy. Socrates. 

Be readier to go to thy Friend ig 
the time of his Miſery, than in the 
time of his Proſperity. 

Frequent not too much thy Friend's 
Honſe, for that begetteth no uu 
Love; and be not too long 
thence, for that begetteth Diſreſpect: 
But uſe a mean in all. things. Socrates. 
A Man may be a Friend to ano- 
ther: But he muſt go no farther with 
his Friend, than the Altar; that is, 
he muſt not offend God, for his 
Friend's ſake. Pericles. 

To Friends afflicted with Sorrow, 
we ought to give Remedy to their 
Perſons, and Confolation and Com- 
fort to their Hearts. Mar. Aurel. 

They who violate Friendſhip, tho? 
they eſcape the Puniſhment of their 
Friends, ſhall not eſcape the Ven- 
geance of God. Socrates. 

A Friendſhip of Intereſt cannot laſt 
any longer, than the latereſt it ſelt ; 

ws and: 
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and this is the reaſon that Men in 
Proſperity are ſo much follow'd: And 
when a Man goes down the Wind, he 
is forſaken ; but one true Friend is 
helpful to another in all Caſes, as well 


in Proſperity as Affliction. Seneca. 
Perfect Friendſhip is to love our 
Friend more for his Benefit than our 
own. Ariſtotle. | 
True Friends muſt not through 
Flattery ſeek to gain the Favour of 
their Friends, but reprove them ra- 
ther, that for their Benefit they may 
reduce them to a better way. Socrates. 


Friendſhip is ordain'd for a Help . 


to Vertue, not for a Companion of 
Vices, as it is not good to joyn hands 
with every one. Plato and Pythag. 
To admoniſh, and to be admoniſh- 
ed, are proper to true Friendſhip. 
4. 
Friendſhip is the Companion of 
Juſtice, the Bond of Nature, the De- 
fence of a City, the Comfort of Old 


Life: By it all Things conſiſt, and by 
Diſcord decay. Charron. 


CHAP. 


Age, and the quiet Harbour of Man's 


k 
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CHAP. IV. 


Of Riches and Poverty, Proſperity and 
Adverſity. 


ICHES are in the Number of 

Things that may be either good 
or evil, according as the Poſſeſſor 
uſeth them. Nenophon. 

He is Rich, that contenteth him- 
ſelf with his Poverty. Socrates. 

The Richeſt thing to a Man, is his 
Soul and Reaſon, by.which he keep- 
eth Juſtice, and eſcheweth Sin. Hermes. 

He is moſt Rich, that hath moſt 
Wiſdom. 

He that hath Vertue, poſſeſſeth the 
beſt Goods, becauſe that alone maketh 
Men happy. Bion. 

He that is contented, and ſatis- 
hed with himſelf, is born with great 
Riches. 


Abſtinence from Covetouſueſs is 
great Riches. 

Riches, for the moſt part, arc 
hurtful to thoſe that poſſeſs them. 
Plutarch. 


If thou ſcekeſt to be Rich, thou 
D 3 ſhalt 
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thalt find therewith Sorrow, careful 
Labour, Miſery, Vexation of Mind, 
and much Miſchief; but if thou ſeekeſt 
to be Godly, thou ſhalt ſind Comfort, 
Wealth, Proſperity, Peace of Con- 
ference, and all Felicity. Cicero. 
If Riches and Rich Men are great. 
ly ſet by in aCommonwealth, Vertue 
and good Men will not be ſo much 
regarded; and yet greater Matters 
are brought to paſs (and Common- 
wealths * by Vertue, than by 
Riches. Plato. 
Vertue is greater Riches than ei- 
ther Silver or Gold. Ariſtotle. | 
Labour for the Riches that after 
Death profit the Soul. Plato. 
God doth permit, that covetous 
Fathers, in gathering Riches with 
reat Labour, ſhould die with the 
— to leave their Riches to their 
vicious Children to ſpend badly. 
Mar. Aurel. | 
Riches and the Subſtance of the 
World (often) rob and ſpoil a Man 
of much better Riches, (vz.) the love 
of Vertue, and all Godly Exerciſe. 
Hierom. 
It is almoſt im poſſible, that Vertue 
; ſhould 
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mould dwell (or rule) in a Rich City 
or Houſe; for Riches often begtt 
pride in the Poſſeſſor, exceſſive De- 
fire in gathering them, Covetouſneſs 
in keeping them, and Filthineſs and 
Diſſoluteneſs in enjoying them. Dia- 


genes. 


Gold is a corruptible Matter, and 
ſhall therefore once be conſumed; 
but that Treaſure. for which a Man's 
Soul ought to labour, ſhall never be 
waſted, neither in Quality nor Quan- 
tity diminiſhed. --- \V herefore, what- 
ever Pains be taken about the getting 
of this Treaſure, it ought not to be 
reputed grievous. Plato. 

Great Poſſeſſions,or Subſtance, make 
Vertue ſuſpected; becauſe they are 
Miniſters of Pleaſures, - and alſo Nur- 
ſes of wanton Appetites. Alex. Sev. 

Prepare thee ſuch Riches, as when 
the Ship is broken, they may ſwim and 
eſcape with their Maſter (viz.) a good 
Conſcience. 

Seek not the Riches of this World, 
ſo as to have Shame in the other; 
for this is only as a Place of Baitin 

in our Journey to the other World. 


Ariſtozle.. 
D 4 Be 
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' Riches too eagerly ſought, lead 
Men into many crooked Paths. 

Be not careful tor Worldly Riches, 
for God hath provided for each Man 
ſufficient. Socrates. 

Riches content not the Owners, 
nor leave them without Sorrow and 
Care; but as they that are ſick of the 
bropſie, the more they drink, be- 
come the thirſticr : So the more Riches 
iacreaſe, the more they are deſired, 
They are the cauſe of infinite Mur- 
thers, and ſtir up Domeſtick Sedition 
among Brethren and Relations, and 


often deſtroy both Body and Soul. 


Thales. | 

Where Riches are honour'd, good 
Men are deſpis d; but Immortal Ho- 
nour is better than Tranſitory Riches. 
Homer. 2 

He is not happy (only) that hath 
Riches, but he that rightly uſeth 
them. Hermes. 

The Riches of this World abuſed, 


ingender Pride and Forgetfulneſs of 


God. 

Riches puff up the Mind, captivate 
the Underſtanding, and cauſe many 
to loſe their way to Happineſs. 

There 


, 
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There are three Cauſes noted, that 
chiefly move Men's Minds to deſire 
theſe Worldly Goods; one is, the 
Love thereof, Eaſe, Mirth and Plea- 
fure; the ſecond is, the Love of Wor- 
ſhip, Honour and Glory; and the third 
is, the Doubtfulneſs and Miſtruſt of 
wicked and faithleſs Men, that are 
too careful of living here in this 
World. Solon. 

That Time and thoſe Riches are 
beſt beſtow d, that are imploy'd about 
the Service of God. Pythagoras. 

In thy Proſperity, when Riches flow 
in to thee (even at thy Will and Plea- 
ſure) thou muſt the more earneſtly en- 
deavour to fly Pride, Diſdainfulneſs, 
Arrogancy, Immoderation of Back 
and Belly, Incontinency, and Looſe- 
neſs of Life. Tullius. 

The Inſtability of Earthly Riches, 
imitate the courſe of the floating 
Waters; they abound for a little 
time to ſuch as think they have them, 
and ſuddenly turn back again unto o- 
thers; but the Treaſures of a liberal 
Heart are ſtable, and-abide with the 
Poſleſſor. Agapete-' 7 


D 5 Th: 


(58) 
The Riches that ſome Fathers have 
gather'd with t Thoughts, ſome 
Children f with little Care; and 
ſuch Fathers that get Riches with 
Deceit and Craft to ſuſtain their 


Children, and ſerve · them in Riot- 


ing z at laſt, according to their Merits, 
God often ſuffers a Blaſt to come upon 


them and their Children; and laſtly, 


another, of whom they leaſt thought, 
to enjoy them. Mar. Aurel. 

The Touchſtone trieth Gold; and 
Gold trieth Men. Chilon. 
Spend not prodigally, neither be 


niggardly ;. for the one often cauſeth 


Want, and the other Bondage to thy 
Riches; but uſe Liberality. 

He is mighty, who having Riches, 
is poor; but he is more mighty, who 
being Poor, is Rich. Philip. Rex. 
No Man can be Poor, that has 
enough ; nor Rich, that covets more 
than he has.-- Money never made any 


Maa Rich, for the more he had, the 
more he coveted. --- But thoſe, whom 
the World calls Happy, their Felicity ' 


is a falſe Splendor that dazles the 
Eyes of the Vulgar: But our Rich 
Man 1s glorious and happy * 


(59) 
Tet there be Food, and no matter for 
the Table, the Diſh, and the Servants, 
nor with what Meats Nature is ſatiſ- 
fied ; ſhe provides. for Health, not 


Delicacy. Seneca. 


No Riches are to be compared to 
2 contented Mind. Phil. Rex. 

He that would be truly Rich, ought 
to labour not ſo much to increaſe his 
Wealth, as to diminiſh his Deſire of 
having; becauſe he that appoiateth 
no Bounds to his Deſire, is always 
poor and needy.. Plato. 

He is not to be thavght Poor, 
whom his little that he kath ſuf- 
ficeth. 

He that is not content in Poverty, 
would not be ſo in Plenty; for the 
fault is not in the Thing, but in the 
Mind. — I do not reckon him Poor 
that has but little, hut he is ſo that 
covets more. Seneca. 

Not he that hath little (with con- 


' teat) but he that deſires much, is 


poor. 
A Man had better live poorly, be- 
ing aſſur d of Eternal Bliſs, than to 


be in doubt thereof, and poſſeſs all 
As 


Worldly Riches. Iſocratos. 


(60) 

As it is not, Apparel that giveth 
Heat unto a Man, but only ſtayeth 
and keepeth in the Natural Heat that - 
r from the Man himſelf, by 

indring it from diſperſing; ſo no 
Man liveth more happily, becauſe he 
is compaſſed about with much Wealth, 
if Tranquillity, Joy and Reſt proceed 
not from within his Soul. Plutarch. 

There is no fault in Poverty; but 
their Minds that think ſo are faulty. 
Cicero. : | 

To defire but a little, maketh Po- 
verty equal with Riches; and if thou 
delireſt not many things, a little will 
feem to thee to be ſufficient. Demo- 
critus. 

Poverty ſeemeth to be ſharp, hard 
and troubleſome; but ſhe is Nurſe 
to a good Lineage; for ſhe acquaint- 
eth her ſelf with Frugality and Ab- 
ſtinence; and in aw is a School of 
Vertue. Arce ſil aus. 

To know how to uſe Poverty well, 
is great Bleſſedneſs. 

Poverty with Security, is better 
as Riches ua _, Cicero. 

overty, with Joy and Gladnefs, is 
an honeſt thing. Seneca. 
= | 


(61) 


He is not to be accounted Poor, 
that hath in his Youth attained unto 
good Diſcipline (and £1205 Gag ho- 
neſt Friends; but he may be fo ac- 
counted, that is not endu'd with any 
good Quality, or Gift of Knowledge. 
Diogenes. | . | 

It is better to be a Poor Man, be- 
lieving in God, than to be Rich, and 
doubtful in him. Mar. Aurel. | 

As that Man which bath nothing, 
is counted but Poor and Miſerable; 
alſo is he that is not contented 
with what he hath. Ciceros. 
If thou favoureſt the Poor that can 
do but little, thou. ſhalt be favoured 
of God that can do much. Diagenes. 

Have Compaſſion upon Poor Men, 
and God ſhall reward thee with great 
Riches. Socrates. Mi wy 

Hunger never ingendereth Adul- 
tery, nor Want of Money Lnſt.;. a 
that Povetty is a ſhort kind of Tem- 
perance. Plutarch. 5 

It is a rarer Matter, and worthier 
of great Praiſe, to ſuſtain Povertij 
vertuouſly, and with a Noble Mi 
than ta know how to gather Ric 
Ariſtotle, — | 


fr 


62) 
lt is no ſhame for a Man to confeſs 
his Poverty; but it is a di ce to 
fall 3 by his own default. 


Thucydiaes. 
poſſeſſeth alt 


He that hath Vertue 
Goods, becauſe that alone maketk 
Men hap : which may be ſaid as well 
of a Poor an as of 4 ich. Bion. 
It is faid of Cleanthes the Philoſo- 
her, that he was forced to earn his 
— by Grinding in a Mill ; but at 
vacant times, he wrot of the Nature | 
of God, and of the Heavens, with 
the ſame Hand wherewlh» he. turn d 


be 
rake away — many n | 
the Goods of the Mind (to wit, Ver- 
— — de taken away by Fire 


Wa ia ow Goods 


cauſe be Happineſs, deceive 
themſefres, no leſs than if they 


IE that cunning Playing on t 
from the Iaſtrument, and 

but we muſt ſeek for 
rb an n of the 


e, Body is not 


perf — it is richly array'd, 
ut 


| whereof we muſt be careful; it pn 


(63) 
dnt rather becauſe it is well propor: 
tion'd and healthfut; ſo à Soul well 
inſtructeck in Vertue, 'is the cauſe of 
a Man's Happineſs, which cannot be 
faid of one that is Rich only in Gold 


and Silyer- 


The Senſe of « Late Author abſtratted, 
concerning Proſperity and Adverſity, 
which by ſome is called Fortune. 


As for Proſperity, by which come 
Honour, Riches, and the Favours of 
Fortune, which are wrongfully ealPa 
Goods ; becauſe they neither make a 
Man good, nor reform the Wicked: 
He that calleth them Goods, and 
places the Good of Man therein, is 
as he that faſtneth our Felicity to a 
rotten Cable, and anchors it in the 
Qunickfands : For what is more un- 
certain, than the Poſſeſſion of ſuch 
Goods, which come and go, paſs and 
ran on like a River ! their Eatrance 
is full of Vexation, and they vaniſh 
in cp Se | Hony'd * 

ity is Nke a d Poyſon, 
ſweet and — but dan 


feth 


(64) 
feth up the Heart, ſtirreth us for- 
ward, carrieth us beyond our ſelves; 
and in this State it is where a Man 
loſeth himſelf, whereof we ought to 
take good heed : For when Fortune 
laugheth, and every thing happeneth | 
to our deſire, then ſhould we fear 
moſt, and ſtand upon our guard, 
bridle our Affections, compoſe our 
Actions by Reaſon; and above all, 
avoid Preſumption, which common- 
Iy follows it; for it has a ſlippery 
Face, wherein a Man muſt take ſure 
footing ; for there is no time where- 
in a. Man doth more forget God; and 
it is a rare thing to find a Man that 
doth humbly attribute the Cauſe. of 
his Felicity unto him; and therefore 
we ought to carry our ſelves as in an 
evil and dangerous way, and go with 
feas and doubt. O how many have 
been loft, and have periſh'd miſera- 
bly, for want of Diſcretion to mo» 
derate themſelves therein! We muſt 
therefore ſtay our ſelves, or go for- 
ward with a flower Pace. But ia 
theſe times of Proſperity, Adverſity | 
is a Medicine, becauſe it leadeth us 
to the Knowledge of our ſelves ; But 
WE. » 


(65) 
we muſt take heed of the common 
Opinion of Adverſity, which is er- 
roneous, and differs from Truth and 
Reaſon, (viz.) To diſcredit and bring 
into hatred, all Adverſities and At- 
flictions, and call them Evils, Diſ- 
aſters, Miſchiefs, cc. Becauſe ſuch 
outward things in themſelves are 
neither good nor evil, neither do 
they make a Man wicked, but rather 
ſerve as a means to amend thoſe that 
are ſo; for doubtleſs Adverſity, Af- 
flictions, Croſſes, and Accidents, are 
common to all; but they work divers 
Effects, according to that Subject on 
which they fall: To the Fooliſh and 
Impeaitent, they may be a means to 
drive them to Deſpair or Diſtraction : 
To Sinners and Offenders ( not har- 
dend) they are lively Inſtrucions, 
to put them in mind of their Duty, 
and to bring them to the Knowledge 
of God: To \Vcrtuons People, they 
are a means to ext rciſe their Vertue, 
and gain greater Commendation, and 
a nearer Alliance with God: To Wiſe 
Men, they are a matter of Good, and 
ſometimes. a means te mount up to 


| Greatneſs ; an excellent Example 


hereof, 


( 66 ) 
. 


as a Man may the better defend 
himſelf in theſe Adveriities, and quit 
himſelf with advantage, a principal 
mean is to be an honeſt Man; for! 
vertnous Man is more peaceable in 
Adverſity, than a vicious Man is in 
Proſperity ; and he that hath an evil 
Conſcience is more tormented, than 
he that hath a good one; for having 
the inward part ſound, outward 
things cannot hurt it ; eſp tally be- 
ing opposd with a g Courage. 
Now fuch wen Bk, c. as are real, 
as Sickneſs, Pain, Grief, Loſs, &c. we 
may obſerve are Natural unto Met 
from their Birth; then what doth ab 
fit us, being natural unto us, -we 

nndt ve juſtly receive: Offence there 
. ner is a Malady of the 
Soul, contrary to Nature, and ought 
not to come near us. There is not 
an Accident befals us, wherein Na- 
ture hath not prepar'd an aptneſ 
in us to receive it, and to turn it 
to our content: For it is the leſſer 
part of Man that is ſubject to For- 


tune; the principal part cannot be 
over | 


overcome without our conſent: For- 


(62 


tune may make a Man poor, ſick, af- 
flicted, c. but not vicious and dif- 
ſolute, nor take trom us Courage and 
Virtue; and if we conſider aright, 
we have more reaſon to be content 
with our good Fortune, than to 
complain of the bad. We ſhould 
not ſo torment our ſelves at our Miſ- 
fortunes, as to forget our Comforts; 
for if the Evils that we ſaffer ſhoul 
be compar'd with the Bleſſings we en- 
Joy, the Diviſion being equally made, 
we may ſee, by the overplus of the 
Good, thelnjuſtice of our Complaint: 
And if we caſt our Eyes abroad, and 
fee thoſe that are in a far worſe 
Condition than us, (who would think 
themſelves happy it they were in our 
Places) we might ſo far con ſider their 
Condition, as to think, it is God's 
great Mercy to us, that ours is not 
ſo bad; which, if weightily con- 
ſider'd by us, would keep us from 
murmuring, and bear patiently our 
Ad verſities, &c. Charron. 


. That 


(68) 


- That there is a Divine Providence 
over us in Humane Things, appears from 
the following Quotations, Viz. Gen. 24. 
35- Exod. 21. 1, 3. 1 Sam. 2. . Job 
1. 24. and 36. 22. Pſal. 107. 40, 41. , 
Prov. 16. 33. Eccleſ. 7. 14. and 9. 11, 
12. ler. 10.23. 


Ecauſe the Soul of Man (us afore- 
faid) is the moſt precious thing be- 
longing to Man (the Image of God) and 


i Immortal; and the way for it to attain 


to Everlaſting Happineſs, is te abide in 
the Love — Favour of God; which 1 
no other way attain'd to, but (by the 


aſſiſt ance of the Spirit of God) to follow 
and embrace Vertue, rhe ſeveral Branches 
whereof are in the following Chapter de- 
fined by the Philoſophers. 


CHAP. 


(69) 


m CHAP. V. 

24 Of Vertue in general; and particularly of 

Job Wiſdom, Underſtanding, Wit, Learn- 

4l., ing, Knowledge, Goodneſs, Faith, Truth, 

11, Humility, Love, or Charity, Patience, 
Diligence, Liberality, Speech, Tempe- 
rance, Chaſtity, Liberty and Praiſe. 


* ERTUE is the p Effect of 

our Regeneration, by the Spirit 

ore. God dwelling in us; whereby it 

22 ſufficiently unto us, that 

the Foundation of all Vertue is that 

Divine Reaſon, which floweth into 

our Souls from the free Goodneſs of 
God. Fr. Ac. 

Know, that in the Studies of Greece 
we — not to 2 but — 
to obey; not to ſpeak, but to keep 
klence; not to rel, but to humble 

our ſelves; not to get much, but to 
content our ſelves with a little; not 
to revenge our Harms, but to par- 
don; not to take from others, but to 
pave our own; not to take care to be 
onoured, but to labour to be vertu- 

IP. ous. Anacharſis to Creſus. 


(70) | 
Vertue is a ſtrong Caſtle, and can 
never be won; it is a River that need - 
eth no rowing, a Sea that moveth 
not, a Fire that quencheth not, 4 
Treaſure without end, an Army ne- | 
ver overcome, 4 — that never 
wearieth, a that ever returneth, 
u Sign that 1 deceiveth, a plain 
Way that never faileth, a Medicine 
that preſently healeth, and a Renown 
that never periſheth. - Afar. Aurel. 
Vertue is the profitableſt thing in 
. 2 —— all other 
ings profitable, by cau Men to 
uſe them well. Thales. 0 | 
On Vertue attaineth to everlaſt- 
ing Bleſſednefs.  Arifterte. XK 
Vertue principally, above all things, | 
to Man Good-will, Friend- 
ip and Love. Socrates. 
It is better to ſuffer Shame for Ver- 
tuons Dealing, than to win Honour 
by vicious Living. Hermes. 
The leſs time that a Man hath to 
live; the more earneſtly onght he to 
ſtudy and proceed in Vertue. Die | 


genes. 
* 


Prudence is the Guide of all 
Vertues. Seneca. | 


"yy 


(71) 
$o lire with Men, as if God faw 
thee ; ſo converſe with God, as if 
Men heard thee. Seneca. 
Sleep not before thou haſt con- 


| | fider'd how thou haſt ſpent the Day 


paſt ; if thou haſt well done, thank 
if otherwiſe, od and ask 


him begivrenchs. Pythagor as. 


To a vertuous and. well-diſpoſed 


Man — Day is high and holy. 


Nothin can eaſily corrupt a Mind 
that is w olly dedicated 1 
Ariſtippue. 

Labour and take Pains to 
thy Life in Vertue; the Pain is but 
ſhort, but th Vertne ſhall-ever en- 


dure; but if contrarily, thou ſhalt 
| take Pleaſure in doin 


2 Ree which is 
Evil, thy Pleaſure ceaſeth, but the 
Evil remaineth. Aduſoniue. | 

It is a great Vertue to abſtain from 
thoſe things our ſelves, which we re- 
prove in others. Plutarch. 

He that liveth vertnouſly in this 
Life, his Spirit ſhall have reſt with 
Cod. Mar. Aurel. 


Take no thought to live long, but 
A good 


to * well. 


(72) | 
A good City ſhould care more for | _ V 
Vertue than for People. Pontanus. | Vine 
Silence in a Woman is a precious ther 
Vertue. Hermes. W 
Vertue, ſometime at the firſt, ſeem - Div 
eth to be dark, hard, and unpleaſant, eth 
altho* at len it "appeareth moſt | fon 
dright, amiable, lovely, and comfort- folle 
able. Plotinus. | 
Refrain from Vice; for Vertue i is a 
precious Garment. Plato. . : 
There is more Truft in Honeſty, 
than in an Oath. Thales. 
Wiſdom is a right Underſtanding, 
a Faculty of diſcerning Good from E- 
vil; what is to be choſen, and what 
rejected ;--— It ſets a Watch over our 
Words and Deeds; it informs us in | 
all the Duties of Life, as Piety to our 
Parents, Faithfulneſs to our Friends, 
Charity to the Miſerable, Judgment 
ia Connſel : --- She ſearches Nature, 
gives Laws to Life; and tells us, that 
it is not enough to know God (; (or his 
Will) unleſs we obey him. Seneca. 
A wiſe Man is never ſo buſie, as in 
the ſolitary Contemplation of God, 
agd the Works of Nature. Seneca. 


Wiſdom F 


(73) 

Wiſdom is the Knowledge of Di- 
vine Things, and the Head of all o- 
ther Science. Ariſtotle. | 

Wiſdomis the Knowledge of Thiags 
Divine and Humane; which conſider - 
eth the Cauſes of every thing, by rea- 
ſon whereof, that which is Divine ſhe 
followeth, and that which is Humane 
ſhe eſteemeth very light. Tullizs. 

Sapience (or Wiſdom) is the Foun- 
dation and Root of all Noble and 
Laudable Things; by her we may wia 
the good End, and keepour ſelves from 
everlaſting Pain. Ariſtotle. 

True Wiſdom teacheth us as well 
e Fear © is the beginning 
of Wiſdom.. Socrates. 

What. more becomes Wiſdom, than 
to diſcern what is worthy our Affecti- 
on? What more conſonant to Good- 
neſs, than to love it ſo diſceracd ? 
and what to Magnanimity of Mind, 
than to be conſtant in it once loved? 
Hermes. S, F 

Honour Wiſdom, and deny it not 
to them that would have it; but ſhew 
it not to them that deſpiſe it. y- 
thagor As. : 3 

E It 
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It ſufficeth yo a Love of Wi | 
to reprove the Vices of 
by Words; bur it is neceflary hed, | 
that himſelf, which he requires others | 
to do. Mar. Aurel. 8 | 

Of all the Gifts of God, Wiſdom 
4s the moſt excellent ; ſhe giveth 
Goodneſs to the Good, and forgiveth 
the Wicked their Wickedneſs; ſhe 
ordereth the Mind, and directeth the 
Life, and ruleth the Works thereof; 
teaching what ought to be done, and 
what to be left undone, withonmt 
which no Man can be fafe. Plato and. 
The Duty of a wife Man is to ſeek | 
out the Reaſons of Things, that in 


L 
an 


the end he ma 
Reaſon, by whi 


find that Divine 
they were made; 


and having found it, he may en- 
joy it, and reap profit thereby. S- 
Crates. e e 
Wiſdom is the Defence of the Soul, 
and the Mirror of Reaſon; and there- | 


fore bleſſed is he that laboureth and 
gerteth her, for ſhe is the Ground and 
= Root of all Noble Deeds; by her we 
obtain the chief Good, that is, ever- 
laſting Felicity. Plate. | N ; 
| 
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but Wiſdom and Diſcretion! cone 


(75) 
A prudent Man ought to do no- 
in Anger; for that unreaſon- 
able Paſſion of the Mind being mo- 
ved, foreſeeth nothing wifely. Theo- 


ny is the Guide of all other 
good Vertues; ſhe garniſheth Riches, 
and ſhadoweth Poverty. 

Prudence is the General Vertue) 
the Princeſs and Guide of Moral Ver- 
tues, and that wherein the Know- 


f our Sovereign Good, and of 
the” End of our Being, voaliffeth: 


Socrates. 
Science is acquired by Diligence; 


from God. Ariſtotle. 

He that defireth Wiſdom, deſireth 
the moſt high and divine Eſtate; 
for he that findeth her, findeth Life 
here, and in 'the World to come. 
Solon. 
Wiſdom cauſeth a Man to know 
his Creator. Hermes. 

Wiſdom is commonly found in him 
that is good and vertuous. Boerizs. 

Wifdom is a Tree that ſpringeth 
from the Heart, and Laren Fruit 
in the Tongue. Plato. 

E 2 Earl; 


(76) 


ZarlyRiſing, and much Watching, 


are profitable to keep a Man in Health, 
and to increaſe his Wiſdom. 

It is an eſpecial point of Wiſdom, 
to know to what purpoſe the time 
beſt ſerveth. Arceſilaus. 

As the Plough rooteth out from 


the Earth all Brambles and Thiſtles; 


even fo Wiſdom rooteth out all Vices 


Upon and true Wiſdom, 
wait continually two Handmaids, viz. 


Humility and Sobriety. Seneca. 


he will not lightly be angry for w 
that is done unto him, nor is he pr 
when he is praiſed. 

The Office of a wiſe Man is to diſ- 
cern what is good and honeſt, and to 
un what is diſhoneſt. Socrates. 

A wiſe Man mortifieth his 
Worldly Deſires ; by means whereof 
he ſubdneth both his Soul and Body. 

Seneca. 

As our Omnipotent Creator ſur- 
mounteth all Created Beings, ſo the 
Knowledge of Him ſurmounteth all 
other Learning and Imaginations 

Dia. | | R 
ys 


A wiſe Man is known by two Points, 


' 
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(77) | 

As Health preſerveth the Body, 
even ſo Wiſdom preſerveth the Joul. 
Sacrates. : 

A wiſe Man is known by three 
things, (iz) by making his Enemy 
his Friend, the Ignorant Learned, 
and in reforming the Evil Diſpoſition 
unto Goodneſs. Ariſtotle. 

He is a wiſe Man, that doth good to 
his Friends; but he is more 6, that 
doth good to his Enemies. Hermes. 

tt is impoſſible for him to be wiſe, 
that deſireth not to be good. Plato. 
It is better to be wiſe, and not to 
ſeem fo; than to ſeem wiſe, and not 
to be ſo; yet Men, for the moſt part, 
deſire the contrary. £ 

It is a point of Wiſdom, to take 
away all occaſions that might hinder 
the doing of honeſt and profitable 
things. Ariſtetle. 

Deſire not to be wiſe in Words, but 
in Works; for the Wiſdom of Words 
only waſteth with the World; bur 
Works wrought by Wiſdom, increaſe 
unto the World to come. Miele. 

Get thee Sobriety in thy Youth, and 
Wiſdom ia thine Age. | 

If thou defireſt to have Delight 

. E 3 with- 


(78) | 
without Sorrow, apply thy Mind to | 
ſtudy Wiſdom. Seneca 

Wiſdom is the Treaſure of Wit, 
wherewith every Man ought to en» | 
rich himfelf. Plato. | 

Underſtanding and Wit is a great 
Treaſure. Seneca. 

Diſpoſe not thy Wit both to Ver- 
tue and Vice. Plato. 

Many excellent and goodly Wits 
are not a little hiader'd, through the 
fault of evil laſtrucors and Teachers. 
Alex. Sev. 

Wit is made dull with groſs and 
immoderate feeding. Diogenes. | 
Neither Wit, Strength, or Courage 

(in any Man) can become lively and 
excellent, where the Mind is addicted 
to ſuperfluous Feeding, to beaſtly 
Idleneſs, or wanton Paſtimes; but by 
Temperance in Living, and moderate 
Exerciſe, Strength is nouriſhed, and 
Wits are increaſed; but oP the other, 
Strength of Body is diſſolved, and 
Wits are conſumed. Alex. Sev. 

Shamefacedneſs in a Child is a to- 
ken of Wit, but in a Man a token of 
Fooliſhneſs. Scueca. ſeſſe 
A Vellels make the greateſt | whe 

Sound, 


(79) 
Sound, fo they that have leaſt Wu 
are the greateſt Bablers. Socrates. 


_- Learn ſuch things when thou art 2 


Child, as may profit thee when thou 
art a Man. Plate. 

Endeavour in thy Yonth to learn, 
although it be painful; for it is 
leſs pain for a Man to learn in his 
Youth, than in his Age to be igno- 
rant. Plato. 

It decometh a Man from his Youth, 
to be ſhamefaced in difhoneft things, 
and to be ſtudious about thoſe that 
are honeſt» Hermes. | | 

He is $8 be commended, who to 
his good Education, joyneth Vertue,. 
Wiſdam and Learning. 

We muſt take diligent heed, that 
in our Lives and Coverſations, we do 
not ſpend our time lightly, ia Play» 
ing, Jeſting, Wantonnefs, and jollity; 
but in Gravity, Sabriety, and the Ex- 
erciſe of folid and profitable Employ- 
ments. Tull ius. 

The Underſtanding and Know- 
ledge of vain Men are but Beaſt-like, 
in comparifon of thoſe that arc poſ- 
ſeſſed with the Divine Spirit; for 
when they ſpeak, and utter their 

E 4 Know- 


(80) 


Knowledge, all others ought to * 


fill Mar. Aurel. 

Where can a Man be better accom- 
panied, than with wiſe Men? 

Learn to honour Vertue, and to 
rejoyce in Temperance, Sobriety, 
Lowlineſs and Meekneſs. 

If thou deſireſt to be good, endea- 


vour to know and follow the Truth; | 


for he that is ignorant thereof, 


and will not learn, cannot be good. 


Tullius. 
Learn by other Men's Vices, how 
filthy thy own are. Periander. 
To unlearn Evil, is the beſt Learn- 
ing. Axt iſthenes. 


He is ſufficiently Learned, that | 


knoweth how to do Well; and he 


hath Power enough, that can refrain 


from doing Evil. 

Eſteem him as much, that teach- 
eth thee Wiſdom, as if he gave thee 
—_— of Gold. or 4s. 

eep Company with thoſe that 

2 * thee better. * 1 
3 Learning maketh Young Men 
fober, comforteth Old Men, is Riches 
to the Poor, and garniſheth the Rich. 


San. 


Learn | 
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(8: ) 
Learn to know thy ſelf. Iſoc rares. 


The perfect Knowledge of one's 
ſelf, which conſiſteth in the Soul, is 
ſo joyned with the Knowledge of God, 
that the one without the other can 
not be fincere and perfect. Socrates. 

He that knoweth himſelf well, e- 
ſteemeth but little of himſelf; he 
conſidereth from whence he came, 
and whereunto he muſt return; he 
regardeth not the vain Pleaſures of 
this Life ; he extolleth the Law of 
God, and feeks to live ia his Fear. 
Macrobius. 
The Knowledge of the Law of God 
maketh a Man to know himſelf, and 
is the only right way to Eternal Sal- 
vation. | 

Know thy ſelf; ſo ſhall no Flatterer 
beguile thee. Socrates. 

It is as great a ſhame for a Man not 
to learn the Good that is taught him, 
as to refuſe a Gift from a Friend. 

Much Babling is a ſign of ſmal}. 
Knowledge. bag or 4s. 

Learning Knowledge in 
Men, is, that they may thereby know 
Sin, and eſchew the ſame; and know 
Vertve, and practiſe it. | 
E 5 That 


(832) | 

That thing is to be calf d Good, 
which includeth in it felf a Dignity 
that ſavoureth of God and Heaven; ' 

ſo that thoſe things are only worthy | 
of the name of — which have | 
a pe ityand ſtedfaſtgeſs of aGod+ | 
ly Subſtance. Plato. 

As God himfslt is all Goodneſs, @ 
he loveth all things that are good, | 
which are Righteouſneſa and Vertue; 
and hateth the contrary Vice and. 
Wickednefs | 

It is not only ſufficient * Per- 
ſon to be reputed Good, but it i4 al- 


1 him all 
ted Exil. Mar. Aurel. 
el r. Goodneſs of a bung 


Man, except of ſuch an one as bluſn- 
eth after he hath offended. Seneca. 
Many Years of a Man's Life are not 
to be reckon'd 3; but rather the Good 
and Godly Works that he hath done. 
He- may (in one ſenſe) be called 
Good, if other Men fare the better 
for his Goodnefs. Hermes. | 
A good Man is influeaced by God 
himſelf, and: has a kind of Divinity | 
within him. S 
Edaou canſt not be perfectly good, 


ng 
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if thou hateſt | thine Enemy: What 
ſhale thou then be, if thou hateſt thy 
Friend? Stcyarts. | 
Ad verſity is ſent of God nnto good 
Men; not unjuſtly and cruelly, bat 
for a good Confi ion, and loving - 
ly, as the dealing of g good Father, 
which (with-zfl i die Cha- 
rity) deſtreth the ad vancEment of his 
Son to Honour and Digni- 
ty, 2 manner of Exerciſe, as 
moſt fitly trieth his Vertue. Plato. 

If ſ to do atty good, 


dntende 
tarry not ti to mortow; for thou 


knoweff nor what may befall thee 
this Night. 8 * 

- The Goods of the Soul are the 
ineipal 
414 od Things, be behold the Mer- 

y them aptly 
ro 298 or. and ind 2 arif Thin 


25 the Plague, Sword, and other 


lamities, behold his Jadgments; thro 
which thou may'ſ fearn and fear to 


offend him. Aviforte. 
' He that doth ge i beter than 


the good that he doth ; and he that 


doth is worſe tha the evil that 
be doth.” Socrutte :. 
The 


(84) 
Tbe only Safegard is Piety; nei- 
ther the Evil Genius, nor Fate, can 


overcome n Godly Man ; tor God te. | 
mY th him our of al Evi Her. 
Tri 

It is the part of a good and honeſt 


Mam: to forget 1 
9 bear in is a 2 
Good Men are called to- Joy, and 

Evil Men. are drawn to . 

Be gentle and loving to every Bo- 
dy ; flatter none; be familiar with. 
few; — be flow. to Wrath, ſu ift to 
Mercy and. Pity; de nt and 


progas in in Ad Adverlity,, lowly in 
Sow — Works, and. thou ſhalt 


Behave thy ſelf gently to every 
Body; ſo ſhalt thou make the Good. 
— Friends, and keep the Bad from 
being thy Enemies. 

Do not ſuch things thy ſelf, as: thou 
would'ſt diſpraiſe in another. Pythag- 
Asaur Diſcourſe of Godought to be 

molt revereat and holy, * muſt alſo 

all our Deeds before him be holy, per- 

dd and good. Socrates. 
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= — 
together;) but a 
Man being once juſtihed, doth. Good: 
Works. Auguſtin. | 

In vain do Men follow that which. 
is good, and ſtrive to do well, if they 
do not perſevere:to the end of their 
Faith is the Gift of God, breathed. 
by. his Spirit into the Hearts of thoſe 
that are his Children, wo mn 
_: Through a lively, quick, and fruit- 
ful Faith, we have our firſt Entrance 
unto God; but the Faith that is with- 
out Good Works, is not a lively, but 
a dead Faith; and therefore not to 
— 1— no more than a dead 
Man is to be called a Man. Didymas 
Alex andrinus. | $1394 19) 
The Works of Faith, are a quiet 
and good Conſcience, the Love of 
God, and Hope of good Things to 
come; theſe give Boldneſs to ir 
to the Throne of Grace, with lavo- 
cation, Adoration, Confeſſion of the 
Truth, Obedience, and Ferſeverance, 
in yielding up the Spirit unto God. 
The 


(al 


(86) | 

- The Power uf toes Faith worketh | 

Patience in Affliction. | 
' Good: living cannot be 8 

from . avon ( 


py - Promiſe as + july as 
thou: — * thy Debts 
Man ought to more faithful thay 
his Oath. Soc#ates.. 

Faith (if it be perfect and 
) we come to- by Fear, 
20 abſtain _ Sin; dad dy 
chewing Sin, fi 4 patient Mi 
to ſuſſer Tribulatiou, 'whereby we 
take Hope and Truſt in God; thro 
which Hope, our Souls abide in 2 


fare and certain tion of that 
which is laid up in nes the us in 
Heaven. 


Fhiak nat thoſe falekful, who 
iſe all thy Words and Actions; 
t that reprove thy Faults (alſo.) 
Socrates. 
Promiſe with Conſideration, and | 
then Perform: fanthfally. Senn. 
The Light of Truth is Law, not 


written in Tables or Bboks, but dwel- | 
ling 


| 


| 


S * 


SEE 


Rule, which never permits the 
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ling in the Mind, always pe — 1 


to be deſtitute of an interior Guide. 
Plutarch. 

Foraſmuch as God is the Truth, 
and that Truth is God; he that de- 
parteth from the one, departech from 
the other. Hermes. 

Truth is the Meſſenger of. God, | 
which every Man ought to reſpect, 
for the Love of her Maſter. Plate. 

Stick to the Truth ; abſtaia from. 
Vice. 
| Truth is the Guide of all Good- 
neſs. Hermes. 

They who are ill affected to the 
Doctrine of Truth, have their Minds 
ſo blind, that they cannot abide the 
Light thereof. Boetius. . 

Man's unſtable and wavering Fleſh 
runneth it ſelf into many Faſhions 3 
becauſe it will not be bridled or re- 
ſtrained to obey the Trath of God in 
all things. Periandey. 

Whea the Truth is revealed, let 
Cuſtom give place to the ſame : "Let 
no Man prefer Cuſtom before Truth 
and Reaſon; for Truth and Reaſon 


(88) 
* Cuſtom, de it never ſo ancient, and | 
never ſo generally received, yet ug | 
it by all means to give place unto 
the Truth. Greg 
In all Things, an towards all Men, 
uſe ſimple Truth, without Fraud, * 
Deceit or Guile, in Word or Deed. 
Socrates. 

Honour is the Fruit of Vertue and | 
Truth; and for the Truth a Man ſhall 
be. honoured. Hermes. 

A Man may deſpair of his Safety, 
whoſe Ears are cloſed Lee the 
Truth, and cannot abi 
ſion. Cicero. 

The Truth may be ſhadowed, but 
will not be ſuppreſſed; it may be 
blamed, but not ſhamed. MHirmes. 

The Truth. ſhould more draw thee 
to love. and follow Vertue, than the 
common Example ſhould entice thee 
to follow Viet --: 

Believe not him that ſaith, he loveth 
Tony — 2 it not. 22 

ruth ought to be preferr'd before 
Friendſhip and. Amity. | 

Like as hs Lowlineſs of the Heart 
maketh a Man highly in Favour with 
| God; even ſo Meckneſs of Words | 
maketh » 


and | 
git | 
3 


we, 
ed. 


and 
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(89) 
maketh an Impreſſion upon the Hearts 
of Men. = -* 

The Vertne of Humility encou- 
rageth to attain truly the Law of 
God, and maketh apt and meet Veſ- 
ſels to receive his Spirit. 

Nature giveth unto Age Eſtima- 
tion and Authority; but Meckneſs of 
Heart is the Glory both of Youth and 
Age, and giveth nnto them both Dig- 
nity and Honour. Pont anus. 

Gentleneſs and Humiljty are wor- 
thy Vertues, that cauſe Men to be 
heartily and dearly beloved. Alex. 
Severus. 1. 

Live gently with thy Inferiors, as 
thou would'ſt thy Betters ſhould do 
with thee; and do to all Men, as thou 
woultſt be done by. Seneca. 

Thiak not thy ſelf to be that which 
thou art not; nor deſire to ſeem great- 
er than thou art indeed. Seneca. 


Sive place to thy Betters; and to 
thy Elders, be not high- minded; be 
ſerviceable to every Body; do not 
that to another, which thou thy ſelf 
hateſt ; but hate Violence; be gentle in 
thy Behaviour, and familiar in Com- 
munication. Mex. Sev. 


Humility 


(90) 

Humility and Gentleneſs will ba- 
ther the beſt, than think the 
worſt of a Friend. | 

Love God and Truth, and ſo hat one 
thou ſave thy Soul. other 

Reaſon not with him that will de- 
ny the principal Truth. Ariſtotle. 
Nature hath given to Man two, Tc 
Ears, and but one Mouth, that we | thee, 
ſhould be readier o hear than to fight 
ſpeak. Socrates.  Gad, 

There is one way to go ſurely, wiz. in d 
for a Man to ſet little by oY and 
Things, and te keep himſelf only f | 
actently contented with Honeſty. - 

_ Haxder it is to ſuftaig Grief, than to 
adftain from Pleaſure; but more hard 
to paſs through Difficult Things, thas - . 
to moderate our Pleaſures. S N 

Without Love, no Vertues can be 
perfect. Hermes... 

True Love is that which is 
gs ins worked to ferve him whom 
N 16V Propertins. 

Love all Men, and be in ſubje&ion 
to all juſt Laws; but above all things, 
love and obey God. Sorrdtes. 

The greateſt Argument of God! 
Love, is to love that which 
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one Natural, from below; and the 


(9M) 
commands; and not to love that 


which God loveth not. a 
There ate two kinds of Love; the 


other Heavenly, from above. 
The Lover, loveth his Soul 
an his Body. 


better 
To be loving to him that hateth 


thee, is an acceptable thing in the 
fig ht of God; thou ſhalt be 'of 
God, if thou follow'ſt him in this, 
in deſiring to do good to all Men, 
and to hurt no Body. Homer. 

The Concord of Brethren is ſurer 
than a Stane Wall. Aztiſtbenes. 

There is true Love, where are two 
Bodies ſeparate, and but one Heart 
together. Mar. Aurel. 

None truly love God, that ſtrive 
to will any thing gantrary to his 
Will. Pacuuix. 

This Love onght to be praiſed, vix. 
For a Man to love his Neighbour for 
God's fake; as every and ver- 
tuous Man, loveth every Man; bat 
be that loveth for bis ſenſual Luſt or 
Appetite, or when he loveth for de- 
licate Fare, or when his Mind ſwift. 
ly runneth or Juſteth after worry 


2 | 
this Love ought to be diſpraiſed. y- 
thag or as. 352 
Kemember them that have done 
thee good, and forget not their Be- 
nefits. Periander. | 
Be always one to thy Friend, as 
well in Adverſity, as in Proſperity. 
Give blameleſs Counſel, and com- 
fort thy Friends. Bias. | 
Better are the Stripes of him that 
faithfully. loveth, than the deceitfu) 
Kiſles of him that hateth. +4 
Love — Temperance, Pru- - 
deace, Truth, Faith, Experience, - 
Dexterity, Diligence, Sobriety, and 
Pi . Pittacus. | 
Charity is a good and gracious EA. 
fect of the Soul, whereby Man's Heart 
hath no fancy to eſteem, value, or 
—— any thing in this wide World; 
ſides or betete the Care and Study 
to know God. Hermes. 
As God himſelf is all Charity and 
Love, and the only beginning of al 
Goodneſs; ſo there floweth freely 
from him, as the only Fountain of 
Grace, into. the Heart of Man (the 
Inſtrument of all Grace) all = | 
Motions to work well, and that | 
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(93) 


ly, lovingly, 4 and of good-will, 
Power irit, without 
_ — — ʒ but reverent- 
eking the ma 
er ur 5 Him, 9 whom ( 

— A he is ſo freely and rites 
Juſtified, and Saved. Hermes. 

Charity is not like one 2 dut 
is ſuch a thing, that by ma rees 
of divers Vertues it muſt be atta 
as the final Concluſion of all Labour 
and Travel in Vertue. ' Auguſtin. 

All Charity is Love; but don 
true, that all Love is Chari 


As Covetouſneſfs, Bribery, and Ex- 
tortion, are never tented, bat 
needy; ſo Charity and Liberality are 
evermore bleſſed. with Plenty. Plato. 

How can Charity to Man ſtand, - 
when Charity to God (which is Obe- 
— to his Will) is overthrown ? 

Whoſoever feeleth in his Heart 


any 


(94) 
r os 
manner of Evil againſt 


Perſon may de well a 


1 
that he 2 in Charity with | 
— is a word much uſed in | 
the Mouths of many 5. but not þ 
— * it is: common 


2 22 the Child of Faith 


. as God, and the Children of | 
God, are always known to be all one 
in Charity, Mercy, Pity, Patience 
Long - fu ing ; ; Wiſhing: Welfare, 
Health, and Life to every Man: 85 
the Devil and kisChildren « are know! | 
to be always one in their Envy, Spight, | 


— 1 Impatience, Re. cri 


ven — Impoveriſhing and 
Spellds; Hinderers of Health, 
54 very Plutarch. 


Ve delr rhem rhar nf, yer it 


by. Solon. 
To be Wortliy of 2 Gift, is more 
than to have a Gift given: Diogens. 
Whom peryerſe Fortune, long Sich 
nefs, Ser vice, Friendſhip, Vnfaithful 


— 


| 


tion of Goodneſs  _. 


| Suſtain, and Abſtain: Suſtain and 


Signs, whereby Go@ts Chit- 
ren are truly known from Hypo- 


bear Adverfity patiently; and'abſtain 
from all evi 


1 and filthy Fleafures. 


pickerus. 

Patience and Faith in God make a 
Ne h pere ty —— his 

is pe tient, who in hi 

Fury can ſubdue his — 
Better is he chat ſetteth light by 
Injury or Wrong, than he that r- 
roweth: 


him; but alſo doth Good a 


not, in a Man that can ſuffer, and | 
hath Patience, to have Vertue an 
| gth. Mar. Aurel. 5 — | 
He that is patient and ſober, ſhal 
never have cauſe to repent thereof. | 
Be patient in Tribulation, and give f 
no Man canſe to ſpeak Evil of ther 
By metk ſuffering Afflictions, Pi 
tience is made ſtrong. Hermes. 
Receive patiefitly the Words 0 
Corxection, alt they ſeem grie · 
vous. 
Humility and Patience, are the Pa- 
citers of Wrath and Anger. * 


— 
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unto God without 


(9) 


It is an excellent thing patiently 


to ſuffer what thou canſt not reme- 
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Creation are 
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the Flatterer, is not only . 
alſo ſpoiFd and devour'd. Ariftotle. 

He that is Liberal, ſlighteth not 
his Goods, nor giveth them to all 
Men; but uſeth them ſo as he may 
continually help others; and giveth 
when, and where, and on whom they 
are beſt to be employed: Hermes... 

| Liberality and Beneficence are of 

fuch * man they —— be ſe⸗ 
parated , Giving of Money is 
not Liberality, if it be not for a 
End and Puryoſe : Beneficence is ne- 
ver taken but ia the better part, and 
is a. Fruit of Vertue: Tullizs. 

A Liberal Heart is the cauſe of 
nevolence, although ſometimes 


ha 
* the part of an 


received Beneke : 


mine Bvil be alſo laid to thy Charge. 


Socr it65. 


Hethat hath wherewith, and giveth | 


nor, is 3 an Enemy; and he that 


ming, is but a ſuſpi 


forthwith, and 
—— 


kat need of Words to to cur Friends 
when we can ſuccour them with 


Works? Mar. Aurel. 


It is a great part of Godlinefs, to 


acknowledge the Liberality of God's 
and to give 


Goodneſs towards us, 
only Praiſes unto Him, from 
all Good Thin 

Toe Talk 


beſt Silence. 5 
e that fi HE 
— be fn 
uſed in due time; der bert 
„* Secr ares. 5 


OT 45. 


Speech 


whom 


proceed. Pacuvins. 
God, is the beſt Com- 
munication; und to think of Him, is 


eth Truth, cannot be 
he 2 Ari ſtetie. 
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Speech ought to be like Gold, which 
then is of Price and Value, 
when it leaſt Droſs in it; ſo a 


few Words ought to comprehend 
Store of tial Matter — 42 
ſtruction. Nat arch. 3 

Man ought to conſider before, 
what he will ſpeak; and to utter 
nothing, that may afterwards repeat. 


* 


(104) 
F 


is the Pillar of Forti- 
tnde, the Helmet and Shield againſt 
Luxury, the Keeper and Guide of the 
Byes, the Preſerver of Good-will, the 
Eraſer of evil 1 the Cor- 
recter of untamed an Enem 
to the diſorder d Will | of the So 
munneth Worldly Defires, hinder- 
eth Diſnoneſt Actions, breedeth Con- 
tinence, mollifeth Men's Hearts, 
and Reaſon for 2 Rule i in all 


* Paro. | 

Tem is a noble Vertue, and 
chiefly appertaineth to the honoura- 
ble State of Mankind. Phociov. 


nce calls a Man back — rol 


petites; ind 5 
— is fooliſh Rejoycing, or in un- 


ly Sorrowing. Dost in:. 

That Family is the beſt, which 
ps Unjuſtly, not Unfaithfully, 
— — with epentance; whoſe 
— confits'Þ a in a vertuous and 
honeſt Life, in being content with 
a Competency of outward Things, 


and uſing them temperately. — Fly 
; | corporal 
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but Vanity and Exceſs. Seneca. 


Let my Clothes and Bed be plain 
and. clean; and my Meat withour 
much Ex or Burthen to my 
Purſe or F. Sec.. 
| Youth intemperate; and full bf car- 
er 
lafirmities on - 5. Karre. 
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A good Tem tion of 
Soul and Body, — ility. Lem. 
He is worthy to be called a Tem- 
and Moderate Perſon, who - 
ly governeth and bridleth (thro? 
Reaſon) the Vice. of Senfuality, and 
wir 


Wicked live to eat, but the 
Good ext ive: Eat that which - 
neither hurts Body nor Mind 
for teaperato Perſons are the moſt 
excellent. Secret. x + 

To live well and frogally, tolire 
tely. Plato. 
is great 


her ds — 


de inclin'd unto I. 
m 


moderate Eating 


and Den and 
to live tooſely's and wantonly ; and 
contratily, how honeſt, fair;and com- 
mendable 


a thing it is, to live con- 
— — temperadedy, and ſoberly. 


Pomp and Effemina- 


7k not as 


y of this Word, but Knowledge and 
ertue, Crates! and chooſe a Life of 


wy 
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It muſt needs be a point of great 
Continency and Integrity, not to be 
caught with the Inticements of vain 
Beauty, Comelineſs of Body, outward. 
and gay Glory or Apparel, nor with 
10 N fring by Nane 8s, bet 
to U n 
and Seng yea, and with G2 f. 
dle of the — *. to — 
ſent to corrupt Concupiſcence, hi 
waghe in char 1 pp them le- 
y carna nd blind 
went in them: Men., 
Beware of i Baits of wanton Wo- 
A 

are great | to hi 


= 


and defp 1 8 of 
| or certainly pre- 
| ineth Salvation in 


(tto) 
Let Youth take delight in Good 
Thin ; for Pleaſiires are backs 
of Evil: The' momenta 
of a deficious Life, opt heyy 
eternal Sorrow ; the ſhort Pain 4 
the wontrary, with eternal Pleaſures, 


Plato. 

He is bo be actbunted Free and it 
— who is void of all evil Luft 
iſtence. - Cicero. 

a Power | given unto 


| 


| 


tious, Hor Lul cn 
Free and at Libetty. - | 


He is 4 Slave Hascd, who is in 
Bondage 
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e to his own evi AﬀeRjons. 


why ſelf to Vertile, that in 
the time £5 "come thou nf be 
praifed. Plats. | 
It is meer Wickedneſs to ſeek Praiſe 
by counterfeit Vertue. IF. - nes. 
in att thy d fly the 
Praiſe and Glory o — 

iſed, that 


He is greatly to be 
leadeth an nncorrupt Lift that loveth 


We muff beware, we open 
Ears to ſuch as us fallly : 
fuſfer our bes to be Batter U. alin 
When thon ariſeſt in the Morn 
ing, determ ĩne fo to paiꝭ the follow- 
BT Ve buy Sqdgh at Night # Stave 


At thy — ins and Oo ri 
8 Labour, paring and Ln 
be mindful of God thankful un- 
to Him, and remember his Benefits, 
not only towards thy ſelf, but alſo 
towards all Mankind, gf through- 
out all the World. Aar. Aurel. = 
What- 


* 


merated, 

the. 
25 
i Pang: 


all Men 
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ion of ſome of them, and 

and Hurt they bring both to | 
; which I defire and wiſh 
be warned. to. refrain 


and 


We KEPFR=ES 885358 


"PT B'S 


- 
[ ' 


bRASTATI ee 


(113) 


CHAP. VL | 
fb at ; and particularly of 


=> 8.8 or Malice, 
al or or Idlene fs, 


Gann Glatror and 
neſs, Uncleanneſs, Lying and Deceit, 
Flattery, and Backbitin 5 Swearing, 


= Ignorance. Repent ance 

— the V alze of Time. ? F 
IEE i is a Garment moſt 

comely precious, W 
the Soul is garniſhed to the Glory * 
the moſt High God; ſo Vice and 
Wickedneſs are filthy, abomina 
and r which corrupt 
deſtroy Soul, to 
Will of God. W 

To be a true Victor, is to ceaſe 
nnn Men without; and 
ingage in another Warfare, againſt 
the Enemies within, (viz.) carnal 
110 Affrctions and Deſires. Diw- 


to ſecure a Man from 
One may to ure Van Fro 
Examples of it; 'tis too much to have 


them 


(714) 
them near us, but more to have them 
within us: Hl Example, Pleaſure and 
Eaſe, are, no doubt of it, great Cor 
ters of Manners; -—Thoſe are the 
Inſtructors (toVertue) that teach 
in their Lives, and prove their Wards 
by their Actions. Seneca. 

As there is nothing upon the Earth 
better than good Men; fo there is 
nothing worſe than wicked ones. 

As Men, for their Bodily Health, 
do abſtain from Evil Meats; ſo ought 
| to abſtain from Sin, for the 
vation of their Souls. Hermes. 

If thou haſt ſinned, repeat ſpeedi- | 
Iy, and tarry not till to morrow. 


Ariffotle. 
. thy own Vices, and be | 
not curious to find out other Men 


Plato. > | 
. Beware of Sin, that Serpent of 
1, which ſpoils it of its Or- 


the Sou K. * 
naments of Innocence Integrity. 
ieee. | | 
_ Uſe not Familiarity with any vi- 
Sin ſeparateth the $6 1 from God, | 
Sin ul | 
Anacharſis. 
| Through 
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Through Sin and Wickednefs, Ring- 
doms are altered and romeo Ewe Plate. 

If a Man did rightly 
the high Majeſty of the grea 
terrible God ; would he not apt. 
that when he hideth himſelf in Dark- 
kneſs, and doth the Works thereof, 
that he ſhould be neyerthelefs mani- 
feſt unto Him in all his Doings, who 
is able to — the Secret of the 
Heart? 
Wick cauſeth the Spirit of 
God to withdraw from the Heart 
of Man; fo as not to work in him, 
according to his Gracious Efficien- 
"Tis is better to ſuffer Death, than 
by Compulſion to do that which is 
Evil. Hermes. 

Vertues cannot be ſeen in a Man, 
— he firſt put away his Vices. 


Yes. 
To be much Inquiſitive about o- 
-— > - rd. of an Evil 


ER 
ood Governor, that com- 
to avoid Vices, and 
menguth enters $0, aries Pareo. 
If they be Miſerable who have 
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1 Maſters, although 
gn rom them ko mich more MAR 
2 2 7 e their Vices, 


from whom they 
will not fly ? — 
* 1 low Wick 


that moſt wretched 
Tens al Vexation a a roy 
Conſcience. Virgil. 
* The Fault committed is of our 
ſelves, but God is blameleſs. Care. 
Every Sin is conceived firſt in the 
Heart, and afterward finiſhed in 
Word or Fact. Arnobius. 
Tbe Heart of a wicked Man is de. 
filed and unclean; and all the Sing | 
committed by bim, proceed from 
thence, as from a Fountain of al 
Bvil. Idem. 
All Ambition hath this Vice, not 
to look back. Seneca. | 


Pride,Statelineſs,Loftineſs of Mind, 
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Neighbour ſwell not in Pride 
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: For i 


inſt thine Inferior, or 


of Rumler, Siadiy enbrgeiag in 
embracia 

with a at and favovrale Coun: 

tenance; a im friendly 

thou may ſt happily do it. Pleizas. 

Abuſe not thy Eſtate ;, hate Pride; 
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niture, but Qualities ; ſo 
de efteemed-for Vertue, not 
Secrates. 1 
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us 
Portion, with chat Natural Hab 
andComelinefs which God hath given 
us, r. Prius. 2 
- Ambition, and ſtriving for World- 
1 Honour and Promotion, are very 
ferable Things, ſhort of Conti 
neance,. and haſte to an evil Ed 
Talliw. - ” +. _ 
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| Envious Men are Tormentors unto 
themſelves. Alex. Sev. * 
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VU is the State of Envious 
and Ma Perſons. Plats. 
LfA yes wy wick 

in to be a Ww 

Hatred and Envy ry. Mar. p — 

: Ifony Man ſigh Evil df thes, gag 
envieth thee, regard it not, thou 
ſhalt diſappoint him of his Purpoſe, 


, Be not. Eavious at an. Pril Man' 


es 5d ee 


"It is The Fault of the World, to de 
Envious at Vertue. Tullaass. 

Malice drinketh the moſt part of 
its own Poyſon ; the Poyſon which 
Serpents do without any harm, 
they ſpew ont to others Deſtruction: 
But the r nid bo hurt 
none ſo much as themſelves. Seneca. 

He is unt Friends,” is Malici- 


Ni Words i the Evil 

of the Heart. Ariſtotle. 
The way to ac preſs Malice, is not 
with Stoutneks : _ with Meeknefs, 
Geatles 
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Fe chat prefers the Doiag' of his 
own Will, to the Doing of the Will 


thew Anger, if not for 
141 ic it 
He 


2 


which cannot be amended ; or defire 


G 2 the 


from Anger. Seneca. 8 
Ye make Wars and Battles out- 
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. —ldleneſs may be called the Grave 
of a Living Man; it isa thing where- 
in his Lite dieth ; and thereby his 
Soul is twice buried in him; once 
in his Body, and next in his Sloth.. 


inte, Sloth, Niceneſs, and vain 
Curioſity, are Companions of Un- 
thriftineſs. Afar. Aurel. 
Idle People in a Common-wealth, 
are like Drones in an Hive of Bees. 
The Idle fort of Men in a Common- 
wealth, labour rather to ſow the Thi- 
Mes, Phorns, and Weeds of their 
corrupt Wits, than the wholſome 
Fruits of honeſt Iuduſtry, Truth and 
"Ie is the Property of micked People 
I is perty of wi P | 
to apply their Miads uato Idleneſs, 
Pride, Gluttony, and Tyranny. Idem. 
We may daily fee, that througli 
Sloth and Idleneſs, divers. valiant, 
ſtrong, and goodly Men do fall; ſome 
to Beggary, ſome to Filthy Living, 
ſome to Picking or Stealing, ſome to 
Murtheriag; which afterwards, be- 
ing juſtly brought to Puniſhment, 
through the Breach of good Laws, 
do impute a great part thereof to 
G 3 their 


( 126) 

their Parents, Tutors, or Governors, 
who gave them too much When 
the Days of their Youth : — 
on the contrary, if they 
Educated and duly — * W 
fome honeſt — or TL 
they might have profited themſelves, 
and lived to the Benefit and Ora: 
ment of the Publick. 

Much Eaſe maketh the Heat of the 
Body feeble ; but Labour would diſ. 
ſolve that which onght naturally to 
be purged out. Galen. 

They that do Good, are well im- 
ploy'd; they that ſped their Time ia 
vain Recreations, are idle.  Socrares. 

Soft and Voluptuous Ways of L- 
ving, beget neither a gad C Conſtitu- 
tion of Body nor Mind. Jdem. ' 

It is as difficult to break Cuſtom 
long uſed, as to change or alter Na- 
cure. Plato. 

That Man ought. to be reputed 
Good, that is always well Imploy'd; 
and the Idle, without farther delay, 
ought to be contemned as 
Inordinate Deſire of Wealth and 


Power, is the Source of — 


covetous Deſires and Appetites ſub- _— 
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yert Faith, Honeſty, good Name, aud 
all other Vertues. Saluft- 
It is ſeldom ſeen, that where Ho- 
nour — Avarice abateth. - 
Alex. Sev. 
Where Covetonſneſs of Money is, 
there reigneth Miſchief. Drogenes- 
Sometimes to deſpiſe Money, is 2 
t and ſingular Advantage. Cicero. 
The Soul is loſt, that delighteth in 
Covetouſueſs. Flato. 

Covet not thy Neighbour's Riches, 
teſt thou be deceived, and therefore 
hated; for to covet, is an evil Qua- 


lity of the Mind, by which Man en- 


deavoureth (by all — to draw 
unto his own Uſe, that which beſt 
pleaſeth him. Serre. 
The Matter goeth not well, when 
that which ſhould be effected by Ver 
tue, is attempted by Money. Tulline.. 
Covetouſneſs, or the Love of Riches, 
is evermore a Vice; but the Contem- 
ning or Deſpiſing of Riches, is a moſt 
Excellent Vertue ; in the Sight of God: 
whoſe Children wholly depend on his 
Fatherly — as their Suſũci · 
ency; and have no farther care, ex- 
cept they may thereby (as the Iaftru- 
G4 ments 


| ( 128 
ments of his Grace) ſhew forth his 
Praiſe and Glory only. 

Covetouſneſs is a Poyſonous Ex 
and of ſuch Force, where it is r 
in the Heart of Man, that it worketh 
in him, not onlya Careleſneſs of God's 
Holy Will, but a Contempt of God 
himſelf; for whoſoever is inſlaved to 
that inordinate Affection, is manifeſt 
Iy turned from God. 

Fortifie thy ſelf with good Works, 
and fly from Covetouſneſs. Ariftecle. 

Covetouſneſs cannot be ſatisfied 
with Abundance; for the more a Man 
hath, the more he ſtill defireth. B- 
thagor as. 

o the covetous Man is no Satiſ- 
faction; for Covetouſneſs increaſeth 
as faſt as his Subſtance. Horace. 
He that Hoardeth up Money, ta- 
keth Pains for other People; and to 
delight therein, is a dangerous Plea- 
ſare. Plato. 

It is no Marvel, for a — Man 
not to be covetous; but it is a great 
Wonder, to ſee a covetous Man good. 
Covetouſneſs taketh away a Man's 
good Name of Gentility; but true 
Liderality procureth it. Plato. ww 
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We ought to be fully perſwaded, 
that though we could ile it from 
God and Man; yet we ſhould not be 
Guilty of Covetouſnefs, Injuſtice, or 
Vacleannefs. Tullius. 

A covetous Man will ſooner take a- 
Wiſe that is Rich, Vicious, and De- 
form'd, than one that is Poor, Ver- 
tuous, and Beautiful. Mar. Aurel. 

Covetouſneſs oft-times begnileth 
the Belly. Idem. 
Let no covetous Man have Rule 
over thee, nor yield thy ſelf ſubject 
to Covetouſneſs; for the covetous 
Man -will defraud thee of thy Goods, 
and Covetouſaeſs will defraud- thee 
of thy Soul. Ariſtotle. 

When the intemperate Deſires of 
a Man are at liberty to fulfil the 
ſame, and do do it, then the Soul is 
the leſs regarded, and abides ia a mi- 
ſerable State. Cicero. . | 

We. cannot ſo well exerciſe our 
Spirits, when we are. ſtuff'd up with 
Meat ; neither ought we to gratifie 
the Palat and Belly only, but rather 
eadeavour Tranquillity of the Mind: 


For that which is contained in thoſe 


other Parts, periſheth; but the Soul, 
8 5 ſeparated 


(1309 
ſeparated from the Body, abideth for 
Ever. Ciceros. ; + 


Intemperance is a Vice, that 
ceeds from the coveting Part of dan, 
whereby we deſire to enjoy unlawful 
Pleaſures. Arifotle. | 

"Thoſe Men that are addicted to 
the Food. of their Sonls, are like 
Beaſts, who never enjoy true Plea- 
_ Plato. nl | 
. Glattony is 2 Vice very Odious, 
Monſtrous, and Filthy; more fit for 
Ravening Birds, or Brute Beaſts, than 
for Reafanable Men. — ; 
. -Ghuttony, Avarice,. Luft, are 
three evil Miſtreſſes to ſerve; they 
always immoderately deſire, and ne- 
ver ſufficiently content. Cvilon. 
He is not only to be be accounted 
a Glutzon, that Eateth greediiy, and 
devoureth overmuch in Quantity; 
but he eſpecially that delighteth daily 
to fare Deliciouſly, pampering his 
Carcaſs, continually fatisfying 
Pleafures thereof, pl 
in his Belly, and making it his 
As Meats und Drinks are the good 
Gifts of God, and to be thankfully 
Aste received 


placing bis Felicity 
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received of Men for their Natural 
Uſe and Suſtenance; ſo if we dili- 

ly obſerve it, Nature will not 
Er hurtful Exceſs, but barely what 
is Sufficient, to the content of her 


ſelf. 
Not the Uſe of Meats, but the In- 


— ————— 


1 Diet a — 2 of the 
ought to be for Health and Strength, 
not for Pleaſure and Delight only; 
for all outward Excefs, is a Wir- 
neſs of the lacontigency of the Soub 
Cicero. 

O what a monſtrous Sight it is, to 
behold the Table of a Rich and In- 
ſatiable Glutton ! with what —— 
of the moſt Dainty Jankets, Coſtly a 
Delicate Diſnes, it is defer and cover d 
and as he bimſelf is therewith Mon- 
ſtrouſiy Affected, fo ſuch Monſtrous 
Companions he will often have about 
him; who, obſerving his Inclination, 
will extol him in his groſs Work of 
Wickedaeſs, and feed his Humour 
with vaia Diſcourſe, fooliſh Jeſting, 
and now and thea with Scurrility, to 
help (as they pretend) Digeſtion. 

Luxury 


% 


(132) 
Lutury leads the way to make 2 
deal of Buſineſs about Houſes and 
Diet; and we have employed our 
C——_— ices; for if 
we defire nities, our next 
is to Wickedneſs; and in — 
fon, we deliver up our Minds to our 
Bodies, and ſo become Slaves to aur 
Appetites, which before were our 
Servants, tho they now become our 
Maſters > What was it that brought 
us to the Extravagance of Embroi- 
deries, Perfumes, Tire-women, c. 
to wear Clothes, that will neither de- 
fend a Woman's Body, nor her Mo- 
deſty, but Luxury? Seneca. 
A Vol s Perfon, in fine, can 
neither be a good Pa- 
he is 
> not 


Man, a 
triot, nor a good Friend ; | 
tranf} with his Apperites ; 
conſidering that the Lot of Man, is 
the Law of Nature; and to obey 
God, is perfect Liberty. Seneca. 

Let the Feeding and Apparellin 
of thy Body, be altogether referr 
to Health and Strength, and not to 
Voluptuouſneſs. 

We are not ſo brought up by Na- 
ture, that we ſhould ſeem to as 
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for Mirth and Solace; but rather for 


C 133 


Gravity, or ſome ſerious and weighty 
Studies. Tullius. 
It is an ill thing for a Man not to 


deing | 
Madneſs; it emboldens Men- to do 


many ſorts: of Miſchiefs ; it both 
it; it does not only make Men vi- 
cious, but ſhews them to be fo: 


Seneca. 


Wine, inordinately taken, trou- 
bleth Man's Rea ſon, maketh dull the 
Underſtanding, weakeneth the Me- 
mory, worketh Forgetfulneſs, pour- 
eth in Errors, and bringeth forth 
Sluggiſhnefs : But a ſmall Quantity is 


fufficient for a wiſe Man, yea, for any 


Man ; for therewith; when he fleep- 
eth, he ſhall not be troubled. Boertine. 

The firſt Draught that Men drink, 
ought to be for Thirſt ; the ſecond 
for Nouriſhment; but the third and 
fourth too often tend to, and end in 
Exceſs. Anacharſic 


As 


( 134 ) 
As too much Wine weakeneth the 
Sinows, ſo it alſo killeth the Memory. 


Wine, unmeaſurably taken, is an 
Enemy to the Soul. Hſocr ates. 

Much Wine and Wiſdom cannot 
agree; for they are two Contraries. 
Wie and Wrath drown both the 


d. Of all other 
Vices, Swiniſh Drunkennefs is the 
moſt odious, wherewith the Body and 
Soul are deform'd, and the Figure of 
Man is (as it were by Inchantment) 
transform'd into an ugly and loath- 
fome; Image. Galen. | | 
To Drink to Exceſs, is every where 
abominable. Diogenes. 
To drink much, is the Property 
of a Spunge, but not of a Man. De- 
benes. 

_- Druakennefs ought to be eſchewed 
of all Men. Plato. 

Drunkenneſs diſcovers Secrets, un- 
doeth them that delight therein, and 
maketh a Man worſe than a Beaſt. 
Plutarch. Plato. The 
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The End of. a Riotous Liver and 
Prodigal Spender, is commonly Beg- 


gary» » 

Luxury ſteals og ſome by degrees; 
firſt, it ſhews it ſelf in a more than 
Care of our Bodies; it flips 
next into the Furniture af our Honſes, 
and it gets then into the Fabrick; 
Curiafity, and ace of the Houſe 
itſelf. It appears, , in the Phan- 
taſtical Exceffes of our Tables. 
The Moſt Miſerable of Mortals are 
they, that deliver themſelves up to 
their Palats, or their Luſts: ThePlca- 
fare is ſhort, and turns preſently 
Nauſeous; and the End of it, is ei- 
ther Shame or Repentance. Senccs.. 
Riot, in every Age, is Reproachful; 
but for an Old Man, moſt Shameful. 

Pleaſure ſoon peri > but Ver- 
tue never dieth. Periander. 42 

That is moſt truly Servitude, when 
a Man, without Moderating bis Ap- 
petite, doth indulge Luſts and Plea- 
ſures; which to overcome, is more 
Commendable than the winning. of 
manyGreat and RichCities. Diogenes. 

latemperance corrupteth the Soul, 
and deſtroyeth the Body; becauſe ir 
con- 


ing ; make the Mind dull and unapt; 
and undermine Reaſon it ſelf Plc. 


8 

terly abhorr'd, deſpisd, and ſet at 
nought of all Men: But he that hath 
enſlaved: bhimſelf to them, is more 
bound than any Bondflave or Cap 
tive; for Diſhonour, Shame, and an 
Evil End, wait upon Luſt, Unclean- 
nefs, and all other Vices. Ariſtotle. 


Fly-fithy.Luſt, as thon would'ſt a 
Enforce 


furious Perſon. Diegener. 


* ——_ 
* 
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Enforce thy ſelf to refrain thine 
Evil Luſts; and follow that which is 
Good ; for the Good mortifieth and 
the Evil. Pythagoras. 

He that vanquiſheth his Luft, is a 


a * 5 
| Filthy Luſt and Whoredom bring 
innumerable Evils; they take from 
— and Tr 
which are precious things; no 
Vices ſtink more; they conſume his 
Eſtate, decay the Strength and Beauty 
of the Body, greatly hurt the Health, 
bring many filthy Diſeaſes, decay the 
Flower of Youth long before the Day, 
i 
in 


haſten old Age, dull the Wit, bl 
the Sight of the Soul, and grafr 
Man as it were a Mind; are 
a Detriment to honeſt Studies, take 
away the Uſe of Reaſon, which is the 
Native of Man; with many 
other Evils in this Life. 

Harlots, being foul of Nature, de- 
ceive Men with their painted Faces; 
and under fair, white, and ruddy Co- 
lours, they hide their ſha and 
filthy Viſages, Geſture of 
Body, Lightneſs of Countenance, Gau- 
dineſs in Apparel, Unclean — 


(133) 


It is a moſt and fave Aeon 
ment, that the Heart within is oy 
filthy, defiled — „ when- 
— on — 7 8 ongue uttereth unclean, 

thy and wick 

They that are Ned towards 
the Doctrine of Truth, have theif 
Minds fo blind, that they cannot a- 
bide the Light thereof. Boetins. 

To Lye, is a ſervile Vice, and ought 
to be hated of all, and not pardon d 
in any. Plutarch. 

L is a monſtrous and wicked 
Evil, filthily defileth and 
8 Cod. the Tone > ſpeaks rh 

is to T 
and _ Ning, che T 
yiag, the Truth is broken, 
FR gnevouſly offended, our own 
State and our Neighbours alſo much 
impaired, Faith and Credit are great- 


ty weakned, and fometimes taken a- 
wWay.: Solow. 
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He is not to be credited, that hath 
once violated his Oath, — — he 
fwears by the Immortal 
It is not good to Credit them that 
will Lye for Advantage; it's not the 
Property of a good Man to Lye upon 
any Account. 

He that accuſtometh hinaſcif to 
Lying, ſhutceth himſelf from the 
Com ble Preſence of God, and 
hamfelf to the Devil, and to 

bitter Bondage and Power. 

There is little Difference betwixt 
e great Teller of Stories, 66 Lyne: 
Seneca. | 
Ar Lyars and Flatterers ; 

art in Authority, puniſh 
them, Hermes. 

He that dares make a Lye unto-his 
Father, or feeketh means to deceive 
bim, ſach an one dareth much more 
to do the like unto another. Terence. 
He ought not to Lye, that taketh 
upon him to teach others. | 
The Reward of a Lyar is, not to 
— when he fpcaks Truth. 


There is no Goodneſs in a Lyar. 
Plate. 
Flattery 


i thy y ſelf, behold x IT ſelf 
well; and to know what _— 
give no Credence to another. 

Let no Man 
thee to do any Evil, nor to believe 
any otherwiſe of thy ſelf, than the 
art indeed. Mar. Aurel. 

Neither Flatter nor Chide thy Wife 
before Strangers. Socrates. 
Neither Slander, nor Flatter, nor 
be a Buſie-body with other Blend 
Matters; but thiae owa Works 
always before thine Eyes. 


Backbiting hath this peculi 
viz.) It hurteth a Man abſent, 
hiddenly and craftily, that the 
Party is not aware of it; bur. is ſud- 
denly defamed, or undone, 3 


by Flattery * — 
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ting hurteth 
x Ku 


cer know by whom, how, 
th Charity, dif- 


maketh 
d Hatred. 


cauſeth 


"that taketh 
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their Agreement 
4 make the Error mole. r 
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the Talk of Fools to wiſe Mea that 
hear it. | 

When the Conſcience is drowned 
then 
— into great Fooliſh- 


with Worldly Pomp and Riches, 


When thy Spirit. is drawa with 


oy elf; w 

aineft, a ſtedfaſt and an aſſured Joy 
poſſeſſeth thy Heart. Exictetis. 
There is no greater Victory, that 
for a Man to iſh him 
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Honeſtly and Vertuouſly in the Sight 
of God. — __ * 
Repentance ſignifieth great Angu 
and —— — begot in the 
Heart of him that hath grievouſly 
ſinned, and endeavoureth to amend, 
by forſaking his Wickedneſs, and fol- 

lowing Godlineſs. 

True Repentance is to ceaſe from 
Sin. Ambroſe. 

_ Sia goeth before Repentance; and 
after Repentance, followeth Newaneſs 


of Life. Faſtin Mar. 


An accuſing Conſcience is the moſt 


| ſecret and terrible thing that can be, 


at the approach of Death. Platin. 
God offers the Grace of Repentance 
to all Men, but all do not receive it; 
and many, who for a time do re- 
peat, fall away, and their Latter 
d is worſe their Beginning. 
Auguſtin. 
b not at Night, before thou 
haſt called to mind thy Actions in the 
Day paſt, and repent thee of the Evil; 
but rejoyce in that which was well 
. 07 46. 
Trouble is a Preacher ſeat from 
God, to bring Man 8 the . 
0 


( 146) 
of his Sin, and to call him to Re- 
ntance. Hermes. | 
Like as the Sinner's Mind is turn'd 
from God, and is far from, and eſtran- 
ged to Him, ſo long as it is given to 
the deſire of Sin; ſo by Repentance 
zit is turn'd unto God, and doth re- 
verentl fear, worſhip and 8 
whom 15 before deſpiſed ; if thou 
fendeſt, Remedy isRepentance 
* z it is no mat- 
ter how corrupt the Air is, o that thy 
"Conſcience be clean — Sin. 

Of all things that are ſpent, Time 
is the moſt precious. Theophr eſte. 

Time is the moſt precious thiag 
cons be —＋ Periander. 
ous Mornings are 
Feat by by ſoa: 1 — with 

aylors, Barbers, and Tire-women, 
Patching and Painting, betwixt the 
Comb and the Glaſs ? They Live as 
if they ſhould never Die, and with- 
out any Thought of Humane Fratk 
Ty- Seneca. 

.It ſhould be our Care, before we 
are Old, to live well; 
we are fo, to Die well, that we 


may 


LEI — 


and when | 


our End without Sad- | 
neſs; 
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the whole World for thoſe Hours a- 


5 
T 
* 


= 


a 


= 
2 * 


a27S 


77 5 


As Everlaſting Felicity doth im- 
mediately attend the Godly after the 
ſhort Race of their Miſery; fo Ever- 
hfting Torment immediately 
ſueth the Ungodly, after the 
Race of their Worldly Felicity. 


Lalt antius. 
it 1$ 


So profuſe are ſome of * 
never put it to Account, t 
exceeding Valuable; but becauſe they 
do not ſee it, they reckon upon it as 


nothing; and yet theſe eaſie Men, 


when they come to die, would give 


H 2 gait 


ch 8 2 ſid 
in, whi inconſiderably caſt 
— before, but there is nc re- 
covering 'of them ; but when 
fall ſick, what Promiſes of amend- 
ment, if they eſcape that time 
What Exclamations againſt the Fol- 
ly of their miſpeat Time! And 
== they recover, they Relapſe—- 
great a Shame is it to be layi 
new Foundations of Life at our laf 
Gaſp! While we are Young, we 
may learn to live well; but when 
Age comes on, we are ſeized with 
 Languor and Sloth, afflicted with Di- 
ſeaſes, and perhaps die worſe than 
we were Born; which is our own 
fault. Seneca. 

In the Diviſion of Life, there is 
Time paſt, preſent, and to come; 
what we do, is ſhort; what we ſhall do 
is doubtful ; but what we have done, 
is certain : The Paſlage of Time is 
wonderful quick ; Man muſt look 
back to ſee it, and in that looking 
back, he has Ages paſt ata View: 
but the ent gives us the Slip un- 
perceived; tis but a Moment that 
we live ; and yet we are dividing 
it into Childhood, Youth, Man's |} 

Eſtate, 
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Eſtate, and Old Age, all which de- 
grees, we bring into that narrow 
compaſs (of our Life) if we do not 
watch, we loſe our oppo6rtunities.--- 
What greater Folly can be in the 
World, than the Loſs of Time, the 
Future being ſo uncertain }F We 
ſhould therefore firſt prepare our 
felves by a vertuous Life againſt 
the dread of an inevitable Death ; 
and it is not for us to put off being 
good, *till ſuch or ſuch a Buſineſs is 
over; the Conſcience of a good Life 
puts a Man into a ſecure Poſſeſſion 
of Felicity ; but he that leads a wick- 
ed Life, is afraid of his own Memory, 
and in the review of himſelf. 
Time 1s Precious to him that well 
ſpendeth it. 


H 3 CHAP. 
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CHAP. VIL 


Containing 4 Century of Divine and Aa- 


al (but d wei i 
. 


into an Alphabetical Order. 


1. * Man is the Similitude of 
2. ASlave to Paſſion hath no Power 
to Rule his own Will. 

3. A Man that is Obedient to the 
Dictates of Right Reaſon, cannot in- 
jure his Neighbour. 

4- A quiet Man joyneth Wiſdom 
with his Simplicity. 

J. An Evil Tongue is ſharper than 
a Sword. 

6. Affirm nothing before thou 
know'ſt the Truth. 

7. A Man ought rather to embelliſh 
bis Mind with honeſt Arts, than deck 
1 

Anger is the Ca i 
and 1 R : 

9. An Upright Man, and an Ha 
Man are ans. ” "oe 

10. All the World is the Tem 
of God. 11. 


noted Authors before named, and put 
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tt. Be careful of ſuch things, as 
appertain to God. 
12. Be not earneſt in thy Deſires 
after any Viſible Thing. 

13. Be the ſelf-ſame as thou pre- 
tendeſt. 

14. Be not high-minded. 

15. Be not haſty to ſpeak, nor ſlow 
to hear. : 

16. Be ſatisfied with little, and 
covet not other Men's. 

17. Be Sober in thy living, and re- 
pleniſn thy Heart with Wiſdom. 
© Chaſtity is the Beauty of Man's 

19. Conſtant Love is a Priacipal- 
Vertue. 

20. Cuſtom, without Truth, is but 
an old Error. 

21. Cuſtom is as it were another 
Nature. 

22. Do that whereof thou ſhould'ſt 
not Repent. 

23. Do that which is Juſt, and ab- 
Al Dread God, and keep thy fl 

24. Drea , and k 
from vain Glory. * - 

25. Drunkenneſs is an abominable 


Vice ina Teacher. 


H 4 26. Eat 


(152) 

26. Eat rather for Hunger, than 
for Pleaſure or Delight. 

27. Enſue the Vertues of thy Godly 
Anceſtors. 

28. Fix thy Mind to do Juſtly; and 
fee thou Swear not. 

29. Fear dependeth on Love; and 


without Love it is {ſoon had in Con- 
| 


tempt. 

30. Fly from Filthineſs of Life. 

31. Fly the Company of a Lyar, or 
beware thou believe him not. 

32. Give Place to thy Betters, and 
Elders. 

33- God is ſeen of the Vertuous 
Mind. 

34 God is all Goodnefs and Love. 

35- God is Carefal for all, both 
Small and Great. 

36. God is the Law of Wiſe and 
Sober Men. 

37. Good Education is the way to 
Manners. 

38. Hate Pride and Vain Glory. 

39. He that helpeth the Evil, 
hurteth the Good. 

40. Hope of Reward maketh Pain 
ſeem eaſie. 

41. He is in great danger, that look- 
eth not to his Soul. 4 


| 
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42. Haſte often cauſeth Repen- 
tance, and a Froward Heart findeth- 
no 

43- It is a point of Flattery to 
praiſe a Man > his Face. 

44- If thou haſt done well, thank 
God; if not, repent and ask him 
Forgiveneſs. 

45. Infamy always enſueth Arro- 


of” + In Proſperity beware, and in- 

Adverſity hope for better things. 
47. Judge according to Equity. 
48. Law is the Tryer, and Finder 


out of Truth. 


49. Let not thy Tongue run before 
thy Wit. 

50. Let thy Mind rule thy Tongue. 

51. Labour not much for that 
which will periſſi. 

52. Love, if thou would'ſt be loved. 

53-. Let not thy Thoughts depart 
from Truth. 

54- Let no Man perſwade thee by 
Flattery to do any Evil. 
55. Learn to bear. hard things, 
that thou may'ſt bear eaſie things the 
better. | . 

56. Love thy Neighbaur 

: 4 Sx, 


| not thy Thouphts dep 
x7. Let not ts d 
from Truth. 
58. LoveRighteouſneſs and Truth. 
59. Miſeries have Power upon 
Man, and not Man upon Miferies. 
60. Miſery will be the end of med- 
ling with many Matters. 
61. Nothing can corrupt a Mind 
wholly dedicated to Vertue. 
62. — thy Gates to Flat - 
terers and Diſſemblers. 
63. Praiſe little, but diſpraiſe leſs. 
64. Piety is abſolntely neceſſary to 
Happineſs. 


65. Piety is the beſt Armour. 
66. whatſoever thou Pro- 
miſeſt; but promiſe nothing unlaw- 


ful. 

67. Praiſe no Man as Bleſſed and 

FLOPPY» till thou ſee'ſt the End of his 
Ire, 


68. Popular Applauſe ſoon periſh- 
eth, but true Honour never dieth. 

69. Quietneſs is fare, but Raſhneſs 
is dangerous. 


ity. 
71. Refrain from foul Language. 
72. Reverence thy Parents. 


7 Re» 


— 


. Rejoyce not at any Man's Ca- 
m g | 


» 4 8 na 
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us. 
74. Reproach not thy Friend, 
though he recede from thee a little. 

75. Reſtore what is committed to 
thy Truſt. 

76. Riotous Living oft brings Po- 
verty and Contempt. 

7. Repentance is the end of Filthy 
Amours. 

78. Speak well of that which 

79. The Mother of extream Miſ- 
chief, is Wordly Wiſdom. 

80. Take heed uato thy ſelf, and be 
circumſpect. 

81. Take patiently whatſoever 
e —_ 

bT is more in Honeſty 

than in an Oath. 

83. The Tongue is the Bewrayer of 
the Heart. | 
84. Too much Self-love is the 
cauſe of much Evil. 
85. To do good, is the beſt Courſe. 


of Life. 
86. Thiak firſt, then Speak, and at 
87. To 


laſt Perform. 


(15s ) 
$7. To fee, is a ſmall matter; but 
to foreſee, is a token of Wiſdom. 
88. True Vertue ſtands not in Say- 
ing, but in Doing well. 
$9. The Kindneſs of Flatterers is 
chaſed away by Adverſity. | 
90. To be exalted with good Suc- 
cefs, is to run in a ſlippery Way. 
91. Vertue is the Beauty, Vice the 
Defor mity of the Soul. 
92. Vertueis beſt try'd by Ad verſity. 
93. Vertue is an Armour, none can 
pierce, or take from good Men. 
$4- Wicked H like ill Guides, 
deceive a Man, and lead him into Sin: 
 95- Whoſoever thou art, learn to 
know thy ſelf. 


Neighbour, do not thy ſelf. 
97: Where Senſuality reigneth, 
Reaſon taketh no 

98. Walk not in the way of Ha- 
tred. 


99. Wiſdom is a Vertuous Compo- 


fure of the Soul. 


100. Wrath and Haſtineſs are ve- 


EI Counſellors. 
CHAR 


96. What thou takeſt ill in thy 
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Giving 4 brief Account ( according to 
H what the Author: were, and 
of ſome Remarkable Paſſages in the 
Lives of ſeveral of them, and in what 
Time of the World they lived; Begin 
ning, and more largely Treating of 
that Wiſe Philoſopher Socrates. 


CRATES, the Son of Sophroniſcus, 
a Stonecutter, and Phanareta a Mid- 
wife, was born at Athens : It was told 
his Father, he ſhould have the Guide 
of his Life within him; which ſhould 
be more to him than Five Hundred 
Maſters. He was a Man of wonder. 
ful Wiſdom, an Hearer of Arg 
r; and after ſome time ſpent in 


Natural Philoſophy, he gave him- 


ſelf to the Study of Moral and 
Divine Things, teaching Vertue o- 
pealy, and _— following the 

in his Life; inſtructing Peo- 
ple freely in juſt, grave, and vertu- 
ous Manners, and got his Living by 
bis Hand-labour; from which Cyts 


at laſt deliver'd him, becauſe of his 


Wiſdom, 


y 


of him, as Plats, — 
＋ apps, ippes, &c. Philo | 
in that time. He uſed — 
times, through Earneſtneſs of Speech, 
to ſhake his Head, ſtir his Fingers, 

ſometimes pull himſelf, to add 


1 — 


ſtrong and hardy, 


of a conſtant Mind, and inviacible 
Reaſon; he was alſo frugal and con- 


tinent; when many times walkiag | 
about the Market, or Places where 

multitudes of things were to be ſold, 
he was wont to ſay after this mas- 


1 


ner, Good Lord, how many * | 
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815590 
lere, that I bene no med ef; but other 
Men are ud Mind, thinking bow 
| many things they lack !' Socrares xe) 
ing wi that having | 
ing to Nature, uſed himſelf to few 
and mean things, he neither coveted 


— * 3 
in every Place; he prof 

the EW 2 leſs in Recreations, . 
tan in Studies; teaching not 
| only in the Chair, but i in his Eati 
in the Field, in the Market, and 
in the Priſon. Thus he made every. 
3 

a Wife na 

wo Was be = very 
with her Tongue, which was a great 
| Exerciſe for him to bear; ah 


A 
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hft, being accuſtomed to it, ſaid” 
(when his Friend Alcibiades i | 
his Patience) I am no more gri 
therewith, than when I bear the Noiſe of 
the Wheel that draweth up Water out of 
the Well. 

He deſpiſed ſuchi as were ; 
— in we and — 5 — 
ied in mean Fare, ſaying, 
were moſt like unto God, who lack d 
feweſt things. For on a certain time, 
he made Proviſion to entertain ſome 
of his Friends, and it being mean and 
ſcant, his Wife. was aſham'd of ſuch 
— — 
content, Wife ;, for i are 
Honeſt Aſen, = will not deſpiſe this 
Cheer; but ＋ ES and In 
ate, we ure they will ut 
be — He ſaid, aA uſed 
themſelves to Chaſtneſs of Life, and 
Moderate Diet, had far more Plea- 
ſure, and leſs Sorrow, than they that 
t all the Pleaſures of the World. 
And he would have Men to pray, and 
deſire of God nothing but good and 
needful things, without farther a& 
dition: Whereas (ſaid he) manyPeo- 
ple will crave Rich Marriages, I — 
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fare, Honours, Kingdoms, and Lo 


Life, as tho would appoint 
what to S735 God — beſt 
what is good for us, and what not. 
Such as bought things at a very dear 
Rate, (that is, ſuch Fruits, &c. as were 
forced by Art to be forwarder than 
their uſual time) he ſaid, deſpaired 
of living until the accuſtomed time of 
their Ripeneſs or Seaſon; elſe it were 
great Folly to buy —_ ſo dear, 
when in a ſhort time the ſame things 
might be had much cheaper and bet- 
ter. Thus he was wont to corret 
and check the inordinate Deſires and 
Appetites of Men, with a ſober Mind 
ſound Judgment. 

He was wont toadmoniſh his Friend 
XK ſchines, and ſuch as were ſtraitned to 
live, to of — ſhew- 
ing way to withdraw ſuperfinous 
Meats, _ other things, according 
to the Proverb, Sparing is good Getting. 
He once met Xenophon in a certain 
Lane, and beholding of him, held out 
his Staff, and ſtop'd him; of whom 
he demanded, where ſuch and ſuch 
Merchandizes were commonly ſold ? 
Jenopbon readily anſwer d. Then So- 


crates 


There were many other Anſwers 

that he gave to ſeveral Perſons that 
£ Queſtions to him upon fundry 

Marrers ; ſome of them here follow, 
14. 


Queſt. Who lives without Pertu - 


ung 
who are conſcious to 
Ri. no Evil Thing. 
2 Whom he thought Richeſt ? 
He who is content _ leaſt. 
2 What is Coutiue 


of Tempont 
Pleaſures. 1 
8 hat was the Honour of Young 


n 
A. To attempt nothing too muck 
Q. How he could ſuffer in his Houſe 


ſuch a * as was hi 
Wife Xantippe ? 


A. She teacheth- me at home Pw 
tience, that I may uſe the ſame when 
abroad, 
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L go 
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4. Whether ſoever thou doſt, thou 
walt yen 5 for a ſingle State, and 
marry'd State, have both great In- 
conveniences. 

Q Why did he not, when in Com- 
pany, drink as others did? 

A. Becauſe he would not accuſtom 
＋ to follow his Affections and 

Thus, in ſhort, he continued in 
Teaching, Exhorting, and laſtruct- 
ing the People in Divine, as well as 
Moral Thiags ; Aſſerting the Spiri- 
tual, Iafinite, and Eternal Nature of 
God; the Corruption of Humane Na- 

acquired 


— —— 
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him, accuſing him for breaking the 
Laws of the City, which had been 
given of the Elders ; teaching, that 
there are no Gods; and that there 
is but one God, who was without Be- 
ginning and Ending, who made and 
governeth all things; and that the 
Soulof Man was Immortal; and that 
againſt Law he corrupted the Youth, 
This was the Subſtance of the Accu- 
ſation which was put up againſt him, 
When Socrates perceived it, he ſaid, 
that he would never forbear ſpeaking 
Truth fo as he lived; ſaying, 
F die by Sentence, I am allow'd the 
of the moſt eaſie kind of Death. I ne- 
ver hurt or injur d any ; but on the 
contrary, have advantaged all that con- 
verſed with me to my Ability, 
communicating what Good I could Freely, 
and not for Gain. But while he was 
Bes (it's ſaid) Plato ſtood 11. 
is defence, and could not be fi ; 
and fo he wis condemn'd by Eighty 
Judges, and caſt into Priſon : The * 
Sentence was, That he ſhould driak 
a Cup of Poyſon. When in Priſon, 
— — 7 to eſca — 
| me of his Friends. which 
accepted 


the 
deen 
that 
there 
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accepted of, but thanked them ; and 
| faid, This City, where I muſt ſuffer 
Death, is the Natural Place of my Birt 
[had rather die bere than elſewhere. So 
being thus minded, he continued in 
Priſon, teaching many things, Hea- 
| venly and Natural; but he would 
| write nothing, ſaying, that Wiſdom 
ought to be written in Men's Hearts : 
Nevertheleſs his Diſciple Plato wrote 
much of what his Maſter Socrates 


tanght. 


— — l— 


A little before he was to ſuffer 
Death, he deſired that he might 
bathe himſelf, which he did; and 
calling his Wife and Children, he 
gave them good Inſtruction. And 
when he went towards the Place of 
Suffering, his Wife went after him, 
ing, Alas, my Husband dieth Guilt- 

s! To whom he faid, Why Woman, 
my thou have me die otherwiſe ? 
and fent her away; ſaying, Truly did 


I believe I ſhould go to the Fuſt God, 


and to Men better than any Living, 1 
were inexcuſable for contemning Death; 


but I am ſure to go to God, 4 — good 
to meet with good Men; 


„ and 
I of — Courage, hoping that 


ſomet hing 


I 
nut Crito ſay, That Socrates is carry 
wile Grows or laid coder des, 


is bury, 
ae, 
Ter (faith Socrates) I may pray unto God, 
and will, that my Paſſoge bence may be 
bappy, which I beſeech him ro grant. 
Apollodorus proffer'd him a i 
Garment to die in; to whom he 


Hath not my own nn 
in 
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NY he drank he Poyſon. 
to rank t 
be was in Travail of 
_— 
Wit, yet teach us ſe 
Speech laſteth ? To whom 
I can teach you no other- 


_ than I taught you in my 
fin 
Seventy Years old; a 
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Godly Sayings are mention d 
in a ſhort time his 


in this 
But 


Book. 
it's faid, 
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Statues to his Honour, 
home his baniſyd Friends. 
before the Incarnation of 
© Four Hundred Years. 
As to the reſt of the Aut 
hereafter named, I ſhall be very br 
un my Remarks 

Alexander 
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Alexander Severm, Son of Vary, 
born in the City of Rome, and Em- 
thereof Thirteen Years, is faid 
to have been a vertuous, wiſe, gentle, 
liberal, and ſincere Prince; but was at 
laſt wickedly ſlain. 
Anacharſis, A Scythian Philoſopher, 
Son of . 1 7 _ 
King o 4, a Man of great Wi 
dom ; he rs ron to oh The + + 
bringeth forth three ſorts of Grapes ; 
firſt, of Pleaſure; the ſecond, of Drunken- 
weſs ; the third, of Sorrow. Being up- 


braided by one for being a Scythian, 
is 4 Reproachte 


ſaid, Indeed my Coun 
me; but * 4 Are to thy Coun- 
try. When he was reproved of Fear- 
fulneſs, he ſaid, That his Fearfulneſs 
cauſed bim to abſtain from Sin. He 
lived about Six Hundred Years before 
Chriſt's Incarnation. 

Anaxagoras (Son of one Eubulms) was 
a famous Philoſopher, Noble of Blood, 
but more Noble in Vertue and Wiſ- 
dom, and very Liberal; for = 
away his Poſſeſſions, and went from 
his Friends to ſtudy Philoſophy; and 
when one ſaid unto him, Haſt thou no 


care for thy Country? Tes verily as 
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KX 828 
; pointing up his Finger to Hea- 
1 ie 2 4 Xerxes's time, be- 
teen Four and Five Hundred Years 
before Chriſt. 
Anaximenes, a Mileſian, Son of Ex- 
rifratus, a Philoſopher, Diſciple to 
Anazimander 


* Ambroſe was a Roman born, of a 
Noble and Ancient Houſe, and was 
fomerime Conſul of Rome; he was a 
Man of Fame, for Holineſs, Gentle- 
nefs, and Wiſdom ; and was Bifhop 
| of Milan about An. Chriſti 373. 

'  Antiſthenes the Philoſopher, Son of 

Antiſthenes, was born at Athens, and 
taught Oratory ſeveral Years; but at 
laſt, hearing Socrares treat of Divine 
Things, he ſold his Eſtate, and gave 
to the Poor, and betook himſelf to 
the Study of Heavenly Things ; go- 
ing daily from Piræum to Athens (be- 
Ing about five Miles) to hear Socrates; 
de aid, Thoſe that would never die, 
| muſt live Juſtly and Piouſly. Bein 
asked, What was beſt to learn? Te 
miearn evil, ſaid he. He mightil 
commended Vertue, and ſaid, Thof 
thet beve learned-it, let them not offer 
| I ro 
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4 
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ro entangle themſelves with Vanities, or 

225 Delic 5 * 
wd binder them from ng He 
" Things. Being praiſed of ſome E 
Men, he ſaid, I fear that I bave dee 
ſome Evil: Often faying, I bad rather 
be mad, than 7 Pleaſure, and 
ſpend Days in feeding and decki 
Carcaſs When he ſaw a wand 
Richly Deck'd, he would, in a way of 
Reproach, bid her Husband bring out 
bis Horſe and Arms; meaning, if he 
were prepared to juſtife the Injuries 
ſuch Wantonneſs produceth, he might 
allow her; otherwiſe (ſaid he) pluck | 
off ber gaudy Attire. 

Apuleizs, a Philoſopher, born in 
Africa, flouriſhed in Athens, and wrote 
in Latin divers Things. 
 Hreeſilaus, Son of Seuthus, Scholar 
of Tbeepbraſtus, was ſtudious in Plato's 
Works, had a ready and quick Spirit. 

* Arnobixs, a Noble Rhetorician of 
Africa, Maſter to Lat antius; he lived 
ut the Year 300. 

Ariſtides, a Noble Man of Athens, 
excellent for Wiſdom, Juſtice, and 
Temperance ; who when Themiſtocies 
diſcloſed his Mind to him, how yo 
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the Navy of the Lacedemonians might 
be ſet on fire, to abate their Power, 
that it might be of advantage to the 
Common-wealth of Athens; Ariſtides 
ſaid to the Conſul, That bis Advice was 
Profitable, but not Honeſt. The Athe- 
nians hearing that it was not Honeſt 
(or to do as they would be done by) 
would not have it diſcloſed. Which 
was a rare Example in an Heathen, 
and agreeable to Chriſt's Doctrine. 
This was before his Incarnation about 
Four Hundred and Seventy Years. 

Afftippus, Diſciple to Socrates; but 
was not of ſo Chaſt and Temperate 
a Life as his Maſter. 

Ariſtotle, a Philoſopher, (Son of 
Nicomachus) was Plato's Diſciple, and 
2 Man of great Learning and Know- 
ledge ; being asked, what he got by 
Philoſophy ? He anſwer'd, I can do 
that unbidden, which ſome can ſcarce do 
compel d by Law. Being ask d, what 
Advantage a Man got by Lying ? He 
ſaid, Not to be believ'd when he ſpeaks 
Trath. He was alſo an excellent Phy- 
and wrote many good Works 
wPhyſick. He liv'd about Three Hua? 
dred and Fifty Years before Chriſt. 

1 2 14 


(172) 
* Auguſtin, a Man of great Wiſdom 
and Learning, was converted to the 
Chriſtian Faith, and wrote 
Books now much eſteemed. He li 
Seventy Six Years, and dicd about 
An. Chriſti 430. | 
Auguſtus Ceſar, a Roman Emperor, 
in whoſe Reign Chriſt was born, was 
a Wiſe and Vertuous Prince, whoſe 
Death the Senate did much lament. 


Bias Prieneus, one of the Seven | 


Sages of Greece; when his Country 
was beſieged of the Enemy, by Poli- 
cy he deliver'd it. Being ask'd, what 
was hard? m—— To take a> 
well aftey Proſperity. To a wic 

N22 hall asked 3 was Good- 
neſs? he gave no Anſwer; the other 
asked, why he anſwered not ? He 
ſaid, Becauſe thou enquireſt of that which 
aineth not to thee. 
Bion, a Philoſopher, who declared 
to Antigenm King of Macedonia, the 
Baſeneſs of his Parentage. 

* Boetius, a Learned Man, and Se- 
nator of Rome. 

* Cherron, a Modern French Author: 

Chilton, one of the Seven Sages of 
Greece, the Son of Damagetw, _ 


| 


( 173) 
in Lacedemonia; tis reported, he lived 
ſo well, that when he was old, he 
faid, That he never in his Life, to 
his Knowledge, had done any Evil, 
fave one. | 

Cicero, call'd Marcus Tullius Cicero, 
was Conſul of Rome about Sixty Years 
before Chriſt ; whoſe great Eloquence, 
abundant Learning, ſharp judgment, 
and moſt ardent Love to his Country, 


| have made him Famous to all Poſte- 


rity. x 
Cleabulus, one of the Seven Sages of 
Greece, Son of one Evagoras- 

Cornelius Calſas, a Noble Roman, 
who wrote of Phyſick, Cc. 
Crates the Theban, Scholar to Dio- 

s; being a Nobleman, he ſold his 
heritance, and diſtributed the Mo- 
ney. He was fo very earneſt in Re- 
proving of Vice, that he was called 
Maſter Controller ;, for he would go 
into Houſes, and plaialy reprove 
whatſoever he diſliked. Ir's ſaid, he 
much diſdained fine Apparel, that 
be ſew'd a Sheep-skin upon his Cloak, 
to make it the more uncomely. He 
aved about Three Hundred and Ten 
Lears before Chriſt. 


I 3 Demo- 


( 174 ) 

Democritus, a Noble Philoſopher, 
while a Child, learned Aſtronomy in 
Chaldea, and Geometry in Perſia; re- 
turned to Athens, gave his Poſleſſions 
unto the Publick, and only reſerved 
unto himſelf a little Garden, in which 
he took much delight to ſearch out 
the Works of Nature. He was be- 
fore Chriſt about Five Hundred 
Years. | 

Demoſthenes, an excellent Grecia 
Orator, Diſciple to Plate; was 
Chriſt about Three Hundred and 
Forty Years. 

Dindimns, a King, or one as chief 
among the Brachmans, ( which were 
a ſort of Indian Philoſophers, or Wiſe 
Men, who liv'd retiredly, chiefly up- 
on Herbs, Roots, Fruits, &c.) whom 
Alexander the Conqueror hearing of, 
ſeat for him with Threats to come 
to him; but Dindimus refuſed, not 
regarding his Threats. Alexander 
comes to him, and after ſome Con- 
ference, Alexander ſaid, O Dindimus 
thou true Teacher of the Brachmans, 
theu comeſt of Cod; I have found thee 
the moſt excellent among Men; I know 4 
that thou haſt ſpoken is true : God hab 
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brought thee forth, and ſent thee into 
this Place, in which thou art Happy and 


Rich, wanting nothing, enj much 
Reſt and Prom, &c. ie lived about 
350 Years before Chriſt. 

Diogenes, a Philoſopher, who lived 
very meanly, uſing one Place for att 
Purpoſes. Alexander the Great, once 
came to fee him, ſaying, O Diogenes? 
Iam come to help thee, becauſe I ſee thou 
lackeſt many things. To whom he ſald, 
Whether of us t wo is the more needy? I, bo 
beſide my Scrip and Cloak, deſire nothing; 
ir thou, who art not content with thy whole 
Realm? At which Alexander ſaid, If I 
were not Alexander, I would be Dioge- 
nes. He blamed the People, becauſe 
when they ſacrificed and gave Thanks 
for their Health, they would Feaſtand 
Banquet ; which was againſt Health. 
He was about 350 Years before Chriſt. 

Epiftetus was an Eminent Stoick 


Philoſopher. 


Euripides, a famous Poet among the 
Greeks. 

Galenus, a Noble Phyſician, Son of 
one Nicon; he excelled in the Art of 
Phyſick,, wrote much thereof, and 
douriſhet about Az. Chriſti 1 40. 

I 4 Hermes 


(176) 
Hermes Merecurius Triſmegiſtus, an 
Excellent and Ancient Egyptian Phi- 
loſopher, endued with great Wiſ- 
dom and Knowledge, both in Divine 
and Natural Things; is thought to 
have been about Twelve or Fourteen 
Hundred Years before Chriſt. 
Homer, the chief of Poets, ſaid to 
be Blind; was thought to have been 
Eight or Nine Hundred Years before 
Chriſt. 

222 1 — Poet, in the 
Days o us Ceſar. | 

1 Grecian Born, a famous 


Orator and Philoſopher; being ad 


how a Man might keep himſelf from 
? He faid, In remembring that 
God looks al bim. In his 
Works he extolled Vertue, and lived 
Vertuonfly bimfelf. He was about 
Three Hundred and Ninety Years 
dene Chriſt. 1 

Fuſtin Martyr, was a 
loſopher, 2 a Chriſtian and 
Martyr. He lived about Anno 130. 

* Latt antius, Scholar to Arnobixs, 
deing called a Father or Doctor of 
te Church, lived about Anno. 310. 


Marci 
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ſopher, 
— 4 of Antoninus Pius; ſaid to 


(17) 
Marcus Aurelia Aut aninus, a Philo- 
and Emperor of Rome, Adop- 


have been a Prince of excellent Ver- 
tue, Wiſdom, and Learning; being 
unwilling to oppreſs his Subjects, made 
Sale of his Richeſt Jewels, Plate, &c. 
He lived Anus 164. 5 

— 6h ry Was 7 Em- 

the ſame Name, about 81 

— after; but he was a wicked 
Prince. 


Myſon, Son of Stremon, as tis ſaid, 


_ wrote many Works. He lived about 
\ Five or Six Hundred Years before 


Chriſt. þ £2 v8 
 Pacuvins, a famous Writer, was 
commended by Quintilian for the Gra- 
vity of his Sentences. | 
Periander, one of the Seven Wiſe 
Men of Greece, ſo termed. 
Pericles, a Captain of the Atbenians, 
Anaxagoras's Diſciple, was about Four 
— and Forty Years before 
Philip King of Macedonia, Father 
of Alexander the Great, when be had 
— 4 the Athenians, for fear he 
be exalted over-much, cauſed 
" a Child 


A 
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a Child to come to his Chamber-door 
daily, and cry with a loud Voice, 
Philip, thou art 4 Mortal Man; which 
he obſerved fo conſtantly, that he 
never went out of his Chamber, til 
the Child had thrice ſpoken thoſe 
Words. 

Phocion, Diſciple of Plato, a Gover- 
nor of Athens, was ſo grave and ſo- 
ber, that he was hardly ever ſeen ei- 
ther to laugh or weep; uſing to go 
Barefoot, except in Winter. Alexa 
der the King ſeat him much Trea- 
fare ; but he refuſed it, being beff 


content to live poorly. At laſt, he 


was condemn'd to Death by his own 
Countrymen: And when he was g0- 
ing to ſuffer, one of his Friends ask'd 
him, If he would have any thing to his 
Son? FI would (faid he) that ſuch Wrong 
«as the Athenians de to me, be ſhould net 
remember. Note, what a Chriſtian- 
hke n was this from an 
Heathen! who was before Chriſt 
about Three Hundred Years. 
Pittacus, one of the Seven Sages of 
Greece, was of the City Mitylene. 
Plate, by ſome called Divine Plate, 


the Son of Ariſton, a great Philaſo- 
pher, 


* 
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, in Wiſdom, Learning, Know- 
and nence, deſcended of 
Solon's Kindred, Diſciple to Socrates, 
and wrote his Sayings, and many other 
Books. One, whom he reproved for 
Playing at Dice, ſaid, Thou chideſt for 
4 ſmall matter. Quoth he, The Thing 
is ſmall, but the Cuſtom and Uſe thereof 
is no ſmall matter. To one of his 
Scholars, that diſpleafed him, he faid, 
If I were not angry, I would beat thee. 
He was about Three Hundred and 
Fifty Years before Chriſt. 

Pliny the Second, a Man of Vertue 
and excellent Learning, who wrote to 
Trajan the Emperor on behalf of the 
Chriſtians, lived about Arno 1 5 5. 
=” im, a Philoſopher, of Plato's 

Plutarch, a Philoſopher, of a chaſt 
Life, and good Converſation, and a 
great Writer of Books, concerning the 
Education and Inſtruction of Youth, 
and of Government. To Trajan the 
Emperor he ſaid, Thou ſhalt rule Kings 
even as thou wilt, if t 


hou goeſt not from 
thy ſelf: And if t 228 4 th 


Works to Vertue, all s 
— which if e te 
- [ 
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Prepertias, a Poet, born in Mey 
+ Town in Unbri, EE, 155 

Pythagor as, a Philoſopher of Same 
a Rich Merchant's Son, called Dem- 
ratus, Was a Man of wonderful Pa 
went into Egypr and Babylon to learn 
Myſtical Sciences; at laſt he came _ 
kept School in _ "Tis ſaid, 
would eat nothing that had 15 F 
lived in great Abſtinence and Conti- 
nence; and was in ſuch Authority 

among his Diſci ples, that when any 
matter was diſputed about, for Con- 
fir mat ion it was 2 to ſay, that 
Pythagoras ſaid ſo. He taught Men 
what true Love and Friendſhip were. 
It is faid, that thoſe of his Sect kept 
this Cuſtom inviolably, That if it 
happen'd they had any Quarrel or 
Anger one againſt another, before 
the Sun went down, they appoint- 
ed a Meeting, where they embraced 
and ſhook Hands one with — 
Seeing a e given to Luxury 
Vice, by —— and Perſwa- 
fon, they reformed their evil Man- 
ners in a little time, to admiration - ; 

or 
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For the Women that were forſaken 
by their Husbands, and Children of 


they were received again. He cauſed 
the Women alſo to ſet aſide their 
us Attire, teaching them that 
Chaſtity was the chiefeſt Ornament 
of honeſt Women. To one that was 
gaily ApparelFd, and ſpake uncomely 
things, he ſaid, Either make thy Gar- 
ments like thy Speech, or elſe thy Speech 
like thy Garments. Being ask d, what 
was Philoſophy? He ſaid, The Medi- 
tation or Remensbrance of Death, labour- 
ing daily to get the Soul liberty in this 
Priſon of the Body. He lived about 
Five Huadred and Fifty Years before 
Chriſt. | 
Quintilian, a famous Rhetorician 
and Orator in Rome, flouriſhed about 
the Year 70 after Chriſt. He adviſed 
Parents to Train up their Children in 
Learning, good Manners, and vertu- 
ous Exerciſes. 
Seneca, a Philoſopher, Scholar to 
Strato the Stoick ; he flouriſhed in 


the time of Nero, whom he taught in 
his Youth in Learning. In his time 
Paul came to Rome, and preached 
there; 


( 182 
there; and Seneca (with others) went 
to hear him, delighting much there- 
in; till at length they grew very fa- 
miliar, ſending Letters to each other: 
He read alſo the Writings and Do- 
ctrines of Paul before the Emperor 


Nero: But at laſt the Tyrant New |, 


took Hatred againſt him, and put 
him to Death. Hierom makes men- 
tion of ſome Epiſtles that paſs'd be- 
tween Paul and Seneca; and alledges 
that as a Reaſon for his putting of 
him in his Catalogue of Eccleſiaſti- 
cal Writers. See Caſal, de Scriptor Ec- 
clefiaſkG., 

Solon, one of the Seven Sages of 
Greece, and a great Philoſopher, born 
at Salamis, a Man of excellent Wit, 
and bore ſuch Authority, that he gar 
many Laws to the Athenians. Tis 
ſaid of him, He went to a Play, but 
when it was done, he ask'd Theſpi: 
the Chief Actor, If be were not aſbam d 
te tell ſo many Lyes in the Face of ſuch 

a great Auditory ? Theſpis ſaid, There 
is no harm nor ſhame to att ſuch * 
in jeſt. Solon, ſtriking his Staff on 
Ground, replied, But in à ſhort time, 
thoſe who approve of this kind of Jefting, 
T 
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End. Being ask'd, what was bardeſt ? 
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vill aſe it in earneſt in common Aﬀairs. 


o he abſolutely forbad him to teach 


or act Plays, conceiving them to be 

nicious to Youth. 
Thales (the Son of Examius a Noble- 

man) one of the Seven Sages of Greece, 


and a Philoſopher at Ailetus, is uſu- 


ally put for the firſt of the Seven; for 
he flouriſhed in the Days of F 

King of Fudab, which was more than 
Six Hundred Years before Chriſt. 
Being ask'd, Whether God knew Men's 


Evil Works? He anſwer'd, Tes, and 
what 


their Thoughts too. Being ask'd, 
God has? He ſaid, Of all Antiquities, 
the moſt antient; for all the Antients paſt 
never ſaw him take Beginning, nor 
that come after ever ſee him 


He anſwer'd, For 4 Man to know him- 
ſalf. . 


Theopbraſtzs, a Noble Philoſopher, 
(and a Fuller's Son) of excellent Elo- 
quence: He had Two Thouſand Scho- 


lars that came to hear him; yet he 


was not Proud, but continued Ver- 

tuous and Humble. He ſucceeded 

Ariſtotle. 

dides, an Athenian Hiſtorian. 
Virgil, 


( 184 ) 
Virgil, a famous Poet of Mantus. 
hon, the Son of Gryllus, Diſti- 
ple to Sverates, born at Athen,; he 
wrote many Books, and was before | 
Chrift about Three Hundred and An ! 


Fifty Years. | 
Zeno Eleates, a Philoſopher, Son of | T 


Pyrethas ;, tis ſaid, he deſpiſed all 
Pomp and Glory, and for Juſtice and 
Truth ſake fu many kind of 
Torments. Zeno meeting a Friend of | H. 
his who look'd heavily, ask'd him the th 
Reaſon of it? who ſaid, A Friend 
mine requeſteth me to bear falſe Wind 
for him. What (quoth Zeno) Art thob 
ſo fooliſh, that ſeeing him void of S 
or Fear, to 9 Unjuſt and Wicked 
Things of thee, thou haſt not the Hear: 
Fs deny bim, and to put him back, wa 
Fuſt and Reaſonable Conſiderations ? 


BF Note, The Authors with thi 
Mark “ at their Names, were Chr 
ſtians, whoſe Sayings are not com- 
puted to the Number of Fifty; the 
— amounting to about One , 
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| An Apology for the foregoing 


Treatiſe, and thaſe People, 
who neither in former Ages 
had, nor at this Day have the 
Holy Scriptures afforded to 


them. 


(C the Nature of this 


little Treatiſe, Intituled, Gen- 

tile Divinity and Morality de- 
manſfrated, &c. and the Author's De- 
ien therein, namely, To Promote Piety 
mend God, and Righteouſneſs among 
Aer; one might be induced to think, 
taat the Book ſhould come forth with 
that General Acceptation, as to ſtand 
in go need of an Apology for its Pub- 
lication. And yet ſuch are the ſad 
Circumſtances of the Times we live 
ia, that not only many who Profeſs 
themſelves Chriſtians, tho' they Re- 
proach that Profeſſion by their 2 
K ral 


(2) 
ral Converſations; but alſo fome,who 


walk uprightly as towards Men, and | 


reckon themſelves Chriſtians indeed, 
yea, Veſſels of Election, and breath no- 
thing ſhort of an Aſſurance of Eternal 
Blefſedneſs (from a Narrow Opinion they 


have entertain'd concerning the Ce | 


venant of Grace, and God's Love there- 
in exhibited to the whole Race of Mar 
kind, the unhappy Reſult whereof is, 
an Unfavourable Cenfure of that Part 
of the World, unto whom the Hah 
Scriptures have not been afforded) 
may be ready to object againſt the 


Author, as having a Deſign to intra- 


duce Deiſm, or what they call Naw 
ral Religion, in Prejudice of, or ia 

polition to Scripture - Revelation 
And therefore, | have thought it ne- 
ceſſary to offer a few Things to Cot- 
for 8 the Ob- 
ction, if any ſach ſhould be made, 
and Vindicating the Author from the 
— of ſo Ungrateful a De- 

gn. 

I. Firſt they, I deſire the Reader to 
take Notice, that not the Author only, 
but We, the People call'd Quakers, have 


do great an Efteemof n 
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of the Old and New Teſtament, that we 


| Prefer them to all other Writings ex- 


tant in the World. For tho' it hath 
often, and with great Confidence been 
Reported and Printed by our Adver- 
faries, that we Undervalue thoſe Sa- 


| ered Records, and ſet our own Wri- 


ings upon an Equal Bottom with 
2. — as 1.4 is wholly 
groundlefs, being the Product of ſome 
Men's Intereſt, Malice or Ignorance ;, 
ſo we fncerely declare, as has been 
done in Print again and again, that 
we do not Equalize any of our Books 


or Writings with the Holy Bible, but 


do believe it to be the moſt Excellent 


Zea that ever was written. That 


which we do, in Truth and Humility, 
Alert and Contend for, is not an 
vality of our Writings with thoſe. 
the Holy Prophets and Apoſtles, but 
2 Meaſure of the ſame Spirit which 
they had, of whom the Apoſtle teſti- 
ies, That Holy Men of God fate, as they 
vere moved by the Holy Ghoſt, 2 Pet. i. 
21. We ſincerely Believe and Declare, 
that the Holy Scriptures are able to 
make Men wiſe unto Salvation, through 
Faith which is in Chriſt Feſus; and _ 
K 2 


(4) 

M Scripture given Iifpi "oy 

Sed, or, being ncpged 

is alſo profitable for Doctrine mag Re- 
proof, for Correftion, for Inſtruit; 
Righteouſneſs ; that the Man of God 
may be perfect, throug 
all good Works, or, 
Work, 2 Tim. 3. 15, 16, 17. e il 
our Sincere Belief concerning the Di- 
vine Authority, Sufficiency and Uſe- 
tulneſs of the Holy Scriptures. And 
we farther add, that in Order to 
make the Knowledge of God and 
Chriſt, which is convey'd to Men by 
means "thereof, of Saving Efficacy to 
orix coy; the 5 8 AC 
ſtance of the Holy Spirit, by way 
of Inward or — * Revelation, 
are of Abfolute and Indiſpenſable Ne- 
eeſſity. We alſo do Believe, that the 
2 Scriptures are the beſt Outward 
or Standard, for the Trying and 
Examining the Principles and Do- 
Qrines of Men by; that nothing ought 
to be Required or Impoſed, as a com- 
mon Article of the Chriſtian Religion, 


*See Dr. Hamnnd's Paraphraſe in the Mar- 

gin,. wer wah who there gives the ſane 

k * I haye dene. : 
which 
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by 
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| which is not Expreſs d in plain 
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tore Terms; and that all thoſe, who- 
order their Converſations accordin 
to the Holy Scriptures ſhall be faved. 
This Sacred Volume is the Book which 


ve Teſtify our Eſteem and Value of, 


our frequent Reading of, and Me- 
ting therein; and conftant En- 
deavour, through the Aſſiſtance of 
Divine Grace, to conform our Lives 
and Actions to. Agd tis our Earneft 
Deſtre, that all others, who have the 
Opportunity of them, would do the 
like : That both we and they, by the 
= of God, and the Merits of 
Chriſt, the alone Saviour, may be 
mate Partakers of the great Salva- 
Salvation from Sin, and which is the 
certain Conſequence of that, Deli- 
verance from the Wrath to come. 
This is the firſt thing 1 offer-to Con- 
ideration, the m that both 
the Author and We have of the Holy 
Sriptures ; can it then Reaſonably be 
thought thatWe fhould have any De- 
lien to Introduce Deiſm, in Prejn- 
diceof, or in Oppoſition to Scripture- 


U. Secondly, 


(6s) 

II. Secondly, The next thing I fall 
offer to Conlideration is, the Har. 
mony and Agreement that is between 
the Law written upon the Heart, and 
the Dottrines and Precepts of Piety and 


Vertue, deliver'd in the Books of the 


Old and New Teftament. Which he 
that ſeriouſly Conſiders, cannot but 
acknowledge, that it tends exceed. 
ingly to Magnify the Goodneſs of 
God to Mankind, and to Commend 
the Holy Scriptures, when it appears 


that God requires nothing of us in | 


Them, but what is moſt agreeable to 
the Law written upan the Heart, and 
the Lew deliver'd in the Holy Scrip- 
tures, are not two Contrary Laws, but 
they are one and the ſame Law for 
Subſtance. Hence it is, that the ſame 
Moral Duties, which are injoyn'd us 
in the Holy Scriptures, are, as to the 
Subſtance of them, to be found in 
their Books, who had not thoſe Wri- 
tings to inform them. But tho' they 
were 82 thoſe Outward Means, 
yet was pleaſed, in his Love to 
Mankind, to afford them an Im 
Means: He wrote his Law 2 — 

arts. 


the Heart. For 


2 LST 
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(FJ 
Hearts. And this Law was the ſame 
with that which was written upon 
Adam's Heart before his Fall; for 
what elſe is the myſtical Significa- 
tion of the Tree of fe in the midſt 
of the Garden? Gen. 2. 9. And who 
was and is the Tree of Life, but Chriſt 

Feſws? The Tree of Life, ſaith the Sp 


tit, which is in the midf# of the Paradiſe 
of God, Rev. 2.7. Adam had an Out- 


| nerd Tree of Life in the Garden, but 
that was a Type or Figure of the In- 


ward Tree of of Tafe, Chrift Feſus. In him 
was Life, and the Life was the Light of 
Me, John 1.4. Had Adam Eaten of 
this Tree, he had been from 
Falling : But he Eating of the For- 
bidden Fruit of the Tree of Knowledge 
of Good and Evil, fell by his Tranſ 
— But ＋ who is — 

in , took pity upon him, 
eee do Law a 5 —_ his Heart, 
which Adam had defaced by his Diſ- 
obedience. The firſt Account we 
have of this Renewed Love, is deli- 
wy in the Promiſed Victory of the 
of the Woman over the Serpent, It 


par ry ec, „Gen. 3-15. Where 


that was called the 7. 
* . 


re, 


(83) 


before, is now called the Seed of the 


Woman. And this Promiſe being truly, 
Evangelical, contains the Good News 
or ' Tydings of Man's Reftoration 
our Lord and Saviour Feſus Chriſt: For 


he is the Seed of the Woman that bruiſes: | 
's Head. Under this Pre- 


the 
miſe all Mankind are Com prehended. 


And tho” the Words are ſpoken as a: 


Threatning to the Serpent, yet 
contain 1 Promiſe Mer, 


unto our Firft Parents, and in them t6 


all Mankind. For they were as much 
the Parents of all Mankind Ster, as 
they were 
fore look what Spiritual Mercies they 
would have Enjoy d, and their u- 
ſterity after them, had they ſtood. in 
Imocence; the ſame are all Mankind 
into a Capacity of Enjoying, y 
ne of that Evangelical Promi 
made to them aſter the Fall, Gn. 3-1. 
For the Promiſe is Univerſal, and all 
People ever ſince its Promulgati 
have been under the Bexege: fluence of 
it. Chriſt Je, cle Sun of Righteouſne/s; 
hath Riſen upon them; and as they 
all had Ligbe, ſo as many as wart 
5 


Leere the Fall: And there» | 
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Halina alſo in bis Wings. For he 
deiag the LING and Saviour of the 
World, all that ever were or ſhall be 
Ilaminated and Saved, were and muſt. 
de 2 and ſaved by him, The 
True Light which Lighteth every Alan 
328 . lt John 1. 9. 
The Word-God, v. 1. The Word of Cad, 
Rev. 19. 13. The Word of the Father, 
The Only Begotten Son, which is in the 
Beſom of the Father, be hath declared 


| him, John 1.18. He hath made known 


bis Mind and Will, and been the 
Teacher of Mankind in all Ages of 


the Worid. By Him, the Word; the 


Father Spake to our Firft Parents; to 


the Patriarch, before and after the 


Flood ; to Few and Gentile; and at 
this Day continues to Speak to the 

if they would hearken to his Voice. 
For the Word s nigh thee, even in thy 
Mouth, and in thy Heart, ſaith the A- 
le Paul, Rom. 10.8. as Moſes tefti- 
long before, Deut. 30. 14. Nigb 
thee; that is, not Thee only, but to 
Every Man; For there i no Difference, 
in this reſpec, between the Few and the 
Greek : For the ſame Lord over all, is 
ich unto all that call upon him, Rom. 
L 10.12. 


(109 
10. 12. For there is no Re ſpełt of Perſons 
with God. For” as- many 4s have Sm 
wit hout Lam Cor, the Law outwa 


written] ſhalt 0 Periſh without Chard | 


Law: And as many as have Sinned in 
ſor, under] the Law, Cor, the Law 
outwardly written] ſhall be os yo 
the Law; In the Day when tal 
Fudge the Secrets of Alen by Jeſus Chriff, 
according to my Goſpel, Rom. 2. 17, 2, 
16. Where obſerve, | 

1. That the 13, 14, 15 Verſes come 
in bya Parentheſis, and the Connexion 
lies in 12 and 16. 65 

2. That the Gentiles ſhall not be 
Judged by the Law outwardly writ- 
ten, but by the Law written in their 
Hearts, v.15. Whereof the Law out- 
wardly written, is nothing elſe but a 
Copy or Tranſcript, and was added, 
as the Apoſtle ſaith, becauſe of Tra- 
greſſtons, Gal. 3. 16. For Men. being 
much departed from the Law writes 
in the Heart, God was pleaſed in his 
Mercy to Write it upon Tables of 
Stone, and Set it before their Hes; 
that by a Sight of the Outward Tr 
feripe they might be prevail'd upon 
to return to the Inward oo 


| 


Promulgated : And therefore the 


C14; 
The Law was written, (faith A- 


guſtine, in Pſal- 37.) © not becauſg it 
das not written before 


in Men's. 
Hearts; but becauſe thou waſt a 
Fugitive from thine own Heart, 
©thou art apprehended by Him, who 
tis every where, and called to Thy 
Self within Thy Self. Therefore 
what doth the Law written Out- 
© wardly cry unto ſuch as have for- 
t ſaken the Law written in their 
© Hearts ? Return, ye Trauſgreſſors, to 
© your Heart, Iſai- 46.8. as the Septua- 
© pine and Vulg ar Latin have it. 

III. That God will diſtribute Re- 
wards and Puniſhments to Fews and 
Gentiles in the Great Day of Account, 
not according to Outward Privileges 
or Performances, but according to- 
their laward Qualifications and De- 


mesnours. The Fews ſhall be Judged 


as they have Lived or not Lived ac- 
cordiag to the Law of Moſes; for 
wheat things ſoever the Law ſaith, ir 
faith te them that are under the Law, 


Nm. 3. 19. and bindeth them; but 


it can have no Obligation upon the 
Gentiles, unto whom it was not 
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(42) 

Hall be according as 
have ep not Obeyed the 2 
written in their Hearts. And this is 
the Doctrine of the Goſpel, which the 
Apoſtle Paul received of Chriſt, and 
Preached to the World. See Dr. Haw- 
mond's Para ſe upon Rem. 2. 16. 

It was the Opinion of the Parent 
Philoſophers, and || Auguſtine himſelf 
approves of it, That the ſame God 
© who made all things, is himſelf the 
© Light of our Minds, by which we 
© are inabled to Learn all thi 

In another Place, he delivering his 
own Thoughts upon this Subject, fays, 
++ © There is no Man, altho*depraved, 
if he can in any meaſure uſe his 
© Reaſon, in whoſe Conſcience God 
© does not Speak, For who, but God 
< himſelf, writes the Natural Law is 
© Men's Hearts ? Of which Law the 
© Apoſtle ſpeaks, ſaying, When the 
© Gentilts, which have not the Law, d. 
&by Nature the things contained in the 
x75 ; theſe havins not the Law, art 
* 4 Law unte themſelves, Rom. 2- 14. 
And alittle after, in the ſame Place, | 


I De Civitate Dei, L B. c 7, 4g. de 50% 
Den. in Mee. «he 
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© That tho” the Rational Soul 


be fa 
(of Man is blinded with Luſt; yet 
hen it Thinks and Reaſons, what- 
© ſdever Truth is in its Reaſonings, it 
js not to be attributed to it ſelf, 
4% the Ligbe of Truth, whereby it 
© is meaſurably, according to its Ca- 
: pacity, Muminated, to difcer u ſome 
«Truth in thoſe Reaſonings 

The ſame Author in another Place 
hath theſe Words, * Thou, O Truth, 
art every where near to all thoſe 
© that ask Counſel of thee ;, and how 
© different ſoever their Inquiries are, 
© thou anſwereſt them all. Fhou an- 
* fereſt plainly, but all do not hear 
© thee plainly. All Conſult thee ac- 


cording as their Deſires are; but 


they do not always hear from thee 
what they deſire. He is thy beſt 
Servant, who is not ſo much con- 
*cerned to Hear from thee, what is 
* agreeable to his own Will, as to 
*Conform his Will to what he ſhall 
bear from thce. 

Again, in the next Chapter he con- 
fefſes his Error ia Seeking after God 


— — 
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Wirhout him, when he was to de 
Saught Within. |! © Behold, a he, 
thou waſt Wirhin me; bu 
* * Without, and there ſought for thee. 
© _—TFhon waſt with me, but I was 
© not with rhee. 


This Nearnefs of God to Man, is | 


witneſfed to by Seneca, in his of 
Fpiſtle to Laciling, God is near unto 
V thee; he is with thee, he 1s within 
© thee. Yea, Luacilius, the Holy Spi- 
rit reſides wirhin us; who obſerves 
* and watches over our Good and 
Evil Actions. And as we deal with 
< him, © he deals with us. 
Fobn ſpeaking of Chriſt, the Divine 
AS, or Word, that was in the Ze. 
Finning with Cad, and ar _ » Chap 
1.1. faith, I bins was 
Life was the Liebt of . the True 
Light, which ligbteth every Man tha 
cometh into th: World, v. 4, 9. By 


which Teſtimony the Fvangeliſt plain- | 


ly ſheweth, that al! Men are Endned 
with a. Meafure of Divine Light, ſuf- 
ficient to direct them in the Way that 
leads to n And what Jobs 


— —— —— — —— — 


Confeſſ 1, 10. e. 27. 
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reſtifes, 
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(15) 
teſtifies of the Divine Light, || Aug uſt ins 
tells us, *that: he hi mſelf read id ſome 
© Books of the Platonick Philoſophers, 
© tho” not in the ſame Words, yet the 
© very ſame Thing, and that preſs'd 
©with great Variety of Arguments. 
Lact ant ius ſays, * That the Philoſo- 
© phers were not ignorant of the Dis 
vine A or Word. Among whon 
© he mentions Zeno, who calls the A*- 
O, the Difpuſer of Nature, and 
$ Creator of the Univerſe: And Tri- 
megiſtus, Who, faith he, in a man- 
* ner: found out all Truth, and fre- 
$guently deſcribed the Virtue and 
© Majeſty of the Nerd. | 
Tertullian intorms us, that the 
Wiſe Men among the Gentiles be- 
lieved, that the As,, the Word 
* and Reaſon made the World. 

Again, I maintain, /.iys be, that 
* before the Writing of the Law of 
* Moſes upon Tables of Stone, there 
* was an Unwritten Word, which was 
Naturally under ſtood, and obſerved 
by the Ancient Fathers. 

Ale that would go the right Way 
e Conf. (f I. 7. c. 9. 

Adu Genes. 


© Inflit. J. + C. 5. 
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© of Life, ſaith || Landt ant ius, muſt not 
© look down upon the Earth, but up 
© towards Heaven, and ( to ſpeak 
© more plainly) muſt not follow 

© but God. And that Heavenly Light, 
© which is to ſound Minds far Brighter 
© than that Sun, which we behold 
© with Mortal Eyes, will ſo Guide and 
© Govern them, that they ſhall ſafely 
© arrive at the Harbour of Wiſdom | 
©and Virtue. The Law of God 
© therefore (the Heavenly Lighe before 
© fpoken of) is to be obſerved, which 
will direct us in this Way; that Hal 
c and He Law, Which Mart 
© Tullius has divinely deſcribed in his 
© Third Book de Republics ; whoſe 
© words I have here ſubjoined. Rigi 
© Reaſon is a Law of Truth, agreeable te 
© Nature, implanted in all Men, alway: 
© one and the ſame, being Eternal. | 
© calls Men to their Duty by its C- 
© mands ;, and deters them from Sin by 
© its Prohibitions , Good Men comply | 
© with it in both, but wicked Men are 
© moved by neither. This Law needs net 
© 70 be Promulgated, nor can it be in 


| 1 Iain. 1.6. c. 8. | 


© part, 
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r rt, or Repealed. Neither can 
3 Senate or People diſcharge us from 


the —_— of it; nor need we ſeek 


fr ax Expoſitor or Interpreter to 
CExplein it. It is not one Law at- 
Rome, another at Athens; one now, 
tand another hereafter; but one and 
© the ſame Eternal and Unchangeable 
© Law will continue to all Nations and” 


| © Apes; and one God i the Common 


Lord and Governour of all. He i 
©the Author, Judge and Maker of ths 
Law; and whoſoever will not obey it, 
© will be 4 Fugitive from himſelf, and. 


© an Abandoner of Humane Nature; and 


Here we have, tho” ia the Words 
of Cicere, the Senſe of Leftantixs him- 
ſelf, concerning the Lew written upon. 
the Hearts of all Men. 

Chryſoftom makes mention of this 
Law in his Twelfth and Thirteenth 


| (13) 
Orations, wegi *Adpjdylw!; where he 
calls it, a Self-Taught Knowledge of God 
and Evil, and ſays, There is no need of 
Words, or of Teachers, or of Pains and 
Labour, to come to the Underſtanding 1 
it; nor of Moſes, or the Prophets, or the 
Judges; it being long Extant before 
Meſes was born, and before there 
were any Prophets, or Judges in 1ſraet. 
Men Nucm it at Home, being Taught it in 
their own Conſciences. They had, ſaith 
©Cutverwell, * a Bible of God's own 
* Printivg, they had this Scripture of 
© God mwithis them. And Chryſoftom, 
in his 38th Homily upon Matthew, 
maintains the ſame. thing, concerning 
the Salvation of the Heathen. 

This is that Law whereof Origen 
fpeaks , |, We Chriſtians, ſaith he, 
©knowing it to be the Chief of of Laws 
© becauſe it is the Law of God himfelf, 
do Endcavour to live according to 
of SOT Reis ctr 
Juſtin Martyr fays, + Chriſt was in 
part known. unto Socrates. _ _ 

Aud again, faith he, We have 

— —-— — ähJ— —ẽ 
* Light of Natwe, p.33. {| Cone. Celſum, l. 
+ 4pv/. 1. p. 48. Edt Colonic, 1686. 
15. 2. p. U 3. 


* taught, | 
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(19) 
"taught, that Chriſt is the Firſt-born 
of God, and we have ſhewn before 
© that he is the Word, of which all 
© Men are made Partakers; and that 
*they who have lived according to 
tit, are Chriſtians;-—fuch among the 
© Greeks were Socydtes and Fleraclitas, 
and the like: Whom he puts in the 
ſame Capacity with Abraham, Ana- 
nas, Azarias, Miſael, Elias, and ma- 
ny others. 

Clemes Alexandrinus ſaith, *.< The 
Mord is not hid from any; that the 
© Light is common, and ſhineth unto 
alf Mea. 

And that Al Men ſimply, and 
©eſpectally the Studions and Con- 
* templarite, have a certain Divine 
0 * Influence inſtilled into them; where-. 

they are even conſtrained to ac- 
©knowledge, that God is One, Free 
from Corruption, and without Ge- 
* neration or Creation. 
| Again, He ſays, p. 46. that Plato 
and many others, who declared the 
One and Only True God; as Anti- 
? bene, Xenophon, Socrates, Cle. int hes, 


— 


Alnniti — p-. 30. 157“. p. 48. 
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©and the Pythagoreans, fpake and 
© wrote by Divine Inſpiration. 

He obſerves alſo, * that the Greek; 
had ſome True Opinions; and cites the 
Apoſtle Paul's Diſcourſe to the Anla- 
nians on Mars-Hill, Acts 17. 22. Who 
had erected an Altar to the Unknown 
God, to prove that he Preached unto 
them the ſame God whom they ignorant 
worſhipped, v. 23. Even Him, of whom 
the Poet Aratus had ry in his 
Phenomena, We are alſo his Offspring 
v. 28. Clemens believes, * Apoſtle 
approved of what was Good in the 
Inſcription of that Altar, and in thoſe 
Words of Aratus; and gave them 
only a Clearer Knowledge of the Tri 
God, whom they already perceived, 
but wanted a farther Diſcovery of. 

The ſame Clemens |} quotes a Book, 
Intitled, Knzvyuz Fires, or, The 
Preaching of Peter, which was then in- 
the Hands of Chriſtians, and. not que- 
ſtioned by Ctemens, but that it was 
the Genuine Work of the Apoſtle Peter. 
From whence, ſaith Le Elerc, ꝶ one 


Strom Ls. p 314 31 3. * IS | 1. 
5. 357. & 1.6. p. 533. # Life of cu Ales 
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* may 


. * by che Word of bis Power, that is, His 


(219 
© may conjecture, that there was no- 
thing ia it, that was inconſiſtent 
© with the Orthodox Opinions of that 
Time; and that if we had it, we 
© might look upon it, as the Work of 
a good Chriſtian. The Place which 
L ſhall cite from Clemens's Quotations: 
out of it, is too Remarkable to be- 
omitted here; ſince we may under- 
ſand from it, what Charitable Thoughts. 
many of the Ancient ä Writers, 
who were as far from 1dolatry as any 
of the Moderns, had of the Heathen. 
Know, ſaith Peter in that Book, 
* that there is but One God, Who. 
gave a Beginning to all Things, and 
85 228 an End to them, who- 
© s{aviſible, yet ſeeth all things; who 
cannot be contained, yet contains. 
*all things; who wants nothing, yet 
all things ſtand in need of him, and. 
© by him all things exiſt ; who is In- 
* eomprehenſible, Eternal, Incorrup- 
© tible; not made, but made all things. 


Sow, as the Scripture Expounds it. 
Thea he adds (as Clemens cites him) 


— — - — — — — 
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© Worſhip that God, not as the Greeks 
© do, becauſe Honeſt Men among the 
© Greeks worſhip the ſame God which 
© we do, but not with ſo Perfect 4 
© Knowledge, as they who have re- 
© cexved the Doctrine of his Son. He 
© (that is,- Peter) doth not ſay, Do- 
© not Worſhip the God, whom the 
© Greeks Worſhip; but do not Wor- 
© ſhip Him as the Greets do, changing 
© only the Manner of the Worſhip of 
5 God, but not Preaching another 

© God. What be means by this, do 
© not Worſhip God as the Greeks do, Pe- 
© rey himfelf explains, as followeth : 
© The Greeks being led by their Igno- 
© rance, and not knowing God as per- 
© feftly as we do, make States of thoſe 
© things which God hath given them 
© for their Uſe; as, Wood, Stone, Brafs, 
© fron, Gold and Silver; aud inſtead of 
© Imploying them, as they onght, they 
© Worſhip them; and thoſe things al- 
© fo which God gave them for Food, 
«as the Birds of the Air, the Fiſhes of 
© the Sea, the Creeping Creatures of the 
« Earth; the Beaſts of the Field, &c. 
© Yea, they Sacriſce their own Food 
to Men, and offering dead thirys — 

| bs 6 ? « the 
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the Dead, as to Gods, they prove un- 
©orateful to the True God, and fo in 
© a Senſe deny his Being. And that it 
©may appear, that We and the Greeks 
thave a Knowledge of the True God, 
© tho” in a different Manner, he pro- 
tceeds; Do not Worſhip God as the 
© Fews do ; for thinking that they only 
©know God, they do not perceive, 
that they Worſhip Angels and Arch- 
© angels, the Months — the Moons; 
© for if the Moon doth not appear, 


they do not obſerve the Sabbath, 
! *which they call the Firſt, nor the 


© New-Moon, nor the Days of Un- 
© leavened Bread, nor any Holy-Day. 
* Laſtly, he concludes, ſaying; Where- 
© fore ye Learning the Fuft and Holy 
Doctrine which we teach yon, ob- 
© ferve it, and worſhip God after a 
© New Manner, through Tefus Chriſt. 
For we find in the Scriptæres, that 
the Lord ſaith, Behold, I make a New 
© Covenant with you, not according to the 
© Covenant I made with your Fathers up- 
© on Mqunt Horeb. He hath- made a 
© New Covenant with ns: for thoſe 
© made with the Fews and Greeks are 
god; and we, who warſhip bim af- 

| © ter 


J 
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© ter a Third and New Manner or Diſ-- 
© penſation, are Chriſtians. For, as J 
© apprehend, he plainly ſhews, that 
© One and the Same God was known 
© to the Greeks, after the Manner of 
© the Gentiles ; to the Jens, after the 
© Fewiſh Manner; but to us, after a 
© New and 
© farther, that the ſame God, who is. 
© the Author of both the Covenants, is 
© he, who gave the Greek Philoſophy to- 
© the Greeks, by which the Almighty: 
© is Glorified amongſt them. -— As. 
© God was pleaſed. to ſave the Fews,: 
© by giving them ſome Prophers ; f- 
© he hath raiſed up among the Greeks: 
© ſome Approved Perſons, to be Prophets 


in their own Language, and diſtin-- 


© guiſh'd them from the Vulgar, as. 
© they were capable of receiving his 
© Benefits. This we learn not on- 
©ly from Peter's Preaching, faith 
© Clemens, but alſo from Paul, who 
© ſaith, Take ſome Greek Books, aud 
© will athknowledge, that the Sibyl : 
© but One God, and the Things that are 
© to come. Read Hyſtaſpes, and ye will 


© find, that he hath written much more 


God ; 


© and 


© clearly and plainly of the Son of 


ritual Manner. He ſhews. 


tions? To w 
, ga therein is to ſhew, 
I. That God is not the God of the 
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and that he ſaid, That many Kings 
ill Arm themſelves againſt cri, 
© out of Hatred to him, and thoſe that 
© are called by bis Name. -—- Again, 
© As the Preaching of the Goſpe 


came 
in its time; ſo the Law and the Pre- 
© phets were given to the || Barbarians 
in their time, and Philoſophy to the 
Greeks. 

Clemens in ſeveral other Places 
ſpeaks to the ſame Effet; and de- 
clares, it was his Opinion, * that 
Philo ſophy was to the fame End among 


the Greeks, that Prophecy was amon 


the Jem: And that it hath pleaſe 
God ia all Ages, to afford All Men 
Sufficient Ade ans for their Salvation: Of 
which Aind alſo were ſeveral others 
among the Greek Fathers. 

But here perhaps, it may be ob- 
jected by ſome, who have not very 
Favourable Theughts of the Gentiles ; 
To what Pur le are all theſe Quota- 
m 1 anſwer; My de- 


| By Burberians, he underſtands the Jews 


| for ſo the Greeks accounted ot them. . 
* See Caſand. Rxercir. 1. in Appar. Baronij. 
| Jem, 
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Jews only, but of the Gentiles alſo;, and 
that in bis Great Love to Mankind, 
he hath wwrirtew his Law of Ligbe and 
Life the Hearts of all Alex, 
whereby he hath afforded rhem, dur- 
ing the Day of their Viſftation, Means 
Sufficient for their Eternal Salvation, 
as they are Fairhfal, under the In- 
fluences of his Grace, in the uſe and 
Improvement of them. And that 
tho" the Promiſe, Fer. 31. 33. I wil 
put my Law in their inward Parts, and 
write it in their Hearts, looks as if it 
were to be wholly a New Diſpenſa- 


tien, and had never been performed 


in any part of it before; yet it is nor 
to be underſtood in ſuch an Abſolate 
Senſe, but to intend a Greater and 
Clearer Manifeſtation or Diſcovery of 
the ſame Diſpenſation, than had been 
before. For the Apoſtle ſaith Ex- 
prefly of the Gentiles, that they ſhew 
the Work of the Law written in their 
Hearts, Rom. 2.14. Not a different 
Law in Nature and Kind from that 
in Fey. 31.33. and cited by the Apoſtle, 
Heb. 8. 10. but in Degree of Mani- 
feſtation only. The ſame Law for 
Subſtance, but that mentioned in Je- 


remy 
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Excelling in Glory; it being a 

New Edition of the ſame Covenant 
of Grace, Gen. 3.15. under which AU 
Mankind are compreheaded, with 
ſundry Additions and Privileges, pe 
culiar to the 2 Di ſſpenſat ion, as it 
is diſtinguiſhed the Legal. | 
And that none may take the Inter- 


pretation that I have given of Jer. 31. 


33. as Strange or Singular, I ſhall en- 
deavour to Clear it up to every Can- 
did Reader, by ſome Parallel Scrip- 
ture-Inſtances, that it is frequent in 
Scripture £0 Expreſs former Things or 
Promiſes, as tho they were wholly New, 
and never known or heard of before. 
Thus our Saviour told his Diſciples, 
I will pray the Father, and be ſhall give 
you another Comforter ,---- Even the Spirit 
F Truth, John 14. 16, 17. Another Com- 
forter;, the Words imply, as tho” the 
Diſciples had not as yet received him: 
and yet Chriſt tells them in the cloſe 
of the 17th Verſe, that the Comforter or 
Spirit of Truth Was already given them. 
Te know him, ſaith he, for be dwelleth 
with you, and ſhall be in you. He dwet- 
leth with you: This ſhews he was al- 
ready given them; and the 8 
ail 


(3) 

be in yon, compared with Verſe 18. 
— > Prod e of a larger Effuſion of 
the Spirit, as if that were the firſt De- 
nation of it. 5 
So the Evangeliſt John ſaith, The 
Haly Ghoſt was not yer given, becauſe 
1 7085 was not yet glorified, John 
39. as tho' the Spirit had not been 
given in any Meaſure before Chriſt's 
Aſcenſion into Glory: Whereas tis 
evident from Seriprure, that the Spirit 
of God ſtrove with or in the Men of 
the Old World, Gen. 6. 3. was given 
to the Fews to Inſtract them, Neh. 10. 


20. and to all the Prophets, and Holy 


Auen and Women in e Age and 
Generation. For all thoſe, both be- 
fore and under the Law, and during 
our Sevieur's Abode upon Earth, be- 
fore his Glorification, that Believed 
unto Tuſtification of Life, were in their 
Mcaſures made Partakers of the Spirit. 
Therefore thoſe Words of John, tho 
ſpoken as if the Holy Ghoſt was not 
to be given in 
Chriſs Glorification, and that That 
was to be the Firſt Time of its Done» 
tien, cannot be ſo interpreted; but 
intend only a more Plentiful Pouring 


forth 


any Meaſure till after 
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{ ther places, 


| brews, Chap. 


( 29) 
the Spirit, than had been before 
— Spirit, than 


s Glorification. 

Conſider alſo thoſe Words of our 
Sevioxr to his Diſciples, when he was 
wing to Bethany to raiſe Lazarus from 
the Dead; I am glad for your fakes, 
that I was not there, to the intent ye 
may believe, Joha 11. 15. They inti- 
mate, as tho the Diſciples did not yet 
Believe, and that this was to be the 
Firſt Time of their Believing: Whereas 
the Words ſignify only a farther Act 
or of Believing ; becauſe it is 
manifeſt from Fobn 2. 11,22. and o- 
that they had believed 
en him before. * 

So when the Apoſtle informs the fe- 
12.10. of God's Gracious 
in Chaſtiſing of his People, 
That we might be Partahers of bis Ho- 
lizeſs ; it cannot be ſup the 4 
pſtle meant, that they did not Par- 
take of bis Holineſs before; but that 
| they might ia a farther and lager Mea- 
| fare Participate thereof. 

In like manner, ſes, and 
the Priefts, the Levites unto all 


| Iſrael, ſaying ;, Take heed, and Hearken, 
Olſracl, this Day thou art become the 
| People 


( 3a ) 


People of the Lord thy God, Dent. 27. 9. 


Can it be thought that their Words 
import, that 1/racl was not the Peo- 
ple of the Lord till then? No; fer 
Moſes knew that they were his People 
before, Exod. 3. 7, 10. and 4 22, 13. 
and 5. 1. and in abundance of other 
Places. A People whom God had 
taken into Covenant, Deut. F. 2; 3. 
Talk'd with Face to Face, v. 4. De- 
clared, He was their God, v. 6. and 
they An Holy People, whom the Lord 
choſe to be a Special People unto himſelf, 
above all People upon the Face of the Earth, 


Deut- 7.6... But their Wards imply, 


that Iſrael was now became the People 
of God, by Rexewing their Covenant with 
him, as in Chap. 26. v. 17, 18. Then 
haſt avouched the Lard this Day to be 
thy God. And the Lord bath avouched 
thee this Day to be bis Peculiar People; 


that is, The Covenant formerly made 


was at this time mutually renew d. 
Many more Inſtances of this Kind 
might be produced; but theſe may 
faffice for the Illuſtrating or Clearing 
of the foregoing Interpretation of 


Jer. 31. 33. 


2. As 


„Laser 


* 


Lern 


5 
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2 As God, in his great Leve to 
Mankind, hath written his Law of Life 
au the Hearts of al Men, whereby he 
bath afforded them, during the Day 
of their Viſitation, Aſeans ſufficient to 
their Eternal Salvation, as they are 
Faithful, under the Iufluences of his 
Grace, in the Ufe and Improvement 
of them, which is the Firſt Thing | 
defign'd to ſhew by thoſe Quotations 
out. of Scripture, and other Writing: : 
So the next thing Lhad in my Thoughts, 
s to ſhew from thence, that this Di- 
vine Law ritten upon the Hearts of all 


| Aen, is ſo far from being a Strang- 


er to the Doa@rines of - Chriſtian Pietj 
ad Virtue, that all the Laws of Gorifh, 
and Precepts of his Apoſtles concern- 
ing Moral Actions, are as fo many 
Branches ſpriagiag fram this Hea- 
venly Principle. For there is nothing 
that this Inward Law Teaches or Di- 
ates to us, but what is Holy, Juſt, 
and Good. It requires, That we ſhould 
Love God above all, and or Neighbour 
as our felves.. That we ſhould do to a 
Men as we would have them do unto us. 
It commands Univerſal Piety in Heart 


| and Life ; and forbids all manner of 


Vice 
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Fice and 2 It obliges as e 4 
Fritt Care and Watch over our Thoughts, 
Words and Attions, that we offend not 
in either but ſo Think, Speak and At, 
that we may 1 our ſelves to God, 
the Giver of Law, which changes 
not, but bath continued the ſame thro 

out all Ages, and ſtill continues; * and is 
© Every whit as much the Law of God, 
© faith Archbiſhop * Tallotſon, as the 
© Revelation of his Will in his Word. 
For, ſait ** R — It is not a 


product ce, but written 

t with the Fi . Gol in the Ta» |. 
© bles of our Hearts. Hence it was 
that Exſebias repreſents the . 


Diſpenſation, to be a - wage 5 
© that ſame Primitive Religion, which 
© the Holy Men of Old ſerved, be- 
fore the Law of Moſes. And * Au- 
guſtine acknowledgeth the ſame in 
theſe Words, The Religion, faith be, 
© which is new call'd Chriftian, was 
© embraced by the Ancients, and hath 


* been from the Beginning of Man- 


FF 


* Preface to Bp. Wilkin's Princ. ard Duties 
2 


of Natural Religion. 
1 Duffer dubis. p. 177. Edit. 


91 c. 6. 


ad; 
1. 
« kind 
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«kind, to the Coming of Chriſt in the 
Fleſh: When the True Religion, 


© which already was, began to be cal- 
ed Chriſtian. —— And therefore, 
©when I ſpoke of the Chriſtian Re- 
© [izion, as the Religion of our Times, 
©] did not mean that it had not 
© been in Former Ages, but only that 
*in theſe Larter Ages it received that 


Name. 


Upon this Foot it was, that the 
Apoſtle Paul endeavoured to gain up- 
on the Philoſophers at Athens, by iu- 


forming them ; that he came not a- 
| mongſt them to Preach a Strange God, 


or a New Religion; but to Declare unto 
them the Same God, whom they al- 
ready, tho* Ignorantly Worſhipped, Acts 
17.23. as is hinted before. And hence 
alſo it is, that the ſame Apoſtle calls 
the Preſenting our Bodies (that is, our 
whole Man, Souls and Bodies, by a 
nlual Greciſm) 4 Living Sacrifice, He- 
ly, Acceptable ta God, our Reaſonable 
Service, Rom. 12.1. Aoſta Adlenn, u 
Service that is agreeable to Reaſon, 
whether we underſtand by it the Di- 
vine A, Word, or Reaſon of God; or 
that Law of Reaſon, which God hath 
M im- 


(34) 
implanted npon every one of our 
Minds. For the Chriſtian Religion is 
a Compleat Syſtem of all the Laws of God 
in Nature; and there is nothing of 
Moral Goodneſs in the one, which is 
contradicted by the other. Nay, the 
Goſpel is ſo far from any Contra- 
diction to the * Moral Duties of Pi 
and Vertue, which the Law written upon 
the Heart teaches; that the Apoſtle aſ- 
ſures us, it was for that very End, 


namely, To teach us to deny Ungodli- 


— — — 


— — 


* 1 do not call Aral in that lco Senſe the 
Generali'y of Men underſtand Morality — ut [ 
Ica lit Meral. in Counter-diftinfiion to Phil ſ- 
pbical or Piyfical ; ns Philo alſo uſes this Term 
Aral in Divine Matters. As when he ſ;e.ks of 
God's Breathing irto Adam the Breath of Life, 


6s m eee, ſaith he, ru guoincs v 


ix, God breaths into Adam's Face Phyfica 
* ly and Morally. Phyfically, by placing there 
* the Senſes, ix. in the Head. Merally, by In- 
«* faring bis Intellect with Divine Knowledge, 
* which is the Higheſt Faculty of the Soul, as 
* the Head is the Chief Part cf the Bady. 
Wheretore by Morality, | iceritand here Divine 
- Morality, ſuch as is ingeedied in the Scul by 
the Operations cf the Ho'y Spiri“, that und 
Living Princip'e of all GC dlineſs and Harefly. 


See Dr. Henry More's Com jeckura Cabbaliſtica, De - 


_ of the er Cabbala, p. 19 3. Edit. Lond. 
1553+ 


ueſs | 


cr efly. 


Lond. 
ueſs 


| 
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eſs and Worldly Laſts, and to live So- 
herly, Righteoufly, and Godly in this pre- 
ſent World, that the Grace of God that 
ingeth Salvation, hath appeared to al 
Men, Tit. 2. 11, 12. 

© This Holy Volume, ſaith || Dr. Ed- 
mards, contains all forts of Moral 
© Duties, and commends to us all the 


_ © Uſeful Precepts of Natural Religion. 


The Law of Chriſt approves ot the 
Law of Nature. Chriſtianity allows 
* all that is Aſorally Good, and urgeth 


© jt upon us as ſuch. 


_ © The Precepts of Aferality, (as he 
goes on, p- Gg.) are contain'd in the 
Laus of Chriſtianity” Grace doth 
© not Evacuate the Dictates of Nata- 
* ral Religion, but Cultivates and Im- 
l E them; and conſequently Be- 
© levers are under the Obligation of 
* the Aforal LW. 

Our Saviour's whole Sermon upon the 


| Aunt, Mat. 5, 6, 7. Chapters, is * a 
| * Sermon of Aforality, and is all of ir 
* the Lew of Nature, except only that 


| one Injunction of, not Marrying ber 


| | \ Prezcher, p. 63. Edic. 2. 1705, * P. Sr. n 
| © Chrift 


"that is pat 4way for Forwication, which 


1 
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© Chriſt gives in Explication of the 
< Poſitive Law, and defign'd it againft 
© the Jews, who miſinterpreted the 
© Moſaick Law. 
And not only our Saviour, faith 
he, © but his Apoſtles, after his De- 
< parture, inculcated the Laws of Aa- 
© ral Righteouſneſs and Honeſty. If there 
© be any Virtue, ſaith St. Paul, think of 
© theſe things, Phil. 4.8. And St. Peter 
< hath aſſured us, that God hath called 
<* us to Virtue, 2 Pet. 1.3. And the 
< ſame Apoſtle exhorteth us, te Add 
© to Faith, Virtue, 2 Pet. 1. .kl 
< St. Paul Particularly and DiſtinQly 
< mentions Five of the Command- 
ments of the Second Table, Rom. 13.9. 
© Thou ſhalt not commit Adultery, Thoz 
© ſhalt not Kill, Thou ſhalt not Steal, Thou 
© ſhalt not bear Falſe Witneſs, Thou ſbalt 
© not Covet: And then he contracts em 
< all into One Commandment,* which is 
< alſo exprefly taken out of the A- 
© faick Law, Thou ſhalt love thy Neigh- 
c bour as thy ſelf, Lev. 19.1 he 
< ſame A inculcates the Fifth 
« Commandment, Henozr thy Father 
< and Mother, and adds, This is the 
ISS, 
| a 6 Firſt 
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© Fir Command ment with Promiſe, Epi. 
©6.2. and accordingly annexes that 
© Promiſe, That it may be well with thec, 
© and thou may ſt live long on the Earth, 
ty. 3. St. James calls the Chriſtians 
to the Obſervance and Fulfiling of 
0 . Royal Law, as he calls it, Jam. 
© 2. 8. 

© It might be ſhewed here, ſaith the 
ſame Author, that all or molt of the 
© Moral Preceprs, which are deliver'd 
in the Old Teftament, viz. not only 
in the Decalogue, but in the Writings 
* of the Prophets, in Solomon's Proverbs, 
* and his Book, Intitled, Eccleſiaſtes, 


© and likewiſe all the jg be 


horiſms 
© of — which you read in the 


© Apocryphal Writings, as in thoſe of 


| *Eccleſtaſticr:s, (i. e. the Wiſe Hebrew 
| ©Philoſopher Ben Sirach] and in the 


Book of Wiſdom (which is Solomon's. 
* Proverbs Paraphras'd and Comment- 
*ed upon by Philo's Greek Eloquence, 


das St. Jerom thinks) and whatever 


Excellent Strĩctures of Morality you 
* meet With in other Jewiſh Writings, 
*are to be found abbreviated in the. 
* New Teſtament. 

* Nay, all the Gallant Maxims and 
M3 © Rules 
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© Rules for the Ordering of Men's 
© Lives, which occur in the Writin 

of Profeſs'd Pagan Philoſophers; as, in 
© Ariftotle's Ethicks; Theophraſt uss Cha- 
« rafters; Tully's Offices, and his * En- 
« tertainments at Tuſculum, with other 
pieces of that excellent Man, frought 
with Philoſcphy  Epittetus's Enchiri- 
© 4;on, with his Commentator Arria- 
© ns; Senecas Epiſtles; Platarch's Mo- 
© rals; Max. Tyri«ss Diſſertations; 
© the Royal Philoſopher Antoninus 
© Meditations; all the Moral Docu- 
ments that we meet with in the 
© Poets (for there are Meral Poets, as 
« well as Philoſophers) the excellent 
Rules appertaining to Manners, 
« which Pytharorars Golden Verſes 
« furniſh us with (together with Hie- 
« recles upon him, who might have 
been named before among thoſe 
that wrote in Proſe) all the Ethical 
Inſtructions in Theognis and Phocy- 
* 1:4es, and thoſe interſperſed in Ea- 
© ripides and Seneca's Tragedies, in 
« Terence and Horace; yca, and in Per- 
© ſius and Juvenal (for even 1 * 
« Satyriſts, there is excellent Mora ity) 
88 * Ibid. 5 63. vol 


| 


*ceeds from the Holy Ghoſt, 
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all the uſeful Erbicks which are con- 
e tain'd in theſe, and ſeveral other 
© Moral Writers, are Summ d up, in 
* ſbort, in the Books of the New Teſta- 
nent, i. e. in the InſtruQions of our 
* Saviour, and of the Evangelifts and 
© Apoſtles. 

Thus we fee what Agreement there 
is, between the Dictates of the Law 
written upan our Afinds, and the Do- 
rinecs and Precepts contained ja the 
Holy Scripturgs. They interfere not 
one with the other, but what was 
Morally Good or Evil, Juſt or Unjuſt 
ia the Doctrine of Socrates, or Plats, 
or any other of the Philoſophers, is fo 
ia the Sermons of Chrift, and the 
Writings of the Apoſtles. 

Truth, faith Dr. Duporr, where- 
*ever it is, is of God. Whatſoever 
Trauth is ſpoken by any one, pro- 

Eich 


* Ambroſe. 

* Whether we ſearch in Philoſophy 
faith & Bp. Xing, or in the Hifory of 
the Gentiles, or in the Canonical Serip- 
* tures, there is but one Truth. If Pe- 

{| Gnomelggia Hamerica, Pref. p. 7. 
 Leftave 40. on Jab, p. 342. 
4 © ter, 
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© ter, if the Sibyls ſhall ſay, that Chrif 
dis the Son of the Living God, it is not 
in one a Truth, and a Ly in the other, 
© but the Subſtance of the Confeſſion is 
© the ſame. It was True which Me- 
nander the Poet ſpake, before the 
* Apoſtle ever wrote it to the Church 
© of Corinth, Evil Words corrupt Gad 
© Manners; and becauſe it was a Truth 
in Menander, therefore the Apoſtle 
© alledged it. 

Tis a very pleaſant and profitable 
Proſpect, to ſee how near many of the 
Gentile Writers come to the Jaſpired 
Pen-men of the Holy Scriptures; and 
what Sparks of Divine Verity Shine in 
the Diſcourſes of Virtuous Pagans; to 
fee Ethnici and Chriſtian Morality Con- 
yu together, and like Children of 
the ſame Father lovingly Salute and 
Embrace each other. He that is de- 
nrous of this Noble Proſpect, let him 
Conſult Mut ius Panſa's Oſculum ſeu 
Conſenſus Ethnice & Chriſtiane Philoſo- 
phie; Dr. Duport's Gnomologia Homeri- 
ca; De la Mothes Treatiſe in French, 
De la Vertu des Payens, of the Virtue 
of the Pagans; and Gataker's Annota- 
tions on Antoninus,with the Additional 
Notes of D' Acer. Latt an- 


| 


(41) 
228 2 an Excellent 2 
der of the Chriſtian Religion again 
5 Errors of — 2 ; yet tells 
us, * © That the ſeveral Seti of Phi- 
* loſophers have the whole Truth ſharcd 
or divided amongſt them; and that 
if a Callection were made of the Truth 
© that lyeth ſcattered in their Wri- 
* tings, into one Bedy, it would be a 
* Syſtem agreeable to the Goſpel. 
He Inſtances in ſome Particulars ; 

vi · 

© That Plato and the Sibyls ſay, That 
Cod made the World. 

© That the Stoicks held, That God 
made the World, and all things therein, 
© for the ſake of Mankind. | 

That Ariſtotle taught, That Mer 
© were Born to practiſe Virtue. 

That Pherecydes and Plato main- 
* tain'd the Immortality of Humane 


\ © Souls. 


That Zens the Sick held a Heaven 


* ard a Hell, that the Godly ſhall inhabit. 


| 
! 


| * Regions of Tranquillity and Bliſs ;, bur 


* the Wicked ſhall be Puniſhed in Dark. 
Places, and Lakes of loathſom Horror ;, 


— — .. ___— RR. 


* Divia. Inftitus- I. 7. c. 7. 
N 5 © Abs 
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© All which are taught ut in the Holy 
© Syiprures, Whereupon Lat amis 
concludes, Thur the Philoſophers were 


© acquainted with all Truth, and the whole 


Ferret of Divine Religion. 


And having mention'd Zeno, and 
the Stoicks, I cannot omit a Paſſage in 


* Fcrom, which ſpeaks highly in fa- 


vour of the Men of that Se#. Stoici 


noſt ro Dogmati in pleriſque concor- 
Gant, The Steicks, ſays he, Apree in 
muſt Points with the Doctrine of Chri- 
ſtianit y. © And that they agree with 
© us, wed | 9 — in — things, 
© is paſt all Diſpute, as will appear 
to — Perfoo that wilt be at the 
© Pains to compare the Moral Preceprs 
of the one Perſmaſion with thoſe of 
the other. Indeed, I think, there's 


no Diviſion of the Pag Philoſophy, 


* which reaches up to rhe Stoicky. . To 
© ſpeak modeſtly, there's no Sect᷑ that 
I know of, that ſets a greater Value 
upon Virtue and Religion, drives 
* the Notion higher, diſcovers more 
of gaod Earneft and Bravery, and 
hs n 
 * Comment. in 


Efatam. cap. 17. 2 
| Pref. ro Marcus Anvtenines's Converſation 


with him elf, Tranfhaicd by Jer. Collier. 


g preſſes 
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Cpreſſes the Practice with more Spi- 
| *rit and Argument, an promotes it 
© with more Warmth of Iaclination. 
To make good this Poſition, he pro-- 
ceeds, firſt to give particular luſtances 
of their Doctrine concerning God, and 
of the Reverence that is due to him; 
and then concerning Man, and of the 
Duties he ows to his Fellow-Creature. 
1. Concerning God, and the Reve- 
rence due to Him. | 
© They * hold, that God Almighty 
* governs the Univerſe; that his Pro- 
* yidence is not only General, but Par- 
© cicular, and reaches to Perſexs and 
* Things : That he preſides over Hu- 
© mane Affairs; that he aſſiſts Men, not 
only in the greateſt Concerns, in the 
Exerciſes of Virtue, but alſo ſupplies 
them with the Conveniences of Life. 
And therefore || that God onght to 
© be worſhipped above all Things, aud 
© applied to upon all Occaſions; that 
. well} ſhould have him always in our 
Thoughts, acknowledge his Power, re- 


Eicker. Duſſert. I. 1. c. 12. & c. 14. Cc 16. 
| Tc. |. 1. Set. 17. & 20 zi. 

| Marc. J. 3. Sect 33. & alibi. 
I Epic. I. 2. c. 16. & L 4 e. 4 


= 
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© ffen to his Wiſdom, and adore his 
© Goodneſs for all the *“ Satisfactious 
© of our Being. To + Submit to his 
© Providence without Reſerve. To be 
© pleaſed with his Adminiſtration ; 
and fully perſwaded, that the 
«© Scheme of the World could not have 
been mended, nor the Subordination 
© of Things more ſuitabty adjuſted, 
© nor all Events have been better 
© tim'd, for the common Advantage: 
And therefore, that tis the Duty 
© of all Mankind, to obey the Signal, 
© and follow the Intimations of Hea- 
© veu, with all the Alacrity imagina- 


© dle: That the * Poft aſſign'd us by 


© Providence muſt be maintain'd with 


* Reſolution ; and that we ought ts 


* dye +a Thouſand times over, rather 
than deſert it. Theſe are the Seoicks 


Doctrines concerning God, and the 


Reverence due to him. 


N Spich. L 4 c. 7. Mato 

n % Jenec. Fi. 107. 4 
| Fil, I. 3. c. 24% | 
.- 2 Fellow- 


| 
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Fellow - Creature ; © and here their 
| © Precepts are no leſs Extraordinary 
©than in the Former Caſe. For 

© They * declare plainly, that we 
© muſt Love all Mandkind heartily, 
; *and withont a Compliment; that 
we muſt ſolicit their Intereſt, bear 
«with their Infirmities, and do no 
© manner of Injury to any Mortal: 
That a Man ſhould not think him- 
© ſelf born for his Private Satisfacti- 
on; but Exert his Strength for the 
© Publick Advantage, and make his 
© Life as Significant ro rne World as 
tis poſſible : That + the Conſcience 
©of a good Aftion ſhould content 
him, without the Proſpect of Fame 
© orReward: That he ſhould be never 
(tired with well-doing, but 
from doing one good Turn to the 
8 enqueter ny of another, and make- 
© his whole Life as a continual Web 
© of good Deeds, leaving no Room 
gs | © for any inſignificant Spaces to come 
is- between. That a Man ought to 
— | Eſteem a good Action as a Reward 
to it felf; and that he obliges him- 


| * Senec. de I. 2. c. 6. Afar 
| t Cir. Ea FS — 
— N 
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eſelf, by doing Good to another. And 
© therefore ſhould not Look out, and 
© Graſp at the Applauſe of Men, or 
« Worldly Intereſt; * but count it the 
© moſt NobleImployment to cultivate 
* and poliſh the Mind; and eſteem” 
© nothing comparable to the Study 
and Practice of Honeſty. And laſtly, 
That a Man ſhould ſtand immove- 
© able in his Duty, that no Deſire of 
© Life, or any thing elſe ſhould call 
© him off; no Loſs of Eſtate, no Fear 
© of Torture, nor of Death it ſelf 
© ſhould Fright him from it. 

Theſe are fome of the Noble Sen- 
rences we meet with in the Writi 
of the Siebe: What Strains of Piery, 
what Inſtances of Humanity, what 
Flights of Greatneſs ard here! 
Objett. But tis objected againſt the 
Srorcks, that tho' they deliver'd Ex 
cellent Rules, yet their Pectrines and 
Converſations were not all of a Piece; 
for many of them lived the Reverſe 
to their Precepts. 


— — ——  . . 


* Mare. |. 3. Sc. 21. & | 2. Sc. 13. 
+ Mem L 3. Sec 6. —— — 
E 


V. 12. Suck Perfons, er 
bed, whoever they are, do bring a Re- 
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 Aaſw. This Objection hath nothing 
in it, that makes more againſt the 
Soicks, than againſt Men of other 
perſwaſions. For the Sroicks were 


| not the only Men in the World, whoſe 


fractice —— their Profeſſion. 
In the Apoſtles Times there were mary 
that = under the Name of Chr;- 
fiens, who were Enemies of the Croſs 
of Chriſt, whoſe End was Deftru@ion, 
whoſe God was their Belly, whoſe Glory 
ws in their Shame, who minded Earthly 
Things, Phil. 3. 18, 19. Who wald f 
ter the Flefh, in the of Uncleanneſs, 
---- which Foor ſook the right Way, and 


were nr ofa» 2 Pet. 2. 10, 15. Who 
| Sack rhe race of God im Laſeivionſ- 
 neſs,----Walking after their own ELufts, 


hdev.4, 15: Clouds without Water--—— 
Trees who Fit of 2 . 
Fruit, rwice dead, Rovry 
. 72. 8 — — 


dack upon their Profeſſion; and 
ry been better for rhem 75 ö 
. Right eoufneſs,, than afrer 
they — 4. it, to turm from the Holy 
Commandment deliver d unto them, 2 Pet. 
221. But notwithſtanding the De- 
n generate 
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generate Lives of many Profeſſors, it 
would be very Unreaſonable to Judge 
of the Wheat by the Tes, and to 
Condemn Chriſtianity it ſelf; becauſe 
ſame r. to it lead very Vicious 
and Filthy Lives. For the Chriſtian 
Religion is not to be blamed for the Im- 
pieties and Debaucheries of ſome wick- 
ed Profeſſors, no more than Good Laws 
are to be condemned, becauſe ſo ma- 
ny daily Tranſgreſs them. The Fault 
is in the Offen not in the Laws 
themſelves, which are Juſt and Good. 
— delivers a Pure and Holy 
ine to all its Followers, Requires 
Perfect Conformity to all its Precepts, and. 
Forbids all manner of Diſobedience 
thereuato. . Like the Holy Author of 
it, Chriſt Feſws, tis Pure and Undefiled, 
tho” too many of. its Profeſſors allow 
themſelves in the Impurities which it 
ſtrictly Prohibits : So the Excellent 
Rules and Precepts deliver'd by the 
Sroicks, and other Grave FR, 
a. and his ApoPlr, as hath bes 

7 les, as hath been 
ſhewa, are in ud igt to be blamed 
or rejected; becauſe ſome of their ſe 
veral Sects faiFd in point of * 
or 


| 


[ 


| 


! 
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For Truth is always the fa tho? 
Multitudes depart from it, and ſhame- 
fully turn their Backs upon it. 
Queſt. But if there is fuch an A- 
ment, as has been already faid, 
tween the Dictates of the Law written 
non our Minds, and the Doctrines and 
Precepts contain'd in the Holy Scriptures, 
that Chriſtiauity is a compleat Syſtems 
of the Dictates of that Law; what 
Advantage then have we, who have 
the Holy Scriptures, above thoſe Gen- 
tiles, unto whom thoſe ſacred Wrivings 
have not been communicated ? 
 Anſw. We, who have the Holy Sri 
twes afforded to us, have a great A 


| vantageabove the Gentiles, from whom 


they are with-held, provided we are 
Faithful Improvers of ſo Execellent 
2 Talent, which God in his Mercy 
hath intruſted us with. If we are, 
| fay, Faithful Improvers of fo Ex- 
celleat a Talent; that is, If we dili- 


| gently Hear or Read, and Meditate 


| 


upon the Holy Scriptures, and Earneſt- 
ly Pray to, and Humbly Wait upon 
God, to Open our Underſtandings 
therein, and them to our Under ſtand- 
ings; who is never wanting to = 

is 


(59) 

his Holy Spirit to lead and guide thoſe, 
who heat ſeek to him for it, in 
all things neceſſary to their Salvation; 
and if as we come in our reſpectite 
Meaſures to know what it is-that the 
Lord requires of us, ſo we faithfully 
Endeavour, ander the Influences of 
his Grace, to perform it. For herein 
lies the main Advantage, which Men 
reap by the Holy Seriptures, namely, 
Is doing the Duties, which are in- 
joyn'd, and avoiding the Sins, which 
are forbidden therein. For other- 
wiſe, the Believing their Divine Au- 
thariey, and Preferring them in Word: 
to A orher Books, and Conrending for 
them, as the Only Rule of Faith and 
Fact ce, will avail the Workers of 
Iniquity nothing in the Great Day 
of Account; but riſe up in Judgment 
againſt them, to their greater Con- 
demnation. For there cannct be a 
more Miſerable Creature in the World, 
than an Ungodly Scriprzriſt; becauſe | 
his Miſery is aggravated from the Ad- 
vantages and Opportunities he had 
of being Happy. : 

_||<ThoſeSins which are committed, 
erm on 2 Tim. 2. 19. 2 


rn 


2 
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faith ABp. Tilbrſon, by Chriſtians 
under the Enjoyment of the Goſpel, 
are of a deeper Dy, and clothed with 
Racker Aggravations, than the Sins. 
© of Heathens are capable of. A Pa- 


Ju may live without God in the 


World, and be Unjuſt towards Men, 
vat a cheaper Rate, and upon eaher 
©Terms, than thou who art a Chri- 
© tian. Better had ir been thou had ſt 
never known one Sable of the Goſpel, 
never heard of the Name of Chriſt, 
than that having taken it upon thee, 
thou ſhould'ſt not depart from Iniquity. 
Happy had it been for thee, that. 
thou hadſt been Born a Few, or a, 
Juri, or a Poor Hadi, rather than, 
"that being Bred among Chriſtians, 
and Profeſſing thy ſelf of that Num- 
der, thou ſhonld”ſt lead a Vicious and 
Unholy Lifſe. 
Such a Man is a Scandal to Chri- 


fianity, and his pretended Veneration 
for the Holy Scriptures will ſtand him 
in no ftead. He owns them in Nerds, 
but in Works he denies them: And ſo 
by living unanſwerably to them, he; 
brings a Reproach upon his Profeſſion, 
and his Sin becomes ſo much the more 

. Heinous, 
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Heineus, by how much he had the 
Opportunity of Knowing more, and 
Doing better. 

_ ©Wherethe Privilege is the greater, 
© there the Sin is the groſſer, -þ faith 
Salvian. *For the very Religion, which | 
* weprofeſs, condemns our Practice. 
® There is nothing more contempti- 
© ble, than a Lewd and Vicious Philo- 
* ſopher , for beſides the Deformity 
© that is in Vice it ſelf, he will be 
© particularly Remark'd upon for his. 
Character. And {6 we, who all over 
* the World profeſs the Chriſtian Phi- 
© loſophy, muſt of neceſſity be thought 
© and reputed to be the worſt of Men, 
© becanſe living under the Title of ſo 
© glorious a Profeſſion, we yet conti- 
* ave Sinning, notwithſtanding the 
© Obligations of our Religioa to the 
© contrary. 

Men of wicked Lives and Conver- 
ſations arc, notwithſtanding their Cry 
of Orthodoxy in Religion, the moſt He- 
terodox of all others. For as the fore- 
mentioned || Archbiſhop well obſerves, 
© There is no ſuch Error or Hereſie, 


U 
«© nothing 
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© nothing ſo Fundamentally oppoſite 
to Religion, as a Wicked Life. 


© The Devils, || ſaith the — * 
Know and Believe, that Chri 


* born of a Virgin; that be Faſte Forty 
s * s and Forty Ns hte, without Meat 
Drink; that he wronghe all kind 


*of Miracles, declaring himſelf very God. 
1 — Believe alſo, that Chriſt for our 


„ (Jakes ern a moſt painful Death, to 

© Redeem us from Everlaſting Death, and 
: that he Roſe again from Death the Third 
© Day; 3 They Believe, that be Aſcended 
* into Heaven, and that he Sitrerh on the 
© Ri be Hand of the Father, and at the 
'h End of this World come 
ain, and e both the Quick and 
Dead. eſe Articles of our 
* Faith the Devil; Believe, and ſo they 
Believe all things that be written in 
* the New and Old Teſtament, to be true: 
And yet for all this Faith, they be 

but Devils, remaining Still in their 
' damnable Eſtate, lacking the very 
True Chriſtian Faith. For the Right 
724 rue Chriſtian Faith is, not only to 
- Believe that Holy Scripture, and all the 


1 tf the Serm. of Salvation. 
wo E © foreſaid 
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© foreſaid, Articles of our Faith are true: 
© Butalfotohave a ſure Truſt and Con- 
© fidence in God's Merciful Promiſes, 
© to beſaved from Everlaſting Damua- 
© tion by Chriſt; whereof doth follow 
© a Loving Heart to Obey bis Command | 
© ments. And this True Chriſt ian Faith, 
© neither any Devil hath, nor yet any 
Man, which in the Outward Profeſſion 

© of his Mouth, and in his Outward Rev 
© ceiving of the Sacraments, in Co 
© to the Church, and in all other Out- 
© ward Appearances, ſeemeth to be a 
© Chriſtian Man, and yet in his Lung 
* and Deeds ſheweth the contrary. 
© For how can a Man have this Tri 
© Faith, ſure Truſt and Confidence in God, 
that by the Merits of Chriſ his Sins 
© be * and he Reconciled to 
the Favour of God, and to be Per- 
© taker of tb. Kingdom of of, Heaven by 
© Chriſt, when he Liveth Ungodlily, and 
© Denieth Chriſt in his Deeds ? Surely | 
© ao ſuch Unzodly Man can have ths 
© Faith and Truſt in Gd. 

For, faith the || Homily, as be that 
© * readeth Ceſar's Commeatary, 2 


Faith. 
1 Firſt Part of the Sermon of z lieviag 
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lieving the ſame to be true, hath 
thereby a Knowledge of Caſar s Life 
© and notable Acts, ond he Believ- 
| *eth the Hiſtory of Ceſar : Yet it is 
© not properly ſaid, that he believeth 
| Sin Ceſar, from whom he looketh for 
n Help nor Benefit: Even ſo, he 
« that Believerh, that all that is ſpo- 
«ken of God in the Bible is true, and 
2 liveth ſo ungodly that he cannot 
k to Enjo the Promiſes and Be- 
e nefits of God; Altho' it may be 
aid, that ſuch a Man hath a Faith 
and Belief to the Words of God; 


. | © yer it is not properly ſaid, that he 


© Believeth in God, or hath ſi ach a Faith 
Tor Truſt in Ged, whereby he may 
* truly look for Græe, Mercy and E- 
| '©merl Life at God's Hand; but 
rather nat ion and Puniſhment, 
* according — Merits of his Wick - 
ed Life“ For the True and Un- 

© feigned Chriſtian Faith is not in Mouth 
* and Outward Profeſſion only, but it 


| * liveth and ftirreth Inwardly in the 


* Heart, and is and in 
* bringing forth Good Wopks. 


Therefore in Reading of Holy Scrip- 
ture, © He not always, faith the He- 
mily, 


LS. 
mily, + * moſt profiteth, that is moſt 
© ready in Tarning the Book, or in Say- 
© ing of it without the Boot; but he that 
© is moſt Turned into it, that is moſ 
© Inſpired with the Holy Ghoſt, moſt in 
© bis Heart and Life altered and changed 
© ;nto that thins which he Readeth : He 
© that is daily Teſs and leſs Proud, lefs 
< Wrathful, leſs Covetous, and lefs 
© Deſirous of Worldly and Vain Plea- 
«© fares; He that daily (forſaking his 
© old Vicious Life) increaſeth in Vir- 
tue more and more. 

* © The great Utility and Profit 
© that Chriſtian Men and Women may 
© take (if they will) by Hearing and 
© Reading the Holy Scripture, no Heart 
can ſufficiently Conceive, much leſs 
© is any Tongue able with Words to 
* Expreſs. ---- The Ordinary Way to 
© attain the Knowledge of God and of 
© our ſelves, is with diligence to Hear 
© and Read the Holy Scriptures. 


© were given by the Inſpiration of God, 


t Firſt Part of the Exhartation to the Reading 
of the Holy Scripture. 
* Firſt Part of the Information of certain Places 
of the Sc: ipture. In 
© 2 Tim. 


For | 
© the whole Scriptures, ſaith St. Paul, | 
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©2Tim. 3. And ſhall we Chriſt ian Men 
think to learn the Knowledge of 
© God and of our ſelves, in any Earth- 
. Long Work or Writing, Tooner or 
better than in the Holy Scriptures, 
© written by the Inſpiration of the Holy 
© Ghoſt 2 The Scriptures were not brought 
unto us by the Ii, of Alun: But Holy 
© Men of God (as witneſlet'tSt. Peter) 
t ſpake as they were moved by the Floly 
c 2 of G 1 2 Pet. 1. The Holy Ch 
tis the School maſter of Truth, which 
Cleadetls his Scholrrs (as our Saviour 
© aith of kim) ito al Trauth, lohn 16. 
© Arid whoſo is not Led and Tavght 
© by this Scheel maſter, cannat but fall 
into deep Error; how Godly ſoever 
© his Pretence is, what Knowledge aud 
Learning ſoever he hath of all other 
* Works and Writings, or how Fair ſu- 
*ever a Shew or Face of Trath he hath 
in the Eſtimation and J:drment of 


| * the World. 


The Scriptures do in ſuch fort fr 
forth Chriſt, that we may ſee bot! 
* God and Man; we may ſee him (1 
* fay) Speaking unto ns, Healing our 
* lafirmities, Dying for our Sins, Ri- 
* fing from Death for our Juſtification. 

| N And 
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© And to be ſhort, we may ia the 
© Scriptures ſee whole Chriſt with the 
© Eye of Faith, as we, lacking Faith, 
© could not with theſe Bodily Eyes 
© ſee him, tho' he ſtood now Preſent 
here before us. Let every Man, Wo- 
© man and Child therefore, with all 
© their Hearts, Thirſt and Deſire God's 
* Haly Scriptures, Love them, Embrace 
© them, have their Delight and Pleaſure 
© in Hearing and Reading them, ſo as at 
© length we may be 222 and 
© Changed into them: VIZ. 

That we may be made Living Wit- 


| 
| 


nefles of the Fulfilling of the Hol great 


Scriptures in our ſelves, and come to 
know Chriſt, of whom they Teſtify, 
and to whom they Direct us for Eter- 
nal Life, to Live in , and we in Him: 


He in us, by his Bleſſed Spirit; We in 
him, by that Faith which keeps the Com- | 
mandments of Cod: He in us, as the 
Life of the Vine is in the Branches; or, | 
as the Head is in the Members; Me is 
him, as the Branches in the Vine; or, 4 
the Members are in the Head: He in 
zs, by Way of Union and Indwelling; We 
in him, by Ingrafture and Communion- 
See this Subject of the Spiritual Union 
| between 


Live 
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between Chriſt and Believers more large- 
ly treated of, in Lux Evang. Atteſtata, 
p 92, 93,94, 95- | 

When we come to Witneſs Chriſt 
thus Dwelling in us, and we in him; 
then as Branches of the True Vine, we 
ſhall bear Fruit; ſee John 15. and as the 
Apoſtle expreſſeth it, have our Fruit 
nt Holineſs, Rom. 6.22. And when 
we do ſo, we Glorifie God, we Adorn the 
Docłrine of Chriſt, and give an evident 
Proof to the World; that we not on- 
_ | Believe the Holy Scriptures to be 
Vit- | True, but alſo do Perſonally Enjoy a 
Holy great Advantage by them. 
eto | Oueſt. But have others, who do not 
ity, | Live according to the Doctrine of 
Erer-" | the Goſpel, no Advantage by having 
um: | the Holy Scriptures, above thoſe, from 
whom they are Provideatially with- 
held ? 
 Anſw. Les; they have an Excellent 

Hut ward Means of Salvation afforded 
to them, which others have not: Yea, 
the very ſame Outward Means are Pro- 
poſed and Recommended to them, 
Fhich thoſe enjoy, who Conform 
| ir Lives to them: I ſay an Ozt- 

ard Mes; to diſtinguiſh them from 
N 2 the 
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the Inward, namely, the Light and 
Grace of God, which is the ſame in 
Subſtance with the Law written upon 
the Hearts of All Men. For tho” All 
Men have not the Holy Scriptares, the 
Outward Means; yet they have the 
Inward Means, the Law written upon 
their Hearts; and that Law is Sufficient 
to Teach them all that is neceſſary, 
under their Circumſtances, to' their 
preſent and future Welfare. For as 
Chriſt died for All, 2Cor. 5. 15. Gave 
himſelf a Rauſom for All, 1 Tim. 2.6. 


Is the Saviour of the World, 1 John 4. 14. 


Taſted Death for Every Man, Feb. 2.9. 
Is the Propitiation for the Sins of the whole 
World, ſee 1 Jahn 2. 2. So he is the 
True Light, which Lighteth every Man 
th.it cometh into the 1 id, John 1. 9. 
Is Preached à In the Gentiles, 1 Tim. 3. 
16. d In Every Creature under Heaven, 
Col. 1. 23. 1s the Good Will of God c In 
Men, ſee Luke 2. 14. The Riches of the 
Glory of the Myſtery d In the Gentiles, 
Col. 1.27. Ie In All, Col. 3. 11. Nei- 
ther is there Salvatinn in any other; for 
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there is none other Name under Heaven 


given f In Mer, whereby we muſt be ſa- 


ved, Acts 4. 12. 


So that they who have not the Holy 


| Scriptures, have yet Chriſt for a Saviour, 


in his Inward Appearance, by his Light 
and Grace in their Hearts, as they are 
faithful Obeyers thereof, tho' they are 
wholly Igaorant of Chriſt in his Out- 
ward Appearance. He is the Light and 
Saviour of the World, tho Millions know 
him not by the expreſs Name of Chriſt, 
or Feſws, to be ſo. And the Apoſtle Pe- 
ter hath reſolved this Poiat, in Words 
as plain and full as can be; Of a Trath, 
ſaith he, I perceive that God is no Re- 
ſpetter of Perſons : But in every Nation, 
be that Feureth him, and Worketh Righte- 
ouſneſs, is accepted with him, Acts 10. 
34; 35. Now the Acceptance with 
God is in and through Chriſt alone. 
He hath made us, faith the Apoſtle, 
Accepted in the Beloved, in whom we have 
Redemption through bis Blood, the For- 
gue of Sins, according to the Riches of 

Grace, Eph. 1.6,7. What Grace is 
that? Tis the Grace of God, that bring- 


p— 


- Ex ddewrors, 
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eth Salvation, and hath appeared to alt 


Men, Tit. 2. 11. All the World is 
under one and the ſame Diſpenſation 
of Light and Grace for Nature and 
Kind, tho in Pegree different. Now 
Gradus non variat Speciem, the Degree 
doth not alter the Kind; the Diſpen- 
ſat ion that we are under, doth not 
difter Subſtaz:ially from what the Few 
and Gentile were under. Whoſoever 
therefore, whether Jem or Gentile, 
feared God and worked Righteouſneſs, 
fouud Acceptance with him, in and 
through Chriſt, tho” they were Igno- 
rant of him as Outwardly. They par- 
took of the Benefits of his Death and 
Syfferings, tho" they might never have 
heard of his Being Cenceived by the 
Haly Gbeſt, Born of the Virgin Mary, 
Crucified, Dead and Buried; nor of bu 
Reſurrectien, Aſcenſion, &c. "Tis not 
the Outward Knowledge alone, but the 
Invard Life and Virtue of Jeſus, that 
Faves any, or latitles them to True 
cxriſtianity. © It is not, ſaith Richard 
Baxter, * * the Knowledge and Belief 
© of Feſus Incarnate Perſonally, that was 


© Bnd of Dolirinal c , 5. 198. ler. 
© made 


169 Is 
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© made ncceſſary to all before his Com- 
© ing, and therefore not to all after. 
© No Man ever came to the Father, 
© but by Chriſt's Merit and Spirit. But 
© Chriſt never meant, that no Man be- 
© fore his Incarnation or ſince, that ne- 
© yer heard of him, did come to the 
© Father without Believing that, which 
© the Apoſtles themſelves long Believed 
© not, after they follow'd Chriſt. 

* © The Covenant of Grace requireth 
© .1ri0us Degrees of Faith, according 
© ro its ſeveral Editions and Promul7a- 
© tions : IT is not the ſame Degree of 
© Faith, as to the Objeit Extenſively, 
© which was required of Jewiſh Be- 
© levers before Chriſt's Incarnation, as 
is wow of Un; nor the ſame Degree 
that was required of al the Reſt of 
© the World, as of the Fews : But ſuch 
© a Faith iu God our Redeemer, as that 
© Law which Aſen are under maketh 
© necellary to Salvation, is neceſſary 
© unto Hoitucls. 

_ + That Chriſt hath not Repealed 
* or Nallified that Law of Grace to the 
World, that never have the Goſpel ||, 


7 Ibid. P · 195. 


© which 


* Fi, p. 207. 
Fu. As Outwardſv. 
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© which they were under before his 
* Coming, is Evident: 

t. © Becauſe he came for the Benefit, 
© and not the Deſtruftionof the World; 
© to make their Condition Better, and 
© not Worfe. But had he Nullified that 
© Law of Grace to all the World, and 
© given them no better in its ſtead, 
© Save to 4 Few, he had come directly 
dy himſelf, to take away their Afer- 
© cies, and make them Afiſerable. For 
it is certain, that tho” the Apoſttes 
© were to Preach the Goſpel to all Na- 
© tions, and evcry Creature; yet it is 
© comparatively but a fmall Part of 
* the World, that ever Heard it, or 
© had the Means to Know or Believe 
© in Chrift*#. And all the Reſt were 
© under a Law of Grace before, and 
© therefore are ſo ſtill. 

2. And if Chriſt Repealed that 
© Law, by which At did he do it? 
© Not 
© that could not have any ſuch Effect 
©to them that never did, or could 
© know of that Edition; and there is 
© no other Repeal to be found in Scripture. 


As to the Ourward Declaration of him. 
3- And 


by making 4 Better Edition, for 


| 
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3. And if the Law of Grace be Nul- 
© lified to all yoo World that Hear not 
e Goſpel}, are they ſince under any 
© Law of God, Or none? If none, they 
© are either no Men, or damned Men; 


© for they are no Governed Subjects If 


© they are under any, what is 177 The 
© * Law of Innocency it is not: And the 
© Goſpel -+ it is not: For that cannot 
© Oblige, where it Is never Promul- 
© pate.----T herefore it is evident, that 
© Chrift leaveth ſuch under the Law: which 
© be found them under. 

W hat this Law to the World is, 
he ſhews, p. 126, Cc. Namely, the 
Law or Covenant of Grace, men- 
tioned Gen. 3. 15. The Seed of the No- 
man ſhall break the 's Head. 

And to Reſume the Thread of his 
Diſcourſe, he adds, ¶ That this Law 
© maketh not the Particular Articles of 
© our Preſent Creed about ChrifPs Per- 
© ſon, Birth, Life, Death, Raſurrettion, &c. 
© neceſſary to their Salvation. : For 
© before Chrift's Coming, no Fewi/ir 
«© Believers could Believe, that Th.: 
© Feſus, in his Demonſtrable Perſon, ie 

| As Outwardly Preached. id. b. 195. 

? Ourward!y „ | Tbid. p. _ = 
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the Chriſt, but that Chriſt ſhould Came. 
And after he had long Taught them, 
and Pronounced them Bleſſed, the 
© Diſciples knew not, that he muſt 
Dye, Riſe, Aſcend, Intercede, &c. It 
© 1s certain, that all that the Prophet: 
had any way foretold of Chriſt to 
© the Jens, was not of Abſolute Neceſ- 
* ſity to the Fews themſelves to be un- 
derſtood, Lale 2. 24. much leſs to 
the World, that never heard it. 
For Chri# proved out of the Pro- 
bete, That he was to Dye, and R:/c, 
* and {© ro be Glorified;, when yet the 
* Fpofles had not underſtood it, till 
© rhur tine. 

*The Proclaimed Name of God, 
© Exod. 34. with Pfal.19. Prov. 1. Act. 
© 10. & 14. & v7. Rem. 1. & 2. Heb. 11. 
do ſeem to be Expoſitions of the true 
© Senſe and Tenour. of that Law of 
© Grace, Gen. 3. 15. which the World 
© before Chriſt s Coming , was under, 
and yet is, where the Goſpel || can- 
not be had. . 

© The Texts that ſay, He that Be- 
* Leveth. not fhall be danmed, . plainly 

id. p. 197. lo the Pein. 
IA co the Qutward Fromulgatic n- 
Si © refer 
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© refer to ſuch as Hear the * Word to 


© be Believed, and fpeak of the On- 


© belief of what is Revealed, and not. 
© of what is Unrevealed. 

© Rom. 10. faith no more, but that 
© no Man can Believe ia Chriſt ||, with- 
© out the Revelation of him by Preach- 
© ing or Declaring ;, and that no Man 
© that heareth can be Sæved without 
© Believing in him; nor no Man Saved 
© at all without that Faith, which the 
© Law that he i under, maketh neceſ- 
© ſary to Salvation. But if all were 
Damned, that Believe not, That this 
© Feſus is Perſonally the Chriſt, all before 
© bis Incarnation muſt be Condemaed : 
© But if not before, then the ſame thing 
© was never made neceſſary. after to all 
that could not poſſibly hear of it. 

As touchiag the Salvability of the 
Heat hens, who have not the Holy Scrip- 
tures communicated to them, I do Be- 
heve that God is the Rewarder of al 
that diligently ſeek bim; but all that 
were, or ever can be ſaved, were and 


muſt be ſaved through the Name, Ale- 


diation, and Redem;rion of Chriſt alone. 


1 


— — 


* Exceruaily Deciar:d. || as Outwird'y. 
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And. 


| 
; 
| 
| | 


(58) 
And yet it is not Conſiſtent with the 
Holy Scriptures, or Evident Conſe- 
quences deduced from thence, that 
none ever were or can be ſaved, un- 
teſs their Faith in, and Knowledge of 
Chrift, be Com menſurate with the 
„ which the Holy Scriptures 
give of his Life, Death and Reſur- 
ruct ion, and the Benefits therefrom 
Redonnding to the Faithful. For 
the Holy Scriptures Repreſent God to 
Delight in Mercy, to be Gracions and 
Full of Compaſſion, Mic. 7.18. Pſal. 111. 
4. & 112.4. & 145. 8. Who will have 
all Men to be ſaved, 1 Tim. 2.4. Not 
willing that any Periſh, 2 Pet. 3. 9. 
Not reaping where he hath not ſown, nor 
gathering where he bath nat ſtramed, ſee 
Aat.25.24. But dealing with Every 
Man aecording to the Afeaſure or 
Means he hath afforded him, as ap- 
pears by the Parable of the Talents, 
Mat. 25. For all the World is under 
the Government and Protection of a 
moſt Mergiful God: And for the Go- 
verning and Directing of Mankind, he 
hath given them a Law, or Covenant og 
Grace and Alercy, by which they are to 
Live, and by Which they are to be 
Jugg d. © OL 
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e | © Of this Law, faith *“ ne, there 
>. |! are three Adminiſtrations, Diſpen- 
it \ © fations, Promulgations, or Editi- 
1- | * ons, according to the State of Men 


of | © before the Law, under the Law, and 
e under the Goſpel. And Faith, which 
's © is the Condition of this Law, (and 
Fo fo called the Righteouſneſs of God) 
WS. accordinglydiverſifyd. The Faith 
= © requir'd of thoſe that were before the 
0 © Law, and the Gentiles, and now the | 
4 | © Heathen, is not the ſame with that | 
1. das was required of the Jew, and 
'o | © now requir'd of us Chriſt:ans : But 
't ' © the Faith which is requir'd of them 


* according to the Light of Nature, or 
© that Light Within, which God gives 
them; if it lead them to Repen- 
© tance, and to live ſincerely up to | 
© the Diſpenſation they are under, it 
© is the Performance of this Covenant, 
and they ſhall be Fuſtified by it, even 
© as we; and that through the Media- 

| © tion of Jeſus Chriſt, he Know it 
t: Even as the Slave is Redeemed 
© from his Slavery, by a Contribution 
© of Money, which he never knew 


Jus Hunfrey in his Veritas in Semente, 
© who. 
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© who made or collected for him. 
© And this I take to be a found Inter- 
pretation of the Apoſtle, when he 
© cells us, But now ts the Righteouſneſs of 
© God Revealed from Faith to Faith, that 
© is, from ſuch a Faith, as thoſe before 
© the Law had, to the Faith of the Few, 
© and from the Faith of the Few, to 

© the Faith of us Chrift:ans. 
-From what has been faid, it ap- 
rs very Evicently, that All Man- 
ind have a Szfficiency of Inward Means 
afforded them in Order to their Sal- 
vation: And as for thoſe, who have 
the Outward Means, the Holy Scriptures, 
afforded them, they have an Oppor- 
tunity put into their Hands, (tho' 
im e it not as they ought to 
do) above thoſe, who enjoy it not. 
For if we Conſider the Matrer rightly, 
the very Having the Holy Scriptures 
afforded to Men, is a Great Advan- 
tage in it ſelf, tho* they do not Be- 
heve, nor Walk anſwerably to them. 
For beſides what is ſaid in general of 
them already in the Begianing of this 
Diſcourſe, to which the Reader is re- 
ferred; we have many Particular 
Advantages preſented to our 1 * 
1 thait 


True Account of t 
World, and the Happy Efate of Man 
before Sin and Trans 


tien of Sons; or, as the Apo 
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I ſhall mention ſome of them. 
1. The Holy Scriptures give us a 
Creation Of the 


greſhoa entred. 
2. Of the Deplorable Condition of 


| Man in the Fall, by Reaſon of Sin 


and Tranſgreſſion.f 
3. Of the Great Love and 
God to Fallen Man, in Promiſing that 
the Seed of the Woman ſhould Braiſe the 
's Head, Gen. 3. 15- and when 
the Fulnefſs of the Time was come, in 
Sending forth bus Son, Chriſt Jeſus, made 
of a Woman, made under the Law, to 
Zedeem them that mere under the Law 
Gal. 4-4,5- that is, under the Con- 
demnation of the Law, whether Fews 
ES 
come Gl God, Rom. 3. 
23.) that might Receive the 
ſtle elſe- 


where expreſſeth it, The —_y 
ion, we 4, Fat 
_— 15. and — 1 to Wha 
Chriſt dwelling in aur Hearts by Fai 
Eph. 3-17. Who wes delivered for our 
Offences, and was raiſed again for eur 
Fuſtification, Rom. 4-25; and ever livetb 
to 
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te make Interceſſion for ws, Heb. 7. 25. 
4. Of God's Special Care over bis 
Church and People, in the feveral Ages 
of the World, manifeſted in his Teach- 
ing, Governing, Providing for, Preſer- 
ving, and Preparing of them by his 
Grace and Holy Spirit for his Heavenly 
Kingdom; their Sins being Remitted 
upon the Account of Chr:ft's Propi- 
tiatory Sacrifice. 

F. Of many Great and Precious Pro- 
miſes of the Spirit to Aſſiſt us, Glorious 
Ppophecies, Stupendiaus Miracles, Righte- 
ons Fudgments, the moſt Holy Life and 
Dotrines of Chriſt, and the Holy Lives 
and Precepts of the Bleſſed Prophets and 


les. 

6. They preſent us with theſe, and 
the like moſt Perſuaſrve Mot iues, to Ex- 
cite us to the Performance of our Duty. 
For tho we meet with many Excellent 
Arguments among the Heathen Mora- 
kiſts, to ſtir up Men to Piety and Vir- 
rue; yet they are all ſhort of the Mo- 
tivesdrawa from the Inconceivable Love 
of God towards Man, ia the ſending of 
his Son to Die for us; the Free Offers 
of his Grace to the worſt of Sinners, 
and the Plenary Remiſſion of all their 


Sins, 
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Sins, upon Repentance towards God, 


and Faith towards our Lord Feſwus Chrift ; 


and the exceeding Great Reward pro- 
miſed to the Faithful hereafter. 
7. To Sum up all in the Words of 


| the Apoſtle, The Holy Scriptures give ns 


a & Declaration of the Myſtery of 
Chrift ;, which in other Ages was not made 
known unto the Sons of Men; as it i Now 
Revealed unto his Holy Apoſtles and Pro- 
phers by the Spirit, Rph. 3. 4, 5- 

Theſe and many more are the Ad- 
vantages, which the Holy Scriptures 
offer unto Men; and they are an Ex- 
cellent Outward Means, yea, the mot 
Excellent Outward Means in the World; 
they Teſtifte of, and Direct to Chriſt, 
that Men might have Life. But if 
they will not follow the Directions of 
theſe Sacred Records, but neglect them, 
and thereby fall ſhort of the Ineſtima- 
ble Benefit, which the Faithful come 
to partake of in Chri#, who is the 
Sum and Subſtance of the Holy Scrip- 
tures; the Fault is not in the Holy 
Scriptures, but in themſelves. 


| Note, The Apoſtle doth not ay, the My- 
fiery was not made knowd before, but not made 
known as it is Now Revealed. "A 

| ve 
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I have been long upon the Second 
Conſideration, being de ſirous to Eluci- 
date that Point; and therefore ſhall 
be the ſhorter upon the 
3- Third and laſt, which is to Excite 
the Negligent and Immoral Profeſſors of 
Chriſtianity, by the Example of Virtu- 
ous Heatbens, to the Practice of Aforal 
Duties; and Provoke them to Emulation, 
as the Apoſtle ſpeaks in another Caſe, 
Rom. 11. 14. That when they Read 
and Conſider the Excellent Precepts, 
Sayings aud Lives of many Heathens, 
Which had not the Holy Scriprures af- 
forded to them, may even Bluſh and 
be Aſhamed, to ſee how far ſhort they 
fall of them in Aforal Righteeuſneſs aud 
True Honefty. | 
Give me leave to ftulzte the 
Matter with you, that would take it 
for an Aﬀeont not to be Eſteemed 
Chriſtians, and yet Live Unchriſtian- 
ly; that pretend great Reſpect for 
Chriſt and the Holy Scriptures, and yet 
Diſhonour him in your Vile Canver- 
ſations, and Act as tho” ye had never 
Heard or Read one Line of him in 
the Bible: To allude to the Apoſtle's 
Words, with a little Variation, - 
ho 5 
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bold, Ye are called Chriſtians, and reſt 
in the Scriptures, and male your B 
of Chriſt and Chriſtianity, and heve 
4 Form of Knowledge, and. of the Truth 
in the Letter; Ye that ſay, a Man 
ſhould not Steal, do ye Steal? That 
ſay, « Man ſhould not commit Adultery, 
do ye commit Adultery ? Ye that abhor 
Idols, do ye make Gods of your Silver 
and Gold? That male your Boaſt of 
the Scriptures, through Unſcriptural 
Practices Diſhonour ye Chrift ? See 
Rom. 2. 17, 20, 21, 22, 23. Would ſuch 
a Gentile as Socrates, (whom yet Juſtin 
Martyr & calls a Chriſtiaz, and ranks 
with Abraham, Ananias, Aria, Mi- 
ſacl, Elias, &c.) chooſe to die a + Fhow» 
[aud Deaths, rather than give bs Fote 
againſt Innocent Leo Salaminius, tho 
condemn'd by Thirty Tyrants? And 
will ye do wrong and defraud, and that 
your Brethren? 1 Cor. 6.8. and yet 
reckon your ſelves Diſciples of the 
Higheſt Claſs too in the School of 
Chriſt? Did he, in Defiance of the 
Menaces of Charicles, affirm, || that Sn 
el. a. F. 83. | 

f Tes Allatia de Epift - Sreratis & Socratiro- 
run, p21. | Secratit Epift. ' | 
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is the worſt of Calamities, and that he 
world rather ſuffer a Thouſand Hard- 
Pips than ſubſcribe to One Unjuſt Act? 
And dare ye Plead for Sin, and De- 
_= in the Committing of it, as a 
Pleaſant or Profitable Thing? Did the 
Old Philoſophers condemn all Pride, In- 
temperance and Exceſs? and yet how 
many, npon whom the Name of Chriſt 
is called, abound in Pride, as appears 
by the Nated Necks and Black Patches 
of the Women, the Long and Mon- 
ffrous Wizs of the Men, and the 
Str aret of both? 


ange Habit and 
And then for Int ance and Exceſs 
in Eating and Drinking, what Multi- 
tudes are there, who make their Belly 
their God, Feed themſelves without Fear, 
are Mighty to Drink Wine, 2nd Men of 
Strength to mingle Strong Drink, making 
Proviſion for the Fleſh to fulſil the Luſts 
thereof ? Were Periander, Pythagoras, 
Menander, Clinias, M. Antoninus, and 
others, againſt all Swearing ? and yet 
how is the Moſt Sacred Name of God 
Prophan'd in our Sereets, Shops, and 
Publick Houſes ? Becauſe of Oaths the 
Land mourns. Swearing is become ſo 
common with many, they uſe — 
no 
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not only to get Credit to their L 
but alſo to fill up their Ordinary Diſ- 
courſes. O what horrid Execrations, 
what dreadful Blaſphemies, by ſome 
of all Ages, Sexes and Degrees, are 
Daily belch'd out in the Face of Al- 
mighty God, who hath poſitively 
Forbidden, the Taking of his Name in 
vain ! | 

Were there Men among the Pagan: 
that belie vd, * True Religion conſiſts 
not in Outward Rites and Ceremonies ; 
but in the Aſind and Spirit: That || He 
is an Adulterer, who hath but a De- 
fire to commit Adultery: That + We 
ought not to Revenge Injuries, but to 
Bear them: That One Man ſhould 
be the Husband of One Wife oaly : 


— 


— — 


* Menander ; Catonis Diftich. 1. 1. Cicero de Nate 
Deor.z. & de Legilns 2. Perſ. Sat, 2. Seneca de 
Benef. l. 14 c. . Plia. Fanegyr. 

| Cic. de Fin. Ovid. Met. I. 9. v.626 627. Sen- 
de Benef. I. 3. c. 14- 

f Plato in Critone. Max. Tyrius in Diſſert. 26a. 
Ae nander. Ariſton Spartianus. D.on. apud Plutarch. 
Tull. de Offic. I. 3. Sen. de Ira. l. 2. c. 32. 

u Cecrops in Athene Euripides in Antlromache. 
Madeftines in Pandect. |. 23. Tit. 9. de Nita Nup- 
tiar. 2. |. 2. Cod. de Inceff. & Inngil. Nape. 


That 
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That * We ſhould do Good unto all, 
and eſpecially to them that are in 
Want: And, That + we ſhould con- 
tent our ſelves with ſuch Food and 
Ravment, as is ſufficient for the Ne- 
ceſſitics of Nature? But among ma- 
ny called Chriſtians we find, that what- 
ever ſome Profeſs to Believe, yet they 
Practiſe the contrary. 
Grotius, giving an Account, how 
that Sincere and ay; Piety, which 
flouriſhed among Chriſtians in the 
Primitive Times, began by little and 
little to wax Cold, faith, || © That 
Firſt of all Chriſtian Princes would 
© needs Continue Fighting, and make 
© no End of their Mars: Even then 
© when they might have Enjoyed 
© Peace and Ouietneſs. And that in 
© the next Place, there were moſt 
© ſharp Conteatioas among the Biſhops 
<£ themſelves, about the Chiefeſt Sees. 
* And as at the Beginning, the greateſt 
© Miſchiefs enſued upon the Prefer- 
* Som. Ep. 192. Tall de Offic. I. 1. Hor. |. 2. 
Sat. 2. v. 103. Phochl. Aden. v. 20—28. 
f See Euripides, Luc an, and Ariftides iu Groti-i. 
de Ver. Rel. Chrift. J. 4. Sect. 12. 
de Ver. Rel. Chrift. l. 6. sed. f. 


ring 
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© ring of the Tree of Knowledye, before 
© the Tree of Life: Even fo then alſo 
© was Curious Learning more regarded, 
© than a Godly Life, and Religion turn d 
© into an Art. The Conſequent of 
© which was, that, after the Exam- 
© ple of the Builders of the Tower of 
© Babel, a raſh Affectation of Things 
© above their Reach, bred Farrins and 
© Confuſion in their Language, and Diſ- 
© cord one with another. Which the 
Common People obſcrving, and not 
© knowing oft-times which way to 
© turn themſelves, they threw the 
Blame of all upon the Hel Scrip- 
© tures, and began to ſhnn them as 
© Hurtful and Dangerous. For Re- 
© ligion began every where to be 
© placed, not in Purity of Mind; but, 
as if Fudaiſm was again reftored, in 
© Rites and Ceremonies; and in ſuch 
© things, as contain rather the Exer- 
© ciſe of the Body, than any Amendment 
© of the Mind; and in a flagrant Zeal 
© for that Party, which they had once 
© choſen to be of: Till at length ir 
* came to paſs, that there were eve- 
ry where Many Chriſtiazs in Name, 
© but very Few in Deed. God did not 


* Wink 
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Wink at theſe Vices of his People, 
c but ns the 1 ld of 
© Scythia Germany, pou h, 
© like a Flood, 22 * Swarms of 
© Barbarous People into the Chriſtian 
© World. 

Theſe Barbarous People, by whom 
God puniſh'd the Degenerate Chriſtians 
in that Day, were the Huns, Goths, 
Gepids, Vandals, Franks, Saxons, &c. 
And may not the Seed of Evil-Doers 
in this Age, who, as the Prophet ſays, 
are turned back to the Iniquities of their 
Forefathers, Jer. 11.21. expect to be 
Viſited for them ? 

Among other Reaſons, for the preſ- 
ling Men to the Duties of Natural and 
Moral Religion, Dr. Edwards & aſſigus 
this as the greateſt; namely, * Becauſe 
© of the Great and Scandalous Immo- 
© rality, which Reigus in our Time, 
© A General Deluge, ſaith be, of Vice 
« hath overſpread the Land, and all 
manner of M ickedneſs appears oper. 
© and barefac'd. Injuſtice, Defrauding, 
© Lying, Curſing, Swearing, Intemperance, 
© Vncleanneſs, and all other Vicious Pra- 


ne Preatier, p. 65. Edit 2. 1705. 


ices, 
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© tices, Which Confront the Princi- 
£ ples and Duties of Natural Religi- 
on, are E where Common among 
us. It is this, which makes Moral 
© Theology ſo requilite in theſe days; 
© there is now a neceſſity more than 
© ever of Preaching of Sobriety and Ho- 
© neſty, of Advancing and Strength- 
© ning the Inbred Notions of Vertue, 
© of Urging an Univerſal Probity of 
* Manners, and of Preſſing thoſe Du- 
© ties, Which the Gentile Moraliſts by 
© the Light of Nature Practiſed, and 
© called upon others to do fo. ----*As 
© long as we ſee Immorality fo ram- 
+ pant among us, we ought to Preach 
© Moral Duties, and that with great 
© Earneftneſs. As long as we obferve 
© the Libertines of this Age inveigh 
* again{t them, we are concerned to 
© detend the Neceſlity of them. And 
* to all others we are to Repreſent 
© Vertue and Goodnets Amiable, and 
© Excellent and Delightful above all 
© other things. Vor they are not on- 
iy O ia themſelves, but are allo Ex- 
perienc'd to be fo by thoſe that are 


— — — — — 


* 1l:id. p 55. 
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truly Virtnous; who can give in their 
Teſtimony to the Work of Religion 
1a their Hearts, and fay, in the Lan- 


guage of Solomon, Her Ways are Ways 
of Pleaſantneſs, and all her Paths are 
Peace, Prov. 3. 17. Whereas Vicious 
Men and Women, notwithſtanding 
their Carnal Mirth and Jollity, have 
no true Peace in themſelves : But 
their Guilt ſill purſues them. from 
Place to Place, and they are like the 
troubled Sea, when it cannot reſt, whoſe 
Waters caft up Mire and Dirt, Iſa. 57. 
20. For, There is no Peace, ſaith my 
God, to the Wicked, v.21. They have 
thoſe Evil Luſts and Affections with- 
in them, that Diſturb. and Torment 
them, and of which they cannot be 
rid, but by Embracing and Practiſing 
Religion and Virtue ; the Proper Et- 
fects whereof are Peace and Tran- 
quillity of Mind. Hence faith the 
Pſalmiſt, Great Peace have they which 
love thy Law, and nothing ſhall offend 


them, Pſal. 119.165. Again, Light is 
fowr for the Righteous, and Gladneſs for 
the Upright in Heart, Pſal. 97. 11. 80 
faith the Lord by the Prophet, The 
Work of Riglieeuſneſs ſhall be "ver, 
an 
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: and the Effect of Righteouſneſs, Quietneſs 

ol and Aſſurance for ever : And S People 

* fot in a Peaceable — and 
ure Dwellings, and in quiet Reſting- 

£ Places, 12 17, 18. For Peace is 
the certain Fruit of a Mind that 1s 


ts 

ig purged from the Dregs of Sin, and 

e cleanſed from the Droſs of Carnal 

it Pleaſures : Peace with God, through cur 

m Lord Jeſus Chriſt, Rom. 5. 1. Which 

be Peace, they that come to witneſs, know | 
le the Work of the Sword of the Spirit | 
7. mortifying that Carnal Mind in them, 

17 which is Enmity ag ainſt God, Rom. 8. 7. 

je and deſtroying thoſe Luſts, which hin- 
z- der the Souls Acceſs to, and Reconci- | 
it Hation with God. For while Sin re- | 
Ve mains unmortify d and unſubdu'd, Men 

n | 8 in the Eamity againſt God; and 

. while they are in that Enmtfeỹ, there 

1- | Can be no Peace with him. Righteouſ- 

ie neſs is neceſſarily prerequired to True 


Peace of Conſcience : But till Men 
; ceaſe to do Evil, they can never do 
Well; and 'tis in the Well-doiag that 
True Peace is to be had and enjoy d. 
Therefore learneſtly beſeech all thoſe, 
into whoſe Hands this ſhall come, to 
Examine themſelves concerning their 
| O 2 pre- 


(84) 
preſent States and Conditions, and 
how the Matter ſtands between God 
and their Souls, and to be concern'd 
in this their Day about thoſe things 
which belong to their Peace, before 
they are hid from their Eyes. And 
ſeeing, as Bp. Stillingfleet + truly de- 
clares, that *the whole Deſign of the 
* Goſpel is ccuched in theſe Words, 
* which St. Paul tells us, were ſpoken 
* to him by Chriſt himſelf, when he 
© appointed him to be an Apoſtle, To 
© open Men's Eyes, and to turn them from 
* Darkneſs to Light, and from the Power 
© of Satan wnto God, that they may re- 
© ceive Forgiveneſs of Sins, and Inheri- 
© rance among them which are ſanttified 
© by Faith in Chriſt, Act, 26.18. I do 
Intreat them, who may have hitherto 
been Negligent, that they would no 
longer delay to Anſwer the Deſign of 
the Goſpel, but immediately Obey the 
Call of God, and Turn to the Light of 
Chriſt in their Hearts, that it may 
fhew them both their Sins, and their 
Saviour; and that they may, by Be- 
lieving in Chriſt, the True Light, come 


+ Origin. Sacr. |. 2. c. 9. SR. 23. p. 325. 
Edit. 1652. * 
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fruitful Works of Darkneſs. This 18 
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to be Children of the Light, and have 
no more Fellowſhip with the Un- 


that State, I deſire they may be 
into; then will they be Diſciples of 
Chriſt indeed; Chriſtians in Truth, as 
well as in Profeſſion; witneſs the Power, 
as well as have a Form of Godlineſs; 
and know an Earneſt in themſelves of 
the certain Fruition of that Bleſſed 
Kingdom, whereof they can have 20 
a Sight, but as through a Glaſs darkly. 


R. Claridge. 


Advertiſement. 


1 who have any Books, Bills, 
Tickets, &c. to be Printed, may 
have their Work done well, and at 
Reaſonable Rates, by Philip Gwillim in 
„ <a near the Royal Exchange, 
London: 


Where alſo thoſe who Have Libra- 
ries, or Parcels of Books to Sell, may 
have ready Money for them; and ſuch 
as have occaſion to Buy, may furniſh 
themſelves with ſeveral Sorts very 
Cheap. 


Lately Publiſhed, A Diſcourſe con- 
cerning the Salvation of Rich Men; 
written Originally in Greek, by Cle- 
mens Alexandrinus;, done into Englith, 
by F. Fones. 


And at the ſame Place may be had 
moſt Sorts of Stationary-Ware, viz. 
Shop - Books, Pocket - Books, Coppy- 
Books, Writiag - Paper, Pens, Ink, 
Wax, Wafers, Cc. 
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